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Religion has the intrinsic abilities to both unite and divide, to 
empower and dis-empower and define wrong vs right. Most 
importantly it engages people to utterly devote their lives and 
resources to their God/s and ‘their’ will. In this pluralistic world 
not all commandments, religious dogmas, social structures, 
Gods and their peoples are compatible causing Religion to 
be a significant player within all human conflicts, ancient and 
contemporary. 
Therefore this thesis proposes that as Religion is such a large 
cause and undercurrent of contemporary conflict,it also has 
the ability to nullify its effect. 
“Rabbi Hillel was approached by a sceptical man who vowed 
to convert to Judaism, on one condition: The great rabbi had 
to teach him the entire Torah in the time that he could stand 
on one foot. Rabbi Hillel replied, “That which is hateful to you, 
do not do to your neighbour. That is the whole Torah. The rest is 
commentary. Go and study it”. This, of course is a version of the 
‘Golden Rule’, affirmed in one form or another by every major 
religion and every recognizable moral philosophy” (Greene , 2013, 
p. 30)
If the golden rule is the religious heart, a common ground should 
be possible to create. Forming the responsive question; then 
what is it that causes these rifts and conflict points? No religious, 
political or social scholar can alone answer this in its entirety. It 
can be argued that religious-political based conflicts and their 
subsequent causes/outcomes are due to some extent by the 
lack of widespread dialogue and pluralist interaction. 
This phenomena can be in some way negated by specifically 
that, the encouragement of continuous dialogue and 
interaction with the OTHER, forming understanding and trust of 
the OTHER, altering the tribalistic attitudes we see in the present. 
The architectural intent of sacred and dialogue spaces are 
strikingly similar. Triggering the proposal of combining a place 
of worship with a space of negotiation.
Thus the architectural response of this Thesis: a multi-faith 
religious parliament, with the aims to create religious-political 
dialogue, produce educational material, and encourage 
interaction within the religiously diverse, all in order to nullify 
conflict in the present and future. The building will focus on 
the three Abrahamic religions due to its site placement within 
Jerusalem. This city perfectly suits the endeavor as it is religiously 
significant for the proposed religions and continues to be at 
the heart of their constant conflicts. The building intends to 
be a fortress of tolerant yet tense religious-politcal dialogue, a 
beacon of faith in the world. 
A functional, encompassing, beautifully sacred space for all 
three Abrahamic religions of Christianity, Islam and Judaism. 
Alongside informal and formal spaces of dialogue. This building 
intends to alter the status quo of religious conflict that seems to 
be accepted as a fact of daily life in this region of the world.
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INTRODUCTION
The meaning of life, the eternal question, how is it ever possible 
to answer this seemingly infinite conundrum. Douglas Adams 
in his science fiction novel, The Hitchhikers Guide to Galaxy, 
answers with the number 42, a meaningless answer but “I 
think the problem, to be quite honest with you, is that you’ve 
never actually known what the question is.” “But it was the 
Great Question! The Ultimate Question of Life, the Universe and 
Everything!” (Adams, 1992, p. 128)Humans have been searching 
for the answer to the “Great Question!” (Adams, 1992, p. 128) 
ever since cognitive thought. One endearing sociological 
phenomena which deals so intrinsically with this question is 
Religion. “Religion has to do with the overall meaning of our 
lives, with the significance of human existence” (Burke, 1996, p. 2)
Religion is one of the most potent paradoxical, social forces 
known to humankind. Values, identity, harmony, conflict, 
love, hate, power, struggle, salvation and damnation are 
all characteristics that are in some way strongly defined by 
religion. In all its varying creeds, theologies, and teachings, 
religion influences every human on the planet, whether 
believer or non-believer. The influence of religion began from 
the first perceptive thought, from religious rituals, to political 
dominance, religion stands as one of the strongest influences 
on our understanding, view and interaction with our fellow man 
and the world around us. This might have been more obvious in 
centuries before, with Kings and Emperors aligning their political 
lives with that of the divine. God ‘using’ the sovereign (and vice 
versa) to influence the politics of a country. Although religion 
today may be seen as to have been pushed out of its previously 
dominant role, it has now become part of the private domain 
of citizens. Politics and civil society are separated from religious 
influence by the concept of Church and State which recently 
(in the grand scheme of the human story) has emerged as the 
dominant factor for ‘Westernised’ societal order.  The secular 
nation’s most intrinsic ideal is the complete distinction between 
the matters of God or Gods and the politics of men. This divide 
is enshrined in constitutions, providing and maintaining the 
human right to the freedom to associate with any religion they 
so choose. Thus the divide of the public, civil society and the 
private, religious communities. 
This metaphorical division is just that, metaphorical. It is possible 
to argue that the realms are separated by laws created by 
human logic, void of a divine presence. However it is difficult 
and almost impossible to argue that civil society and its’ 
governing laws are purely distinct from religious influence. This 
apparent attempt at removing religion from politics is negated 
by what can be termed as ‘religious espionage’, the continuing 
efforts and ability of religion to infiltrate the realms that wish 
to exclude it, such as politics and morality issues. However 
due to this interaction, globalized religion is influenced by 
the contemporary politics and morality that it inadvertently 
infiltrates. For their entirety, these realms have shared a unique 
relationship. This essay will attempt to define and un-weave 
this relationship into its’ dominating core characteristics. Thus 
highlighting the forces that enable religious prominence to exist 
in the political world, the political institutions wielding religion as 
a strategy and the subsequent conflict and harmony paradox 
derived from this interaction. Hence answering the following 
question:
What is the relationship between politics and religion, and thus 
their involvement in social and political conflict?
This will be achieved by delving 
into the paradoxical nature of 
religion. Which has contributed 
to the creation of the US vs THEM 
phenomena, had a substantial 
effect on Political and Social 
Power, the foundation for Morality 
and allowing ‘religious espionage’ 
to take place. Understanding this 
complex paradox will challenge 
the idea of the perceived purity 
of the Church and State concept. 
Furthermore how will this ‘flawed’ 
purity affect the individual realms 
and their subsequent actions? 
Once these ideas are explored the 
essay can delve into: 
1_The theory of biblical 
hermeneutics and its effect 
on religious fanaticism and its 
influence on political and social 
interactions. 
2_ The phenomena of globalization 
and its symbiotic relationship with 
religious structures.
Through this exploration, an 
attempt to clearly understand 
what is it that creates the religious 
political relationship so volatile and 
yet so prevalent in all of human 
society.
THE RELIGIOUS PARADOX
To initiate an understanding of the 
association between the realms of 
religion and politics, a discussion 
on the many paradoxes inherent in 
the religious phenomena must first 
be explored. The paradoxes within 
religion simultaneously creates 
conflict and harmony between its 
many followers, and allows religion 
to become “the foundation 
for national differences, racial 
conflicts, class exploitation and 
gender discrimination, on the one 
hand, as well as for the resolution 
of hostility and the achievement 
of full humanity for those at the 
bottom of societies, on the other” 
(Hopkins, et al., 2001, p. 1)This 
chapter will attempt to outline the 
religious paradoxes that in human 
society allows religion to become 
a weapon as well as shield.
US vs THEM CONUNDRUM
Religion’s first paradox is its 
ability to create belonging 
while subsequently creating 
outcasts, that being those who 
do not follow the social norms 
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or belief in the common God or Gods. This is the basis for 
most religious conflict and is the reason for Jean-Jacques 
Rousseau’s theory of ‘civil religion’, has allowed and called 
for the separation of Church and State in the diverse 
pluralistic religious landscape1.
Essentially through a ‘common 
cosmology, morals and belief’ 
(the cornerstones of a religion) 
a social cohesion is created 
amongst its followers, creating 
a social enclave, an US. (Bruce, 
2003, p. 10). This US grouping 
allows for the OTHERS to be 
cast out or even discriminated 
against. To be clear the US and 
the OTHER is not necessarily 
the majority or the minority, they are interchangeable 
depending on religious scripture, as seen in the case study 
of the Rwandan Genocide further on. In Steve Bruce’s book, 
Politics & Religion, he terms this differentiation as ‘religio-
ethnic identities’, this differentiation is much more dominant 
than any other differentiation such as race, politics, 
language or even nationalism due to two facts, religion 
historically defined a people first, “The Serbs were Orthodox 
Christians long before they were Serbs” (Bruce, 2003, p. 79)
and secondly that religion is at the core of human life, it 
defines the understanding of the world and holds a power 
greater than that of this reality. Predominantly “people may 
teach their children two languages but they do not teach 
them two religions” (Bruce, 2003, p. 79) 
POWER vs power
Before there were presidents and constitutions there were 
religious theologies and all mighty God/s.  These defined 
power in regions and those who were ‘beloved’ by the God/s 
held tremendous political and social power and influence 
(such as those who interpreted the Gods’ will2). “Religion, 
after all, has been in the business of identifying ‘God’s 
people’ and legitimizing their rule since time immemorial’ 
(Bruce, 2003, p. 42) At the same time religion could be the 
catalyst for the removal of various power figures in society, 
either by the populace, an opposing faith or the defiance 
of man-made laws. Religion’s hermeneutical interpretations 
allow it to become the building blocks of superiority OR the 
hammer that brings it down.
There are three types of power bequeathed by religious 
doctrine, that of the Hierarchical society, the legitimizing 
of a supreme leader such as: a Pharaoh, a Shinto Emperor 
1  This is expanded further in CHURCH & STATE
2  This is expanded further in HERMENEUTICS
(descendants of a God/s) or 
even a Catholic Pope and 
lastly the empowerment of the 
faithful. Bruce clearly defines 
the hierarchical formula, he 
describes that hierarchical 
societies use religion and its 
associated culture as the 
foundation for the allocation 
of various religious obligations 
to certain people who hold 
varying stations or are deemed 
worthy whether through 
intellect, relationships or any 
varying reason, elevating them 
above their fellow man. While 
maintaining the status quo of the 
caste ‘system’ by the promise of 
rebirth into “in a more elevated 
position or eternal salvation for 
obedience” (Bruce, 2003, p. 10) 
3
While the second type requires 
the first to exist in order for it to 
become a legitimate stance for 
power conservation. Religion 
can bequeath a ‘throne’, such 
as a Pope, the head of the 
Catholic Church thus enabling 
and inflating his influence over 
not only a billion plus people, but 
also an influence within political 
realms of varying nations. “The 
Catholic Church in France was 
so firmly associated with the 
aristocracy that its influence 
was radically diminished by the 
French Revolution” (Bruce, 2003, 
p. 82) Religious doctrine and 
scripture have been used as a 
source to legitimize the rule of 
many Princes, Kings, Pharaohs, 
Emperors, Caliphs and so on. 
The third type, is the 
empowerment of the faithful 
in order to strip the influence or 
3  Such examples are: The Indian 
Caste System (predominantly Hindu origin), 
The Jewish Kohen (Cohen) holds religious  
  obligations higher than 
that of other Jews.
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captivity of the State’s laws of man. Herein lies the paradox 
that by enabling power in one, it eradicates it from another, 
this could also be seen as the facilitator for war. Easily seen in 
the idea of religious fundamentalism4.
 Religious understanding is as Bruce says: “is a potential threat 
to any political or social order because it claims an authority 
higher than any available in this world” (Bruce, 2003, p. 11). 
In one case study we can see all these types in action, 
unfortunately enabling one of the most heinous conflicts 
within recent memory, that being the Rwandan genocide. 
The genocide was fuelled by ethnic divides, but was also 
motivated by the influence of Christianity. Such that “before 
the introduction of Christianity, Hutus and Tutsis in Rwanda 
shared a common God – Imana – whose agent on earth 
was the Tutsi King.” (Bruce, 2003, p. 10) Thus the majority 
Hutus were subjugated as the OTHER and placed at a lower 
class to that of the minority Tutsi and any rebellion against 
the Tutsi power order was in defiance of their God, Imana 
(Bruce, 2003). Here we see the three types of religious 
power, the hierarchical society, the divine leader and the 
empowered faithful. By the Hutus converting to a new 
God, their suppression and fear towards the Tutsi minority 
was annihilated, consequently the power structure was 
altered and after years of oppression, a revolt was carried 
out resulting in the slaughter of hundreds of thousands. This 
case study illustrates the incumbent conflict and paradox of 
religiously derived power.
MODERN MORALITY
Religion is the basis of modern societal values, creating ‘civil 
religions’5. The religious foundation of civil values is due to 
a people following the laws of God/s ever before the laws 
of man and thus becomes 
intrinsically weaved into a 
people’s culture and ethnic 
identity. “before modernity 
there was no religion, just 
as there was no ”society”” 
(Hopkins, et al., 2001, p. 46) 
The differentiation came 
about due to the pluralist 
landscape of modern 
society, where one religion 
cannot dominate the moral 
views of all, thus the secular 
state (Greene , 2013). “In 
fact, for most of the world’s 
peoples, religion helps to 
construct the public realm” 
(Hopkins, et al., 2001, p. 1)
The paradox of religious morality is defined in two parts. Firstly 
its ability to be the basis for secular morals and values. Whilst 
also being a moral system that is viewed above those of 
secular views i.e. the values of God/s are above those of 
man. Secondly that if these morals are based upon Gods 
word are they allowed and even should they change and 
be re-interpreted in accordance with human development 
and current social thought, whether to keep the purity of 
4  Such examples are: Al-Quada, The Tudor Rebellions, The Masada 
Rebellion, The Crusades-albeit there are other reason for   
these examples.
5  This is expanded further in CHURCH & STATE
God’s word or re-understand his 
words with new light6.
Today the religious value system 
sometimes takes precedent in 
the mind of the faithful over that 
of the States and thus becomes 
a “potent political force in 
struggles over moral issues 
such as divorce, gender roles, 
homosexuality and abortion” 
(Bruce, 2003, p. 4), becoming 
a bastion of the ‘correct’ 
moral standpoint. “Religion 
remained undifferentiated from 
other aspects or dimensions of 
society” (Hopkins, et al., 2001, 
p. 53). This religious indifference 
to change is one of the cores of 
social conflict. 
Religion is often used as the 
“moral arbiter” (Hopkins, 
et al., 2001, p. 53) on both 
sides of these arguments. 
Hermeneutical interpretations 
of God’s word is used to buttress 
the arguments for and against 
social issues. That being the so 
called, Against, arguing that 
the interpreters where unaware 
of the knowledge we now 
know, thus their understanding 
is flawed and yet God is all 
knowing. Thus it comes down 
to the historically accepted 
interpretation against the new 
understanding of the world and 
secular values. 
“The encounter with these 
features of modern life has 
subjected the traditional 
religions to intense pressures and 
has sometimes led to significant 
changes” (Burke, 1996, p. 7) 
The question being does religion 
give way to secular values that 
have been based in religion 
and now build upon them or do 
religious values win out against 
the contravention due to their 
‘timeless’ purity. 
‘RELIGIOUS ESPIONAGE’
This essay is entitled ‘religious 
espionage’, this term is not a 
paradox of religion but is rather 
the result of the paradox’s and 
their effect on the separate 
realms that religions are 
seemingly excluded from, 
6  This is expanded further in 
HERMENEUTICS 
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such as politics7, morality, family issues and anything that 
the divine is removed from. It describes religion’s seemingly 
undetectable ability to infiltrate these realms and encourage 
them towards either a certain religion’s, government’s, 
group’s or person’s agenda. The Power paradox is often the 
forefront of this ideal, but religious hermeneutical references 
allows it to steer certain decisions in a specific direction.
For example the Pope’s influence could alter a government’s 
decision or alter an election either for his, Catholicism’s, or a 
benefactor’s gain, the Pope in this example is conducting 
‘religious espionage’8.  OR religious fanatical groups, 
carrying out religiously based terror attacks in order to create 
instability and alter a political decision or bringing about 
reactive political decisions,  religious fanaticism is conducting 
‘religious espionage’. Thus imbuing religion with the means 
to paradoxically create conflict as well as harmony.
CONFLICTED CONCLUSION
“Rabbi Hillel was approached by a sceptical 
man who vowed to convert to Judaism, on one 
condition: The great rabbi had to teach him the 
entire Torah in the time that he could stand on 
one foot. Rabbi Hillel replied, “That which is hateful 
to you, do not do to your neighbour. That is the 
whole Torah. The rest is commentary. Go and 
study it”. This, of course is a version of the ‘Golden 
Rule’, affirmed in one form or another by every 
major religion and every recognizable moral 
philosophy” (Greene , 2013, p. 30)
If this ideal is true, then the real question is: Why does Religious 
conflict exists at all? This idea is in stark opposition to the concept 
that Bruce puts forward in that a nation claims spiritual approval 
before entering into conflict (Bruce, 2003, p. 4). This is not only 
true for war but also for all religious conflict, conflict between 
religion and other religions, the modern world as well as within 
itself. Consequently the creation of conflict is inflicted by these 
outlined paradoxes. These paradoxes must be considered as a 
whole, each paradox is not an isolated phenomenon, but rather 
they influence and influenced by each other allowing religion 
to become such a prevalent part of our lives. These paradoxes 
further ignite the ability of religion to conduct espionage and 
infiltrate society. Thereby allowing religion to become such 
a complex and prevalent part of our lives, indistinguishable 
between believers or non-believers, secular nations or religious 
theology. 
CHURCH & STATE
The separation of church9 and state must be defined clearly 
as the segregation of institutions, and not the separation 
between religion and politics. This definition is intrinsic to the 
understanding of the power that religion holds in civil society, 
whether apparent or not. (Cauthen, 2001)
The concept of church and state is the removal of influence 
upon the laws of a nation from a specific divine theology, 
and the removal of the state defining that divine theology. As 
Kenneth Cauthen explains in his essay:
7  This is expanded further in CHURCH & STATE
8  This is purely a rhetorical example in order to affirm the point, and is 
in no way a commentary on Catholicism or the Pope.
9  Church in this essay is seen as religion as a whole and not specific to 
any denomination.
“The government does 
not appoint bishops and 
pastors for the churches. 
Churches, meaning here 
all religious organizations, 
do not appoint presidents, 
governors, and judges.” 
(Cauthen, 2001, p. 1)
Rousseau’s theory of the ‘civil 
religion’ enables the Church and 
State separation in the sense that 
the secular laws can be applied 
to all citizens, without regard to 
their religious affiliation. Rousseau 
describes that “At first men had 
no kings save the gods, and no 
government save theocracy.” 
(Rousseau, 1935, p. 119). Thus a 
people’s laws and morals were 
the same as their God or Gods, 
creating religion and the political 
landscape one in the same. 
Over the ages, globalization took 
place and as Rousseau puts it, 
the world became a place with 
“as many gods as peoples.” 
(Rousseau, 1935), describing the 
occurrence of Religious Pluralism10. 
Therefore their morals varied and 
consequently there was no way 
of determining the correct moral 
philosophies, or rather put, people 
were unable to “recognize the 
same master” (Rousseau, 1935) 
and his subsequent laws. Joshua 
Greene discusses why people 
with certain affiliations, in this case 
religious affiliations, what he terms 
as tribes often clash in respect to 
their views of the world, he explains 
that separate tribes are defined by 
their own version of moral sense, 
while they only fight due to their 
incompatible vision of “what a 
moral society should be” (Greene 
, 2013, p. 4). 
 “Now that there is and can 
be no longer an exclusive 
national religion, tolerance 
should be given to all 
religions that tolerate others, 
so long as their dogmas 
contain nothing contrary 
to the duties of citizenship.” 
(Rousseau, 1935, p. 128)
This brings us to the issue of how to 
deal with this new inherent conflict 
between the pluralist polytheistic 
10  (NOUN)A condition or system in 
which two or more states, groups, prin-
ciples, sources of authority, etc., coexist. 
(Oxford University Press, n.d.)
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worlds.  What is required is “a coherent moral philosophy, 
one that can resolve disagreements among competing 
moral tribes.” (Greene , 2013, p. 14) One resolutions is that of 
Rousseau’s ‘civil religion’. 
A ‘civil religion’ is formed from the multitude of religious 
influences, a religion that is void of religious dogmas and 
rituals, but a religion that enables a shared morality and values, 
that all citizens regardless of affiliation can follow, as such this 
‘civil religion’ is integrated into the laws and constitutions of a 
nation. (Rousseau, 1935, p. 128) For example all citizens under 
secular law abide by the fact that murder11 is not only illegal but 
immoral. Simultaneously all major religions hold true to this belief 
and thus is a shared view by the citizens of a country. The state 
is therefore free from integrating all conflicting religious views 
and only governs the common ‘civil religion’ while religions 
themselves are free to rule themselves. And thus the ability of 
Church and State to be allowed to rule the faithful and not 
discriminate against the OTHER.
This theory is put simply in Robert  Bellah’s essay on the 
American ‘civil religion’ that being “the reward of virtue and the 
punishment of vice, and the exclusion of religious intolerance. 
All other religious opinions are outside the cognizance of the 
state and may be freely held by citizens.” (Bellah, 1967)
Furthermore an understanding of political and secular decision 
making must be brought to the forefront of this discussion. 
Religion’s infiltrating qualities enforce its dominance on such 
decision making processes. Every human is vulnerable to this 
‘religious espionage’, specifically deriving from the religious 
paradoxes-(morals, power, us vs them). Personnel morals and 
values can be derived directly from religion as well as society as 
a whole, while the societal morals are due to their foundation 
in religion as Bruce suggests: “religion bonds with ethnic or 
national identity” (Bruce, 2003, p. 3). Green comments that if our 
values and understanding of life are based in religion, thus they 
“may colour our view of the facts” (Greene , 2013, p. 10) and 
our subsequent decision-making due to the facts. Agnostics or 
faithful decision makers are both in some way influenced by 
religious doctrine and its infiltration. 
While the concept of Church and State is far from without its 
faults. The state is charged with the responsibility to maintain a 
fine balance between nurturing and protecting the individual’s 
beliefs, against the views of the other, in this case other religions, 
secular citizens or even the laws of the country. The State must 
be aware of their religious bias and attempt to maintain an 
open mind to all points of views and not disregard the morals 
of the OTHER.  The subtleties of this balance is often the catalyst 
11-Murder is defined as the intentional killing of another, without due reason, 
such as self defense.
for many conflicts, as to when is 
it permissible for secular law to 
overpower the religious freedom. 
(Cauthen, 2001) 
Cauthen illustrates a perfect 
example and the viewpoints from 
both sides of the argument:
The United States Government 
removed the tax exemption 
privileges from Bob Jones University 
due to their racial segregation12 
policy conflicting with the Civil 
Rights Act of 1964, while the 
University contested that their 
policies are based upon religious 
ideology and therefore their beliefs 
and policies are constitutionally 
protected. Here lies the line, the 
paradox of the Church and State 
concept, by imposing the ‘civil 
religion’ on the University, the State 
strips it of its religious freedom 
and thus influences a religious 
theology by determining that is an 
unacceptable outlier to the state’s 
civil morals and values. 
The University eventually lost its’ 
court case against the United 
States’ IRS. But during the 
proceedings the President of Bob 
Jones University brought up an 
interesting subtlety on the issue. 
He posed the question as to why 
racial segregation is treated by 
the state as a more unacceptable 
moral outlier than that of gender 
segregation or even inequality, in 
many other religious practices. He 
lists the segregation of men and 
woman in Jewish synagogues or 
the Catholic Church refusing to 
ordain woman priests. (Cauthen, 
2001, p. 4)As with both of these 
examples they are rituals and 
ideals derived from hermeneutical 
readings of the sacred texts, as 
was the University’s position. It can 
be argued that the examples that 
the President of the University uses 
describes the rituals within religious 
institutions and do not harm the 
greater good of the States secular 
realm, while the University is a 
State institutions and not that of 
a religious foundation unlike the 
12- The Universities policy was to “not 
exclude blacks from the college but only 
forbid interracial dating and marriage, 
and that applies to both races.” (Cauthen, 
2001, p. 4), which they saw as an argu-
ment against the supposed contravening 
of the Civil Rights Act. Although they failed 
to see that they were actively removing a 
constitutional right to the students of free 
will and choice.
State Religion
church
Actuality
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Jewish Synagogue or the Catholic priesthood.
The example clearly illustrates the ambiguities that arise when 
dealing with Church and State separation. Furthermore this 
example contains the theory of Hermeneutics and its’ ability 
to cause rifts not only between Church and State but also 
between religious sects.
HERMENEUTICAL FANATICISM
Hermeneutics simply put; is the theory of interpretation or 
understanding of a text or body of work, in order to grasp the 
author’s intent. (Ramberg & Gjesdal, 2005) This understanding is 
created with the knowledge and values of the contemporary 
society of the interpreter. This theory of interpretation is deeply 
rooted in some of the major religions specifically in the three 
major Abrahamic monotheistic religions13. The hermeneutical 
stance to the sacred texts, bequeaths power to those charged 
with understanding and transferring the knowledge to the 
faithful. The charged can either be the religion’s priests or 
divine authorities, such as Kings or Emperors. This power is one 
of extreme sensitivity to the harmony of the modern society, 
this power “is the will of God that He be respected: very soon 
you have a power; it is God’s will that it be obeyed: and if the 
power is abused by him who wields it” (Rousseau, 1935). The 
charged can wield the interpretation of God to achieve certain 
agenda’s. This is not so prevalent in today’s secular society, but 
it is extremely prominent in the divine caste and hierarchical 
abilities of religion in historical empires.  In today’s world, religious 
interpretation can be uses to create religious splinter groups, 
which can be described as fanaticism14. After the attacks on 
September 11, 2001, the world came to grips with the power 
and intensity that religion holds over people. The attacks were 
aimed specifically to achieve political change in the name of a 
God. Religious fanaticism is buttressed by the failure of modern 
society to provide all that it promises to the outcast. Thus re-
enforcing a belief in God and the charging of certain groups 
to create God’s society and any action to achieve such goals.
There are a multitude of groups that employ this religious 
ideology. Bruce focuses on a simple case, that being the 
assassination of Yitzchak Rabin, which can be described as a 
pure hermeneutically interpreted belief and subsequent action:
“In 1993 Yasser Arafat, chairman of Palestine Liberation 
Organization, and the Israeli Prime Minister Yitzhak 
Rabin signed the Oslo Accords – agreements in which 
the Israelis gave the Palestinians political autonomy 
in return for Palestinians accepting the existence of 
the State of Israel: a trade of land for peace. Equally 
Orthodox rabbis disagreed about the propriety of the 
scheme. Some argued that Rabin was a rodef (one 
who threatens the life of a Jew) and a moyser (one 
who hands Jews to their enemies). Others countered 
that Rabin’s compromise would save Jewish lives. 
Some argued that Rabin had offended against the 
vital principle of lo tichonem – the requirement to strike 
13-Christianity, Islam and Judaism
14- “(NOUN) A person filled with excessive and single-minded zeal, especially 
for an extreme religious or political cause” (Oxford   University 
Press, n.d.)
down the enemies of 
Israel. Others say that this 
was irrelevant because it 
applied only to idolaters; 
Muslims, because they 
share parts of the same 
religious heritage, 
were not regarded as 
idolaters by the early 
rabbinic authorities. 
Rabin narrowly carried 
the day with all but the 
most conservative rabbis 
but was assassinated 
by a student from the 
ultra- Orthodox Bar Ilan 
University who justified 
his action by saying: ‘My 
whole life I learned Jewish 
law.” (Bruce, 2003, p. 7)
This case illustrates the 
hermeneutical force that resides 
in religious discussion, at the same 
time we can see all realms and 
relationships intersecting into one 
complicated and contentious 
story. These realms being the 
religious, the political, religious 
nationalism, political conflict 
caused by religions, religious 
conflict caused by politics, religious 
intervention and thereby affecting 
the outcome for the political future 
and its relationship with religion. 
Cauthen explains that “citizens 
who belong to religious groups 
are also members of the secular 
society, and this dual association 
generates complications.” 
(Cauthen, 2001, p. 9) The student 
was acting out what he believed 
to be God’s will, but was in deep 
contradiction of the two realms he 
exists in, that of the State and its’ 
love love love love love love love love love love love love love love love love love love love love 
love love love love love love love love love love love love love love love love love love love love 
love love love love love love love love love love love love love love love love love love love love 
love love love love love love love love love love love hate love love love love love love love love 
love love love love love love love love love love love love love love love love love love love love 
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‘civil religion’ and his own religion,  as his actions are seen to be 
a fanatical response to the world he resides in. 
What must always be considered with this hermeneutical 
reading of God’s word, is that followers must check those 
charged with such interpretive power. They should question 
whether these ideas and stances are for the greater good for 
their religion, as well as their secular society, both of which they 
equally belong to and influence. 
GLOBAL/RELIG-IZATION
Globalization has been around for centuries and still is incredibly 
prevalent today. Globalization refers to an idea or entity 
expanding its influence around the planet. Referring historically 
to the great empires, such as the Romans, Ottomans or Britain 
and so on, while contemporarily, the expansion of secular living, 
business entities and modern technological advancements. 
Both of which bring along their own influences, creating varied 
reactions in the religious realm, specifically there are three 
occurrences that create cohesion and conflict.
Firstly these empires had strong ‘religio- ethnic identities’, Roman 
Paganism and subsequent Christianity, Ottoman Muslims and 
the British Christians. They spread the word of God, for both 
the gain of the empire and their Gods. Using and proliferating 
religion simultaneously in their expansion. With Empire expansion 
came new people and new souls for the religion at hand. It was 
beneficial to the Empire to convert their new untrusting subjects 
as this aligned them with the new masters, creating loyalty and 
cohesion. This is due to religion having the power paradox, the 
empire is trying to align this paradox in favour of itself. Empires 
had different ways of converting their new subjects to their faith, 
some blatantly and even violent while others used more covert 
methods. Two Empires illustrate this symbiotic relationship, 
namely The Ottomans and the British.
The Ottomans used a system of beneficial offerings and violence 
to coerce conversion. Three choices were offered to the new 
subjects: Convert and gain equal rights among Ottoman 
citizens, maintain their religion but lose all political, social and 
cultural rights-as well as pay a tax, or convert or be put to death 
or expelled. (Bruce, 2003, p. 163)
The British while conquering much of the planet, brought a 
group of people along with its armies, known as missionaries. The 
Christian missionaries often brought modern advancements and 
other ‘good’ will to a region while also offering religious salvation, 
sometimes tailoring, Christianity to fit within the indigenous 
cultures and systems, allowing for an easier transition. Dwight 
Hopkins  explains this as “an assortment of new syncretized or 
indigenized forms of Christian religions” (Hopkins, et al., 2001, p. 
7)  The British did not specifically try and convert their subjects 
but rather had a ‘preference for managing through local elites’, 
thus by encouraging benefits conversion started to take place. 
(Bruce, 2003)
Secondly the occurrence of 
contemporary globalization occurs 
at a much faster rate, its rapid 
spread to secularize the world and 
modernize it, has ramifications. 
These being that religious 
ideology is pushed to the realm 
of privacy and thus the Church 
and State concept is adopted. 
But as Eduardo Mendieta explains 
“globalization does not promise 
the end of religion, not even its 
sublimation, but its reinvention, 
and re-inception” (Hopkins, et 
al., 2001, p. 46). He continues to 
suggest that modernity privatises 
and pushes for the disappearance 
of religion in the public realm but 
rather makes people more aware 
of the loss, and rather ratifies and 
strengthens religions influence and 
following. (Hopkins, et al., 2001, p. 
46)This religious affirmation in the 
face of modernized secular vision 
can become a breeding ground 
for religious fanaticism. ”As Yigal 
Amir dramatically illustrated when 
he shot Yitzchak Rabin, religious 
nationalists may target as enemies 
the secular leaders of their own 
nations” (Hopkins, et al., 2001, p. 
70) but the converse is also true 
that moderate religious leaders 
can also be identified as obstacles 
to progress (Hopkins, et al., 2001, p. 
70).
The third occurrence as a result 
of the previous two. Ice of such 
timeless globalization, some 
religions no matter their oppression 
or coercion refuse to lose their 
’religio-ethnic identities’ (Bruce, 
2003). Their continuing existence 
in the globalized world, their 
integrated influence on others, 
as well their acts of rebellion and 
defiance, conflicts against the 
ideas of a historical empire, thus 
re-adjusting the power paradox, 
while stubbornly refusing religious 
alienation from the secular world. 
Bruce terms these religions “tribal 
religions” (Bruce, 2003, p. 227). 
The British Empire and its christian roots The Ottoman Empire and its islamic roots
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He describes one of these religions as Judaism, with its unique 
connection to its God and its inseparable weave of culture and 
religious theology, common to all faithful no-matter geographic 
location. The separation of either culture or religion is to annihilate 
Judaic existence and thus its stubbornness to conversion. This 
third occurrence also allows for religious fanaticism and secular 
alienation. 
“Society comes to centre itself around itself around a 
different locus depending on the predominance of 
certain integrating social spheres of interaction”-such as 
church, state, economy (Hopkins, et al., 2001, p. 52).
The conflict lies is in the adoption of the affected group to 
the altered religious, political or secular landscape. All three 
occurrences have to some extent the religious paradoxes, 
using and aligning power to create cohesion, while subsequent 
conflict occurs. The globalized world must take into account 
the cultures and religions that it interacts with, using historical 
reference to the issues that occur. Removing religion and 
denying its faithful their religious rights, while religion becoming 
blind to modern advancements and lacking endeavour to 
integrate into a globalized planet creates social conflict as well 
as becomes the grounds for religious and secular ‘rebellion/
terrorism’. As with any religious discussion this is not void from 
paradoxes and oxymora.
CONCLUSION
It is impossible to separate Religion and Politics, due to the fact 
religion is intrinsic to the human condition, whether a believer 
or non-believer, our identity, ideas, morals, cultural nuances 
are heavily prescribed by religious ethnicity. Religion is a ‘deep 
dimension of each person ‘s identity and character where he 
takes up his fundamental stance towards life” (Burke, 1996, p. 
1). Thus our social or ethnic faith is the conscious/sub-conscious 
basis for any political decisions influencing the institutional 
bodies impure in its attempt to separate Church and State. 
“Every belief that citizens try to express politically is rooted 
in some philosophy or religion or some set of assumptions 
about society and its well-being. They do not come from 
out of nowhere. Religiously-based convictions about society 
and morality are as legitimate as those that spring from non-
religious philosophies.” (Cauthen, 2001, p. 11)
The pluralist globalized religious landscape that is our planet 
will always be dogged by religious/political conflict and as this 
essay has continuously attempted to depict the conflicting 
effects of the religious paradoxes will never allow for a 
completely uneventful harmonious existence between the 
varying ‘religio-ethnic identities’ (Bruce, 2003). These identities 
are hardwired into humans from birth and life. Our only option 
is to be aware of this religious influence, the power it holds 
in our social fabric and not be blind to the idea of ‘religious 
espionage’, its silent workings upon the realms that it inhabits, 
refusing to be lulled into “a false divide between secularity 
and spirituality but the coexistence and interweaving of the so 
called holy and profane” (Hopkins, et al., 2001, p. 1). Human 
society should endeavour to embrace their differences and aim 
to nullify the consequences of the eventual conflict by using the 
paradoxical sides of religious espionage in order to empower 
“social transformation” (Hopkins, et al., 2001, p. 1) towards the 
actual ‘Golden Rule’ of religion: “That which is hateful to you, 
do not do to your neighbour” (Greene , 2013, p. 30) by implying 
this virtue, it can be derived that one must love thy neighbour, 
help him out, understand his point of view, but don’t necessarily 
try be like him or try change him.
In attempting to understand the 
outlined paradoxes inherent in 
the co-existence of religion and 
politics, an initial understanding 
about the complexities has 
been achieved. However it has 
highlighted further questions that 
need to be addressed, some of 
these being:
• Whether discussion and 
understanding can nullify or 
diminish conflict.
•	 Religious structures as the core 
and power centre of cities and 
urban areas, and how they 
are transformed and used by 
different groups over the ages.
•	 What makes a theology and 
faith system a powerful religion.
Although the scope of this essay 
does not allow for the exploration 
of these highlighted questions. 
Douglas Adams continued 
to enlighten us to the actual 
path in which to discover the 
“Great Question! The Ultimate 
Question of Life, the Universe and 
Everything!” (Adams, 1992, p. 128) 
and its’ incumbent questions. He 
describes a simple answer that 
we are completely blind to, while 
we ponder the universe and all 
the Gods and their role in human 
sociology.
 “A  computer  of  such  infinite 
and  subtle complexity 
that organic  life  itself  shall 
form  part  of  its operational 
matrix.  And you yourselves 
shall take on new forms and 
go down into the computer 
to navigate its ten-million-
year program!  Yes!  I shall 
design this computer for you. 
And I shall name it also unto 
you. And it shall be called ... 
The Earth.” 
(Adams, 1992, p. 129)
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‘HOUSE OF GOD?’
CHAPTER 2_WHAT IS A SACRED SPACE?
God is above the physical manipulations of space and thus 
the buildings that are built to ‘house’ him, are to him, irrelevant. 
(Levin, 2014)
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Religion and a belief in the divine has been at the center of 
human development for centuries. God’s laws define the moral 
virtues and the cultural traditions of all human society. But in 
a contemporary society one that is considerably secular, one 
can argue that the dominant ‘religion’ of the time is actual-
ly the State’s laws what Jean-Jacques Rousseau describes as 
a ‘Civil Religion’ (Rousseau, 1935)  which I covered in chapter 
one. Similarities of devotion, obedience, punishment, penance, 
social and moral guidelines can be drawn between this Civil 
Religion’s laws and established Religious laws.
This supports the hypothesis, that if such ‘religions’ are similar, 
their physical embodiments being Temples, Mosques, Syna-
gogues, Parliaments and Forums should also maintain similari-
ties in their ideals and spatial resolution. Thus in order to prove 
this hypothesis, this essay intends to define;
• What is sacred architecture? 
• What are the similarities between political architecture and 
that of sacred architecture?
• How do they sit within the urban fabric?
From these questions, the hypothesis can be understood in a 
more detail, and its validity proven.
What is sacred architecture?
In Alden Mann’s book-Sacred Architecture he initiates his dis-
cussion by providing definitions of the topic: “’Sacred Architec-
ture’ is usually defined as a building or monument which has a 
religious function or uses the vocabulary of forms consistent with 
religious practice” (A. T. Mann, 1993, p. 13) 
Thomas Barrie also defines sacred architecture in this way, in his 
book The Sacred In-Between – The Mediating Roles of Architec-
ture defines sacred architecture as “places built to symbolize 
the religious axioms and beliefs, communicate socio political 
content, and to accommodate the rituals of particular cultures 
within their specific historical settings.” (Barrie, 2010, p. 6)
While these buildings perform religious functions and ‘accom-
modate rituals’ the space is much more than that, as Mann 
continued to say that this definition only considers the ‘earthly’ 
aspects of such and not the other dimension of sacred archi-
tecture, that of the spiritual. (A. T. Mann, 1993, p. 13) Sacred 
Architecture through its forms and spaces allows for something 
more than the physical it blurs the realms of physicality and spir-
ituality in the mind of the user. This spiritual nature of the Ar-
chitecture evokes other ideas of the divine, the symbolic, and 
further enforces a decorum of procedure within such a space.
In order to fully grasp what sacred architecture is we must first 
define the user of such, i.e. who inhabits the space and draws 
from its intentional design. The user of what is considered a 
House of God, is not God.  A seemingly paradoxical statement 
but consider this: God does not need a physical space to exist, 
God as understood in religious doctrine is an entity that cannot 
be physically contained.1  God is above the physical manipu-
lations of space and thus the buildings that are built to ‘house’ 
him, are to him, irrelevant. Thus the true user of a House of God 
is in fact the person, the believer. Therefore the House of God 
should and does attempt to manipulate the various aspects 
provided by God such as material, emotions, senses etc. in or-
der to evoke the realization of God’s grandeur. (Levin, 2014)
Barrie proposes that Sacred Architecture is created “with the 
1 God is considered as described by the three Abrahamic religions, as the 
Thesis focuses upon these in detail, refer further in the document for this 
decision.
goal of creating a middle ground, 
a liminal zone, that mediates be-
tween humans and that which 
they seek, revere, fear, or worship” 
(Barrie, 2010, p. 4)He is describing 
the sacred building as a mediator 
between God and the communi-
ty, God and the believer, religious 
leader and his followers, the phys-
ical and the spiritual. If this line of 
thought is carried through the 
building, its design is altered from 
merely a building with functions 
into a system of symbolic gestures 
towards God and towards the be-
liever. 
These gestures of mediation can 
be broken down into sub-cate-
gories; (1) the depiction of God 
through the manipulation of spac-
es and the elements in order to 
control the phenomenological 
sensual experience of the space. 
(2) The hermeneutical symbol-
ic layering upon this sensual ba-
sis. (3)The physical symbolization 
of God’s will and thus its prowess 
within the Urban Fabric and the 
city dweller.
How is sacred architecture creat-
ed?
Senses
One of the central devices that 
defines the sacred space is that of 
the human experience and how 
the design manipulates this expe-
rience. Humans experience the 
world through the integrated sys-
tem of senses, the buildings in ques-
tion specifically intend to control 
them i.e. sight, touch, smell, taste 
and hearing through the manipu-
lation of the natural elements that 
affect these senses, such as light, 
sound, temperature, material and 
so on. (Barrie, 2010, p. 14)These in-
tended manipulations have strong 
architectural devices to achieve 
this. 
The senses operate as a cohesive 
unit allowing humans to experi-
ence the world. By deliberately 
separating the sense or even cre-
ating a hierarchy of sensual ma-
nipulation the architect is able to 
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make the user much more aware of the elements that heighten 
these senses. The sacred space is the mediation of senses in 
contrast to an “assault our senses – open air markets, Middle 
Eastern souks, and busy restaurants” (Barrie, 2010, p. 20). Barrie 
continues to suggest that humans suffer from what he describes 
as an “ocular bias”(Barrie, 2010, p. 16), where the visual sense 
overpowers all the others, for example if one sees a bag of 
lavender but smells mint, we would assume something is amiss 
and search for the actual source of the smell. Thus we are pro-
grammed to behave under ‘ocular centrism’ (Barrie, 2010, p. 
16). This is not to say that this visual dominance is a bad trait, 
but rather needs to be addressed as one cannot see God, and 
therefore the human struggles to believe in that which can-
not be seen. Removing the dominance of the visual sense by 
heightening the other senses allows God to be imagined more 
firmly in the mind.
This imaginative ability is central In Renata Hejduk’s and Jim Wil-
liamson’s book -The Religious Imagination in Modern and Con-
temporary Architecture. Their discussion provides the answer 
to the querying line of thought - that as these senses help to 
define the space and the accepted sacred decorum, why are 
these manipulations creating this sense of God and subsequent 
emotional behavior. Hedjuk and Williamson propose the idea 
of the sixth sense, the Imagination or rather as they coin it, the 
Religious Imagination, they quote below:
““The plurality of terms for the imagination have at least one 
basic trait in common: they all refer, in their diverse ways, to 
the human power to convert absence into presence, actuality 
into possibility, what-is into something other-than-it-is” (Kearney, 
1998, p. 4)” (Barrie, 2010, p. 2)
Barrie describes how Pallasmaa understands the idea of the 
sensual experience with the quote “the space traced by the 
ear in the darkness becomes a cavity sculpted directly in the 
interior of the mind” (Barrie, 2010, p. 16) 
More simply put ‘the imagination forms images and concepts 
that are not present in external reality, or to the senses” (Hejduk 
& Williamson, 2011, p. 2)
This imaginative ability is the same ability that allows the human 
to conjure, and create God/s as a more accessible entity. In 
the same imaginative way they feel the building and sense the 
sacredness of the space, and act accordingly. There is no sign 
saying this space is sacred and you must behave accordingly 
but rather the user automatically realizes the space that he/she 
occupies belongs to that of a higher power and subsequently 
starts to behave in way that is suitable to the space and the 
‘owner’ of such. 
This imaginative ability is encouraged by the architect through 
the manipulations of space and the elements towards the sa-
cred, towards the holy and ultimately to realize the emotional 
presence of God within the ‘House of God’. In encouraging this 
imagination the architect must concern himself with the theory 
of phenomenology, i.e. the experience specific to each user. 
Every user will in some way have a different experience relative 
to their personal background of the sacred space. The archi-
tect must question himself as to what the building intends to 
achieve, i.e. what architectural guidelines can he/she create 
in order portray or guide the subject towards an intended emo-
tion or feeling. These guidelines must be powerful enough to 
overcome the multitude of experiences that the subject brings 
with but simultaneously allow for personal reflection.
Symbolism
“Part of architecture’s efficacy as 
a mediator is its ability to physical-
ly structure symbolic narratives or, 
in other words, temporal scriptural 
readings in physical forms” (Barrie, 
2010, p. 56)
While we have investigated the 
sensual manipulation in order to 
achieve the heightened spiritu-
ality of the sacred space, there is 
another layer that improves upon 
the sensual play, this layer is Sym-
bolism. This idea is carried out in 
many ways, through decoration, 
ornamentation, structure following 
mathematical logic, proportion 
and so on. This symbolism is intend-
ed to heighten the experience, im-
prove upon the grandiose feeling 
of the space as well as hint at the 
doctrine that is being worshiped 
within. 
Barrie quotes Pallasmaa upon 
what he believes architecture to 
be: “Architecture is to create em-
bodied existential metaphors that 
concretize and structures man’s 
being in the world”  (Barrie, 2010, 
p. 24). Thus Sacred Architecture is 
the embodiment of the symbolic 
metaphor, but rather than structur-
ing man’s being, it structures God’s 
being in this world for man to expe-
rience.
To fully grasp the power of the sym-
bolic layer we must focus on where 
the symbolism and its governing 
laws are derived from. One of the 
main techniques that is used for the 
sacred architecture in question 2 is 
Hermeneutics. Hermeneutics can 
be described as the endeavor to 
interpret a body of work, [in this 
case religious scripture], with the 
knowledge and influence of the 
contemporary, allowing the scrip-
ture to stay relevant after centuries 
of existence. (Barrie, 2010, p. 25) 
(Ramberg & Gjesdal, 2005)
Barrie describes three points to be 
considered when assessing her-
meneutical interpretation “(1) re-
ality is not given, but is constructed 
by human agency; (2) meaning is 
always dependent on its context; 
and (3) no one perspective should 
be privileged, because contexts 
are endless”  (Barrie, 2010, p. 25)
The most important point to take 
from Barrie when considering the 
physical manifestation of this inter-
pretation, is that around the world 
2 The sacred architecture of the Abra-
hamic religions
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and through the centuries the symbolism that depicts religion 
has differed and will continue to do so. This is due to the con-
text that the interpretation sits within varies. Furthermore the ex-
ecution of the symbolism will differ drastically between religions 
due to religious laws. As various religions have various views and 
laws governing human figures, ornamentation, decoration etc. 
and thus a degree of abstraction occurs within the architecture 
to satisfy these symbolic rules.
A sub-category of symbolism is created, an abstraction that 
shifts the design away from replicas of the prophets, religious 
symbols and depiction of events. Rather this abstraction in-
tends to create a richer spatial occurrence, fusing symbolic 
understanding of God, religion and the world with aspects of 
the building’s design. Such manipulations of space can include 
structural/architectural layout, the arrangement of light devic-
es, proportional devices (doors, archways vs the large halls), 
material textures, abstraction of the ornamentation etc.
Numbers
“The magic of number contains the message that God is One, 
and numbers are therefore the most direct route to this revela-
tion” (A. T. Mann, 1993, p. 122). (Mann is specifically discussing 
Islam, but this ideal can be carried through to other religions)
This device of symbology is evident in many religious structures, 
the ability of humans to recognize repetitive patterns encour-
aged the idea that the world around them was divinely ordered. 
(Barrie, 2010, p. 136)Thus the idea of using patterns and the gov-
erning rule of numbers, was symbolically interpreted as God 
given. The manipulation and use of numbers is an ode towards 
the heavens. This adaption of numbers allows the architect to 
use all of its influenced fields such as patterns, geometries, scale 
and proportion, all of these devices are mathematically con-
trolled, and thus a symbolic gesture to the ordered heavens.
For example: “The proportions and sequences of numbers 
provide the cornerstone of Islamic art and architecture” (A. T. 
Mann, 1993, p. 122)
This view upon numbers informs all elements within Islamic archi-
tecture; building arrangement, scale, proportion, the number & 
placement of structural/architectural devices, mosaic designs, 
calligraphy and building form all have their roots within mathe-
matical interpretation.
Symbolic Abstraction
While the use of numbers is one aspect to consider another is 
used simultaneously to again heighten the experience of the 
structure.  This parallel layer that can be called Symbolic Manip-
ulation, reworking and re-structuring the ordinary to symbolize 
that of the divine. The ordinary refers to the elements that usu-
ally exist within a building for example; windows, columns, ceil-
ings etc. There are many great examples of this, the Christian 
Cathedral is one, where the use of this is vividly evident. 
One great example of this is Gaudi’s incomplete Sagrada’ 
Familia in Barcelona, Spain. Gaudi manipulates the standard 
Cathedral’s elements to suggest much more than that of the 
basic Cathedral. He manipulates 
the elements to symbolize trees 
(columns), a tree canopy (ceiling), 
and stars (artificial lights) as they 
shine through this canopy. The 
sculptures throughout the building 
are abstracted and are purposely 
not replicas and are rather sym-
bolic depictions, to allow the user 
to interpret their own phenome-
nological ideas. This depiction of 
iconography follows the standard 
of Christian symbology as this al-
lowed the Christian narrative to 
be read through the building by 
the illiterate faithful. Gaudi rather 
allows the faithful to depict their 
own view upon the sculptures but 
guides them towards the basic 
outline of the narrative.
There are many other symbolic 
devices used within religious archi-
tecture, the ones discussed are just 
a few, but are in no means more 
important than others. It is the ar-
chitect’s choice as to which route 
he/she uses to enable the goal 
and experience of sacred archi-
tecture. In saying this, they will al-
ways use some variation of these 
tools, form, senses, color, symbols, 
symbolic abstraction, orientation 
and so on to achieve such.
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“The language or media of architecture serves to communi-
cate its symbolic content to establish it’s often multiple, com-
plex meanings.” (Barrie, 2010, p. 5)
Similarities?
As described above, the contemporary religion of today is that 
of the Rosseau’s ‘Civil Religion’ (Rousseau, 1935)i.e. the State 
and its laws. Thus it is proposed, that if the similarities between 
the political and religious doctrines are strikingly similar, their 
physical manifestations in architecture follows suit. 
This can be seen predominantly in their functionality, social me-
diation, use of architectural devices, as buildings of symbolism 
and the status of power.
To begin to describe the similarities between them, one should 
have a brief understanding of what political architecture is. 
Charles T. Goodsell in his book-The Social Meaning of Civic 
Space-Studying Political Authority through Architecture de-
scribes the basic idea of the political building. He suggests that 
the political building is one that operate as a Civic space and 
houses the ‘ceremonies’ of the State-such as the parliament, 
the court house, the town hall, and any building that contains 
similar functions. By this definition he has described the first sim-
ilarity, in that if the political building houses a ‘specific activity’ 
that is “ceremonial and ritualistic [in] behavior [and] is marked 
by stylized formalism, regularity, repetitiveness and solemnity” 
(Goodsell, 1988, p. 25) it is in essence behaving as a religious 
space, as does any established religious building. 
Goodsell continues to develop this idea:
“A ritual may be thought of as a formal procedure or solemn 
observance whose purpose is sacred to some extent. In any 
case ritual is more than utilitarian behavior, Religious rituals in-
voke supernatural blessing or intervention Non-religious rituals 
invoke and perpetuate secular authority, such as that of the 
State.” (Goodsell, 1988, p. 25)
Thus the political space focuses upon its activity, the ceremo-
ny, its’ rituals of the State. This allows the building’s design to 
enforce the experience of the user in accordance to the ritu-
als. This design through various means encourages a sense of 
decorum and behavior from the user. This is true for religious 
architecture, and so it is for political architecture. 
Mediator
This design focus upon the ritual allows the second similarity to 
occur, that of the mediator. The political building acts as the 
religious building does, as the mediator between God and the 
follower, but rather here it is the State power (those whom wield 
the power) and the citizen. The building mediates the power 
and hierarchical structures of society:
“The space around buildings and within them is a continuous, 
structured entity, which allows strangers to move around but 
only to admit into buildings two categories of people – ‘inhab-
itants’ and ‘visitors’. The former have an investment of power 
and are the controllers, the latter enter or stay as subjects of the 
system” (Marks, 1993, p. 13)
In Thomas Marks’ book-Buildings & 
Power-Freedom & Control in the 
Origin of Modern Building Types 
he states the following: “The rai-
son d’etre [reason for existence] 
of the building is to interface the 
two groups and exclude strang-
ers” (Marks, 1993, p. 13) and that 
due to this interface the building 
becomes “more than passive con-
tainers for relations. Like all prac-
tices they are formative as much 
through the things that happen in 
them, their functional programme, 
as by their spatial relations and 
their form” (Marks, 1993, p. 11) 
Thus the goal of the design is to in-
duce a hierarchical phenomenon, 
separating those whom have pow-
er from those who don’t. It is insig-
nificant how the powerful gained 
their dominance, the building sim-
ply intends to portray this relation-
ship, such as the judge-to the law-
yers or the speaker of the house to 
the dignitaries. This is achieved by 
a series of architectural manipula-
tions that make use of the sensu-
al experience discussed above. 
These manipulations can be seen 
in the separation of circulation 
and access, height, symmetry, fo-
cal points, seating arrangements 
layered upon the gestures of light 
permeating into the chamber of 
discussion, silencing the rooms 
from the outside and vice versa, 
materiality and texture playing a 
role in comfort and alertness and 
so on.
“I take the stand that buildings 
are not primarily art, technical or 
investment objects but social ob-
jects” (Marks, 1993, p. xix)
An exquisite example of political 
architecture that transcends ver-
nacular bias and exposes the ar-
chitectural manipulations required 
in such buildings is the U.N head-
quarters in New York. In Samuel 
Bleecker’s book- Politics of Archi-
tecture: A Perspective on Nelson 
A. Rockefeller he follows the pro-
cess and design intentions of the 
U.N. 
Separation of Entrance
“The delegates’ entrance is under 
the canopy leading directly into 
the general assembly….The staff 
and officer’s enter directly from 
the courtyard… The public arrives 
at the north end of the General As-
sembly” (Bleecker, 1983, p. 81)
heirarchical mediator
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Seating Arrangements have a Symbolic & Sensual intention 
 “They decided that the Security Council’s members particularly 
would not only survive the strain of face-to-face deliberations, 
but would benefit from such confrontations. Thus the Security 
Council chamber has a central round-table arena upon which 
the attention of everyone in the chamber focuses”   (Bleecker, 
1983, p. 81)
Furthermore design decisions are taken to serve as a gestures, 
that control or remove control to intensify a certain aspect, 
where a political building intends to control the circulation, the 
U.N does the opposite due to its function as a world body that 
encompasses all: “Entrance ways, too were subject to discus-
sion; “Have you ever noticed how you get into the Assembly? 
posed Harrison. “You sort of sneak into it….There aren’t any 
doors. It’s all open space. No set of doors stop you as in other 
buildings” (Bleecker, 1983, p. 82)
Here we can see the building consciously manipulating the us-
er’s experience to portray the behavior required in the space. 
As well as to guide the subject towards a certain emotion/
outcome-that of the dominance of the State and to follow 
the rituals as set down by the ‘religion’ (the U.N has an altered 
agenda but still manipulates the experience towards this). Thus 
the political building, as in the religious building mediates many 
experiences between the citizen/public and the powerful/dig-
nitaries/judges. It is the aim of the architect to manipulate the 
architecture to provide a building that expresses “the values 
and ideology of the prevailing political regime”  (Goodsell, 
1988, p. 29)
Symbolism
Symbolism serves as the third similarity in this discussion. Archi-
tecture as a whole makes use of symbolism to evoke both ver-
nacular and international ideals. This is clearly evident in the use 
of the classical style – with it characteristics of order, symmetry 
and typography of columns inform a sense of power and thus 
its use in many political buildings. Yet there are other symbolic 
interpretations which increase the political building’s prowess 
and ability to communicate the ideals and values of the State. 
As can be seen when Senator Warren Austin discussed the U.N’s 
architecture and how it was to “inscribe in stone and steel the 
achievements of the human race… It also was to embody the 
spirit of the people’s finest dreams and stand more as testa-
ment than as a monument” (Bleecker, 1983, p. 79)
Again the U.N’s process and result is a testament to this idea. It 
contains various architectural devices and gestures that sym-
bolically represent its values:
The Dome
A discussion occurred during the design of the U.N of whether a 
symbolic element needed to be central to the scheme. “He ar-
gued that the dome was the symbol of capitols of democratic 
government everywhere” (Bleecker, 1983, p. 85)
The architecture of the power space must have a mix of inter-
national style while still containing vernacular aspects in order 
to portray power- much like religious building using the site and 
hermeneutical interpretations (Goodsell, 1988, p. 15)
Large Windows
The idea of transparency is at the 
heart of freely elected democratic 
government, its dealings and deci-
sion are only accountable to the 
public they serve. Thus the symbol-
ic device that links this idea is that 
of large windows or visibility into 
the discussion chamber  (Goodsell, 
1988, p. 29) as can be seen in the 
U.N. 
Discussion Chamber
Following this ideal Goodsell dis-
cusses how political buildings 
are usually elevated above the 
ground. Firstly to show prominence 
in the surrounding context but si-
multaneously symbolizes transpar-
ency. This is due to the concept 
that if the chamber is set beneath 
the ground it alienates it into the 
realm of secrecy.  (Goodsell, 1988, 
p. 29)
Goodsell continues to put forward 
the symbolic underpinnings of the 
discussion chamber’s form. He 
does this through Jung’s (a psy-
chotherapist) theories on geomet-
ric forms: “The circle is regarded as 
representing wholeness, eternity, 
perfection, the universe” (Good-
sell, 1988, p. 30) while the “square, 
by contrast symbolizes the earth, 
man and the terrestrial reality” 
(Goodsell, 1988, p. 30). If we refer 
to the typological analysis further 
in this document we see that the 
overriding form of a parliamentary 
discussion chamber is a circle, this 
proves the symbolic reference to 
the space. 
Symbology intends to initiate a nar-
rative of the institution that resides 
within the building, in a sense a 
dialogue is created between user 
and building. This narrative must al-
ways contain the vernacular sym-
bolism of the geographic location, 
so as to allow the symbolic gesture 
full weight in its intentions. This is di-
rectly linked to the symbolistic ide-
als of religious architecture.
In conclusion these political struc-
tures intend to invoke the feelings 
of dominance, pride and power. 
They stand as the physical man-
ifestation of the power the institu-
tion wields. Through the building’s 
façade, interior space, formal de-
sign, sensual manipulation, and 
symbology express the ideals that 
the State holds. Thus we see that 
the process and design intention 
powercolonade
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of a political building is similar to that of the religious in a mul-
titude of ways – Ritual, Mediation, Sensual Play, Decorum and 
Symbology. 
Urban Fabric
Up to this point we have delved into how the sacred and po-
litical buildings are designed to influence the user and to act 
as a ‘mediator’ of dialogue. We have focused upon the mi-
cro realm of the building i.e. the interior and the direct exterior. 
Their similarities are evident and yet they perform another simi-
lar function, just as important as the latter, their prominence in 
the urban fabric.
These buildings in their very definition are spaces for the com-
munity to assemble, pray, discuss and conduct rituals. They 
function as   ‘community centers’ and therefore by this function 
are the center of community life. This is one of the reasons why 
a Cathedral or Parliament are commonly located at a promi-
nent point in the population center. Such prominent points can 
be the central point of the city, upon a hill or mountain, as the 
dividing point of a transport artery or at the apex of the Main 
Road a Church, whatever the case, the location is as important 
as the building itself. 
If we compare two population centers that have their origins 
in completely separate times i.e. Brasilia-Brazil & Toledo-Spain 
both have at their prominent points, these buildings. 
Brasilia- with its center and Main Avenue functionally directed 
towards the national parliament.
Toledo- boasting its Cathedral as the highest structure at its 
center.
This prominent placement raises the importance of the buildings 
and symbolizes the city’s subjugation to its institution. Brasilia the 
inhabitants are governed by the Brazilian Government, while 
when Toledo was emerging the inhabitants offered themselves 
to God. While as an urban gesture to the building, we often find 
public gathering spaces, such as plazas or piazzas that again 
indicate the buildings prowess and public servitude.
This prominent placement is layered with some aspect of dis-
tinction to the building within its’ context. This is achieved in a 
variety of ways, such as the buildings height, design intricacy, 
design details (such as Minarets), material and size. This makes 
the inhabitants continuously aware that the institution exists and 
reminds them of the power it holds in their lives.
Conclusion
We have delved into this discussion with the aim to prove the 
theory: That if such ‘religions’ are similar, their physical embod-
iments being Temples, Mosques, Synagogues, Parliaments and 
Forums should maintain similarities in their ideals and spatial res-
olution.
Through this analysis the similarity is evident. These typologies 
were born out of the faithful abiding by their doctrine’s laws. 
The buildings stand as the mediators of these laws and values 
that are instilled within the user on entering them. These typolo-
gies intentionally focus their efforts upon the user:
•	 Manipulating the user towards an emotional feeling. This 
is enabled by altering the natural elements to play upon 
sensual experience that is directly linked to an emotion 
OR by altering the interaction between users to create 
a feeling between them. This provides the institution with 
power, through emotions of love, dominance, awe and 
obedience.
•	 This is layered with the creation of 
the narrative through the building’s 
elements in order to create symbolic 
gestures, towards the institution/God 
or user.
“Architecture both allows for integration, 
and separation, mediation, an escape 
while still having the societal orders built 
into it. It is the embodiment of man’s met-
aphors” (Barrie, 2010, p. 24)
light prism of Yad Vashem, Jerusalem, Israel
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CHAPTER 3_BUILDING BRIEF & PRECEDENTS
BUILDING MANIFESTO
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moment within the Old City
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BUILDING BRIEF
From the previous essays, religion’s role in contemporary society 
has been established, its role within conflict past and present 
has been investigated. Through this, the ground work for the this 
Thesis proposal has been laid, answering the question below:
What space has the ability to reconcile differences, resolve 
conflict and encourage understanding and unity, specifically 
within the realm of religion?
Thus the Thesis proposes what can be summarized as a multi-
faith religious parliament, specifically for the three Abrahamic 
faiths (Christianity, Islam, Judaism). A space where these faiths 
can engage in discussion on a variety of topics, religious, 
political, contemporary, ancient and so on. This endeavor is an 
attempt to nullify the undercurrents of religious conflict. And to 
be a leading example of multi-faith integration, co-operation 
and tolerance.
The building brief in its function, idea, ethos, programme and 
design approach has been influenced by the precedents 
further on in this chapter and this brief makes use of the work 
that has preceded it.
It must be noted that religion’s relationship with politics is one 
that is deeply interwoven, and thus the building’s outcomes 
and products will affect and be affected by the political realm. 
Thus a secondary function that the building performs is that of a 
religio-political think tank, advising and monitoring the political 
space on any religious matter, for example religious conflicts, 
minority religions, religious viewpoints etc. 
SITE_
The site choice is discussed in length in chapter 6. In summary 
the site should reflect the theoretical aspects laid out previously, 
but should also be approached with a logical view of the 
contemporary issues at hand, namely these points define the 
site choice:
• Significant Religious/Political Conflict
• Theoretical proximity to Religious/Political Conflict points
• The Macro Site contains Religious significance
• Defines the Religious and the Political relationship
• Religion’s position within the city
USERS_
Through research the Elijah Interfaith Institute has been selected 
as the most qualified candidate to be the organization, to 
administer and frequent the building. Thus their programme 
and process of multi-faith discussion has driven the brief.
The process of learning about the OTHER, is largely based upon 
the buy in from religious leaders around the world and the 
production of source material to teach as well as to investigate 
and discuss. Thus the building is centered around Religious 
Source Material Production, Education and Prayer.
PROGRAMME_
Prayer Halls-
There will be three prayer halls each serving one of the three 
religions. The communal or lobby space must be shared by the 
three religions. This must allow for the engagement of dialogue 
while simultaneously creating spaces for seclusion. These prayer 
halls must be distinctly visible within the site and the scheme, as 
these are the anchors to the proposed building, i.e. Religion is 
the anchor of the scheme. They are the spaces that raise the 
building from the physical to the sacred. Close attention must 
be given to the equality of hierarchy between the prayer halls. 
Auditoriums-
Between two auditoriums a minimum of a 1000 people must be 
accommodated for. Their design must facilitate and encourage 
discussions and debate. Their typology can be drawn as similar 
to that of a parliament and thus an analyses of such will be 
taken into account in its design. Furthermore the lobby space 
that precedes them must accommodate for the same amount 
of people while encouraging the informal discussion in contrast 
to the formal dialogue that is conducted 
within the auditoriums. Thus these spaces 
must simultaneously accommodate the 
large encompassing dialogue with that of 
the singular discussion. 
The auditorium spaces are where some of 
the source material will be generated in 
the conference proceedings, recordings, 
papers, declaration etc.
Exhibitions Spaces/Museum-
Exhibition spaces will accompany the 
communal areas and serve as alternate 
talking points for informal discussion. The 
art / works that inhabit this space will focus 
on religion, religious conflict, religion within 
the city etc.  
The exhibition spaces will provide an 
outlet for the source material or even the 
generation of alternate source material.
Breakout Spaces-
These spaces are defined as the areas that 
are not adjoined to that of a main functions 
such as the auditorium or prayer halls, but 
rather as break between the circulation 
of the building or to escape the function 
at hand, these spaces could be seen as 
courtyards or ‘abbeys’.
Administration Spaces-
These spaces are intended to create 
a unique, warming and encompassing 
working environment for the various 
employees- such as Christian, Islamic, 
Jewish prayer leaders, religious students, 
university students, journalists, mediators 
and support staff.
The Research part of the building will in part 
take place here, where various materials 
such as journals, conference papers, 
articles and papers will be produced, 
edited, summarized and distributed. While 
the space acts as a secondary communal 
space similar to that of the prayer halls, 
where various religious affiliate intermingle 
and exist amongst one another for a 
common goal. 
Formal/Informal Discussion Spaces-
Within the administration space 
smaller formal and informal 
discussion need to take place and 
the architecture should encourage 
this through meeting rooms, small 
canteens, layout of seating etc.
Seminar Rooms-
The scheme must accommodate for 
the education of the source material 
produced. Educating communities, 
religious leaders and social activist as to 
how to initiate multi-faith discussion. These 
spaces need to provide adequate seating 
for +-100 people and allow some measure 
of flexibility in teaching methods. 
The resultant discussions are also valuable 
materials in understanding how the work is 
perceived, and dealt with in dialogue.
Resource Center-
A library or resource center must be 
accessible to all, where the material is 
_33
chapter 1_religious espionage
chapter 2_’house of god
?’
chapter 5_typological analysis
chapter 6_the holy land
chapter 7_d
esign
c
ha
p
te
r 3_b
uild
ing
 m
a
nife
sto
chapter 4_abraham
ic
readily available and the spaces around this allow for reading, 
reflection and interrogation of the material. 
Social Interaction Space-Canteen-
A large eating area must be provided for the inhabitants of the 
scheme, this space is seen as the heart of the dialogue and 
unifying factor between the faithful. People love to talk over 
food, it is a part of our nature and therefore the space must 
encourage communal eating, sharing of ideas but at the same 
time provide the necessary facilities for the three various diets 
and religiously derived food concerns.
ARCHITECTURE_
Using this programmatic stance as a foundation the building 
must exude more than that of the physical programme and 
move towards that of the spiritual, the sensual otherness of the 
religious realm. Its architecture must characterize the three 
religions, a visible bastion of Faith as a harmonious aspect of 
human life.
Thus the building’s design must abide and improve upon the 
following guidelines:
 
Curiosity_
The building should encourage curiosity of the outsider, as to 
what occurs within. At the same time the building should have 
a grand entrance, inviting those curious outsiders to enter and 
experience the space.
Materiality-
The building’s materiality will play a large role in the outcome 
of the intended design, this choice will be heavily affected by 
the choice of site as the local laws that define building facades 
must be taken into account. A designed manipulation of these 
laws are required to achieve a stimulating design . 
Sacred-
The building should exude the sacred nature of its programme. 
The building should be a symbol of the sacred, an ode to the 
spiritual. This must be achieved with sensitivity to its placement 
and various religious restrictions. Its characteristic should make 
use of the centuries of Sacred Architecture characteristics.
Throughout the building this should be evident and not just occur 
within the prayer spaces but also that of the supplementary 
programmes of auditoriums, education and so on. 
Integration and Seclusion-
The idea of allowing a user to be able to integrate and engage 
productively with the OTHER is the foremost aspect of the 
architecture. But at the same time the architecture must allow 
for the seclusion necessary for free thought and reflective 
thinking to occur. This idea is evident in sacred thinking and its 
architecture.
This idea is further elaborated in the sense that the building 
does not intend to make everyone the same, it celebrates 
both the similarities and the differences in thinking and religious 
cultures. Thus the Architecture must be unifying while also subtly 
distinguishing the three religions and programmes within.
Scale of Dialogue-
The design must simultaneously allow for the large formal 
dialogue of a conference alongside the informal singular 
discussions. Furthermore spaces of seclusion must exist alongside 
these engaging spaces allowing for the moment, the seclusion 
necessary for harmonious, reflective and considerate thought
Landmark-
The idea of the scheme becoming a beacon to the world for 
multi-faith discussion must be integrated into the Architecture 
in the sense it must become a landmark within its surroundings, 
announcing its presence of God and humanistic thought. 
The following guidelines are an excerpt from the precedent, 
the house of one (discussed further on in this chapter) but they 
provide apt description of the required 
architecture for this scheme:
•The prime programme is defined as 
3 “separate worship areas for each of 
the three religions, and a shared central 
space”  (Stolte & Hohberg, 2013, p. 37).
•The three worship spaces must comply 
with the needs of each religion
•The three worship spaces must be able to 
function simultaneously without hindering 
one another.
•“All three religions have a theological and 
symbolic relationship with light.” (Stolte & 
Hohberg, 2013, p. 38)And thus must be integral 
in defining the spaces within, further 
underpinning the sacred atmosphere
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Petriplatz, Berlin, Germany_ Kuehn Melvezzi architects
BUILDING DESIGN & PROOF OF CONCEPT
PRECEDENT
THE HOUSE OF PRAYER AND LEARNING
In Berlin an architectural competition winner was announced in 
2014 for “The House of One” This building is defined as “a house 
of prayer and learning. The three religions will each observe their 
own traditions, and will use these as a starting point for seeking 
out dialogue with each other and with those from outside the 
three faiths. Science, scholarship, culture, and art will also play 
a role in these exchanges, as will socially controversial issues. 
The debates will not gloss over or bemoan the differences 
and contradictions that exist between and within the various 
groups. Rather, they will see them for what they are: assets that 
can enrich all those who are willing to engage with them.” (The 
House of One, n.d.)
The building is a first of its kind, a new typology. It is noted that 
there are multi-faith prayer rooms and multi faith centres but 
this  configuration does not sit within those categories due to 
it’s defined intentions, and its’ clear architectural design for the 
specific function of three religions rather than a room within a 
building. (Stolte & Hohberg, 2013, p. 57).Thus this new typology is 
of extreme validity for the proposed building which incorporates 
this same typology in its’ endear.
“Jews, Christians, and Muslims are planning to build a house 
of worship here – one that brings a synagogue, a church, 
and a mosque together under one roof. The three separate 
sections will be linked by a communal room in the centre of the 
building. This will serve as a meeting place, where worshippers 
and members of the public can come together and learn more 
about the religions and each other.” (The House of One, n.d.)
This precedent is uniquely suited to the proposed building 
within this thesis it shares similarities in views, goals, programme, 
and design ethos. The guidelines created for the architectural 
competition are of interest to this project as it should and does 
follow the same rules,such as:
• The guidelines suggest that the appropriate material 
would be that of brick-due to it resting upon the ruins 
of the old church - This is similar to any building within 
Jerusalem is obliged by its’ building code to make use of 
Jerusalem Stone.
• The building through its architecture should exude 
the sacredness of its programme, its “transcendent 
otherness” (Stolte & Hohberg, 2013, p. 37).
•  The quality of space is of the utmost priority and the 
reduction of building technology in order to increase this 
purity.
• The guidelines below suggest that the building should 
create a sense of curiosity to the outsider :
1. The building should be inviting to all, of any faith or atheist
2. The architecture should suggest the ‘complex relationship 
between the religions”(Stolte & Hohberg, 2013, p. 37).
• The prime programme is defined as 3 “separate worship 
areas for each of the three religions, and a shared central 
space”  (Stolte & Hohberg, 2013, p. 37).
• The three worship spaces must comply with the needs of 
each religion
• The three worship spaces must be able to function 
(Stolte & Hohberg, 2013)
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simultaneously without hindering one another.
• “All three religions have a theological and symbolic 
relationship with light.” (Stolte & Hohberg, 2013, p. 38)
And thus must be integral in defining the spaces within, 
further underpinning the sacred atmosphere
The subsequent winning design of the firm, Kuehn Melvezzi 
architects fulfils all these characteristics and most importantly 
address the challenge of how to bring “Jews, Muslims and 
Christians together in one building, encouraging them to 
engage in active and spontaneous debate, and yet allowing 
them to withdraw into their own spaces for contemplation” 
(Stolte & Hohberg, 2013, p. 49)
1
2
34 1
2
34
6
7
5
1 34
2 4
6
5
1 Mosque
Church
Synagogue
Central space
Archeological area
Viewing platform and loggia
reception
2
3
4
5
6
7
This precedent serves as a strong starting 
point as to the design approach for the 
proposed building. In its programme, 
design, ethos of integration and separation, 
hierarchy of spaces, tolerance and 
equality, all serve to uplift the significance 
of the building.
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The Centre for HOPE
This is the institute’s proposed building that 
is currently underway in the fundraising 
stage. The design from Lee H. Skolnick 
Architecture + Design Partnership is 
proposed as the final design for the 
center. However this Thesis proposes an 
alternate site within the city and slightly 
modified agenda and thus the building’s 
programme is the main interest within the 
precedent. The programme is listed below:
•  Prayer spaces 
•  A museum 
•  An exhibition space
•  A research and dialogue institute
•  A library
•  A hospitality and friendship centre
•  Breakout spaces
•  An auditorium
(Elijah Interfaith Institute, Unesco, 2014)
It defines the centre in the following 
statements:
• The centre derives its agenda through 
the biblical verse of Isaiah, “My house 
shall be called a house of prayer for all 
people.”
• The centre intends to make physical 
the prayer for peace. 
• The centre is intended as “an 
educational complex that seeks to set 
new standards in interfaith relations.”
• It is a community centre for a variety of 
communities
(Elijah Interfaith Institute, Unesco, 2014) 
(Pellach, 2014) (Coulien, 2014)
Jerusalem, Israel
PRECEDENT
The centre of Hope (house of prayer and education)-Elijah Interfaith Institute
The Elijah Interfaith Institute precedent informs and sets guidelines 
for the proposed building, through its various undertakings and 
organizations. These aspects are defined as the process of 
research-education-dialogue, the programme of the building, 
as well as is seen as a viable user to the proposed building.
Research-Education-Dialogue-
The institute has initiated many programs since its inception. 
These programs are listed as follows:
• The Elijah Board of World Religious Leaders-
The Board consists of Bhuddist, Christian, Indian 
Religions, Jewish and Islamic leaders whom together 
‘exchange ideas that lead to transformation within 
religions and their teachings. It provides a platform and 
an opportunity for these religious leaders to collectively 
address today’s problems from within the resources of 
their own traditions’. (Elijah Interfaith Institute, n.d.)
• The Elijah Interfaith Academy-
“An institutional structure that enables scholars and 
teachers of different traditions to share their teaching, 
engage in common projects and create intellectual 
resources while providing a powerful symbol of 
interfaith cooperation.” (Elijah Interfaith Institute, n.d.)
• The Elijah Educational Network-
This program is intended to activate the religious 
leaders at a community level within the idea of 
interfaith dialogue. The program provides a database 
of local religious leaders interested in the endeavor 
as well as educational resources and facilitation to 
enable the discussions. 
These educational resources come in different forms:
1. Created from the conferences and continuous 
dialogue between the prominent religious leaders.
2. Questions on the source material from the 
various sacred texts are posed. The sources and 
questions are guided towards a larger topic, such 
as friendship and consequently a discussion on 
various religious views towards that topic occurs.
(Elijah Interfaith Institute, n.d.)
Furthermore the institute provides conference 
recordings, conference papers, lecture recordings, 
response statements and other various resources.
• The Elijah School for the Study of Wisdom in World Religions-
This program is the initial founding the Institute, 
where various religions come together and engage 
in dialogue and learn about the other. Currently 
the school is postponed until the centre of HOPE is 
constructed, but the school endeavors to create 
interfaith dialogue within a mutual interesting topic. 
(Elijah Interfaith Institute, n.d.)
 “These academic consortia would run academic 
programs, conferences, lecture series and more within 
their specific geographic regions.” (Elijah Interfaith 
Institute, n.d.)
PROGRAMME & VIABLE BUILDING USER
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center of HOPE
conferences
informal experience
integration
resource material
art
integration & seperation
BUILDING PROGRAMME PROCESS
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ABRAHAMIC
CHAPTER 4_RELIGIOUS BACKGROUNDS
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ABRAHAMIC
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BACKGROUND/ORIGIN
Judaism is a monotheistic religion and considered the first of 
these, under the direction of Abraham as the forefather. The 
religion as we know it today is based upon the acceptance of 
the scripture known as the Torah at Mt. Sinai through the leader 
Moses. This acceptance of the divine scripture is seen as a 
covenant or agreement between God and the Jewish people. 
(Oxtoby, et al., 1996, p. 13)
Abraham’s divine realization converted him from a belief in 
polytheism that was at the time the status quo belief, into a 
belief of one ultimate God (Noss & Noss, 1989, p. 380). Abraham 
moved to new lands known as Canaan under the direction of 
this God, where he practiced the ways of this new God, such as 
kindness righteous, justice, hospitality, generous and forgiving. 
The Jewish people are seen as the ‘descendants’(conversion 
is also considered as a descendant) of the line of Isaac, 
Abraham’s son with his first wife Sarah.  
Famine forced Abraham’s descendants (Jacob) to migrate 
to the border of Egypt. This is where the story of Joseph takes 
place, where he was sold into slavery by his 12 brothers but 
eventually becomes a powerful member within the Egyptian 
aristocracy. Isaac’s descendants or Israelites migrated to Egypt 
and its borders after the welcoming of Joseph. Centuries later 
under the rule of Ramses ll (1304-1237 BCE) the Israelites were 
subjugated and forced into slavery for public works. 
Years later the story of Moses takes place. Where he comes 
as the saviour of these subjugated Israelites, he unites them 
and frees them in the story of Exodus under this one God. He 
explains that this God has chosen the Israelites to be his people, 
to be an example to the rest of the world, this is affirmed by the 
covenant made at Mt Sinai, with the acceptance of the Torah.
This acceptance of the Scripture is the basis of the Judaism, 
the occurrences in Jewish history are seen as results from 
“obedience or defiance of that covenant” (Oxtoby, et al., 
1996, p. 51). All life, is considered to be governed by the Torah, 
i.e. to live by God’s Laws.
The story of the Israelites continues. Where they exist in a 
nomadic life for 40 years in the contemporary Sinai and Negev 
deserts, under the leadership of Moses and his brother Aaron 
(the High Priest). During these years Jewish ritual life and law 
were formulated (Oxtoby, et al., 1996, p. 27). Following this 
nomadic lifestyle the people came to settle in the Land of 
Canaan under Moses’ successor Joshua-(this is largely done 
through conquest, depicted in the book of Joshua & Judges)
In the year 1000 BCE the Israelites shifted from a predominately 
tribal leadership structure to the monarchy of King David- where 
he untied the various tribes to form a powerful nation to  “deal 
with the new threats of the Canaanites and Philistines” (Oxtoby, 
et al., 1996, p. 28)
David subsequently conquered Jerusalem and elevated 
Jerusalem from a small Jebusite town to the powerful Capital 
of his empire. His son and successor Solomon, built the first Holy 
Temple upon Mount Moriah-which replaced the temporary 
tabernacle of the nomadic lifestyle generations before. This First 
Temple and the one that followed it, was and in some ways 
still is central to Jewish life. (The site’s significance is discussed 
further in the document). Jerusalem over the centuries was 
destroyed, ransacked and conquered leading to the exile of 
the Jewish inhabitants. 
JUDAISM
This exile from the homeland became the status quo for the 
Jewish people and affected many of the contemporary religious 
rituals and laws. Such as the inability to fulfill commandments 
without The Holy Temples, the creation of the Synagogue, the 
creation of various Jewish Scripture and many more aspects 
are a direct result of this dispersion. (Oxtoby, et al., 1996, p. 28)
The word of Judaism is derived form the 
Kingdom of Judah, the successor of the 
Davidic dynasty.
GOD
A single all-powerful God that chose the 
Israelites to be the messengers of his laws. 
God is the creator and master of the 
universe. God is not a being or a person, it 
is a deity that cannot be fathomed by any 
human, this is affirmed by the name that 
is given to God, Hashem which translated 
means ‘the name’.  (Oxtoby, et al., 1996, 
p. 51)
SCRIPTURE
The holy scripture that defines Jewish 
life and law consists of various texts, 
commentaries and stories. These varying 
texts consist of the written and ‘oral’ Torah.
(Torah can be referred to as the entire 
scripture but also as the Old Testament or 
the 5 books of Moses) 
Written 
Torah, Nevi’im and Ketuvim (The law, 
Prophets and writings) which together are 
called The Tanach (an acronym of T-N-K).   
• The Torah often referred to as the 5 books 
of Moses or the Pentateuch consists of the 
first 5 books of the 24 books in the  Tanakh 
namely: Bereshit - Genesis; Shemot - 
Exodus; Vayikra - Leviticus; Bamidbar 
- Numbers; Devarim - Deuteronomy. 
This ends at the death of Moses and 
the appointment of Joshua as the new 
leader.
• Nevi’im are the collection of historical 
books of the Prophets and is subdivided 
into the “ancient “and “new” writings. 
The “ancient” segment consists of the 6 
books of: Joshua, Judges, Samuel 1& 2 
and Kings 1 & 2. The “new” writings are 
sub-divided into the 3 Major Prophets 
these being; Isaiah, Jeremiah and Ezekiel 
and the 12 minor prophets.
• Ketuvim is a series of writings that are 
made up of three sections: 
• The Three Poetic Books 
• The Five Megillot (scrolls or stories)
• The Other Books
These books were not all given at MT. 
Sinai but took centuries to produce, 
as it was also intended as a historical 
account of the Israelite people.
                                                                                                                       
Midrash- is a collection of rabbinical 
(Jewish religious leaders) interpretation/
commentaries on the Tanach. This text is 
in order to understand the intention of the 
biblical text s, and in no way alter them as 
the Tanach is considered unalterable.
(Noss & Noss, 1989), (Oxtoby, et al., 1996) 
(Eliade, et al., 1991)
Oral            
The Talmud is a collection of books that is a 
compilation of the oral Torah as well as the 
commentaries on this and define many of 
the modern laws known as halakhah. It is 
made up of the Mishnah and the Gemara. 
The Mishnah is the oral Torah that was 
passed down from Moses through religious 
leaders in oral tradition. Thus it is claimed as 
holy and part the written Torah (neither can 
be separated from the other). The reason 
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for the Oral becoming a permanent 
text was due to put it simply; the exile of 
Jews from the homeland and dispersion 
around the world and thus breakdown 
of the oral tradition. In 200 CE Rabbi 
Judah the Prince pulled together the 
Mishnah from various sources. The text 
is written concisely and can be seen as 
intentionally cryptic.
The second part of the Talmud is the 
Gemara these being the commentaries 
or logs of discussions on the cryptic 
Mishnah, the commentaries discuss 
the oral law and eventually come to 
a halakhic (legal) or aggadic (ethical) 
statement. The Talmud is considered 
part of entirety of the Torah and thus 
may not be altered.
This Torah, written and oral is the 
historical story of the Jewish people but 
also the basis for life, secular laws as well 
as religious laws are derived from these 
holy texts.(Noss & Noss, 1989) (Oxtoby, 
et al., 1996) (Wein & Astor, n.d.) (Eliade, 
et al., 1991)
Maimonidies
Moses Maimonidies (1135-1204 CE) was 
born in Cordoba and lived in Egypt, 
who was also known as the Rambam. 
His works have been instrumental in 
defining thought around Jewish scripture 
and commentary.
His work suggested and “promoted a 
thoroughly rational understanding of 
Judaism...The intellectual structure that 
Maimonidies forged has characterized 
Jewish self understanding to this day” 
(Oxtoby, et al., 1996, p. 92) This is to say 
that the scripture is not to be taken at 
face value but rather interpreted in 
rational debate of the time. (Noss & 
Noss, 1989) (Oxtoby, et al., 1996)
IDEALS
Judaism does not have ideals or 
principles per se’, rather it has a 
multitude of commandments and laws 
that govern Jewish life But ‘Rabbi Moshe 
ben Maimon (“Maimonides”) listed the 
13 principles that are the foundations for 
the Jewish faith, they are as follows:’
“1. Belief in the existence of the Creator, 
who is  perfect in every manner of existence 
and is the Primary Cause of all that exists.
2. The belief in G-d’s absolute and 
unparalleled unity.
3. The belief in G-d’s non-corporeality, nor 
that He will be affected by any physical 
occurrences, such as movement, or rest, or 
dwelling.
4. The belief in G-d’s eternity.
5. The imperative to worship G-d exclusively 
and no foreign false gods.
6. The belief that G-d communicates with 
man through prophecy.
7. The belief in the primacy of the prophecy 
of Moses our teacher.
8. The belief in the divine origin of the Torah.
9. The belief in the immutability of the Torah.
10. The belief in G-d’s omniscience and 
providence.
11. The belief in divine reward and 
retribution.
12. The belief in the arrival of the Messiah 
and the messianic era.
13. The belief in the resurrection of the 
dead.” (Maimonides, n.d.)
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CHRISTIANITY
BACKGROUND/ORIGIN
Note: Events of Jesus’ life varies between gospels and Christian 
sects
Christianity is based upon the belief and affirmation that “God 
was made manifest in the flesh and dwelt among humankind” 
(Noss & Noss, 1989, p. 443). This is referring to Jesus Christ of 
Nazareth whom Christianity affirms as the incarnate Son of God 
(this is discussed further). The foundation of this faith is “to declare 
Jesus lord and saviour of the world”  (Oxtoby, et al., 1996, p. 
199) and involves making a faith commitment” expressed as an 
affirmation of doctrine’ (Oxtoby, et al., 1996, p. 199)
This doctrine is told through the gospels of Jesus’ disciples, 
they recount the teachings and stories about Jesus’ life. This 
constitutes the New Testament of the Christians bible along with 
the Judaic Scripture (Tanakh) of the Old Testament. Thus the 
origin/background of Christianity is deeply rooted in the story 
of Jesus.
Jesus was born to his Mother Mary, the wife of Joseph, in 
Bethlehem around the turn of the Common Era (the actual date 
is disputed +-0 C.E.). His birth was the result of an immaculate 
conception, i.e. the Virgin Mary. He grew up in Galilee under 
the rule of Herod Antipas (one of Herod the Great’s three 
sons) whom was a vassal of Roman Rule. Jesus grew up as an 
observant Jew of the time, (Jews were allowed religious freedom 
under Roman rule, albeit through taxation and subduction). 
(Noss & Noss, 1989, pp. 443-452) (Oxtoby, et al., 1996, pp. 199-
211) (Eliade, et al., 1991, pp. 59-62)
Little is known of Jesus’ childhood, but we assume that his 
upbringing was as one of the common people and was “quietly 
religious, for Luke says that they took time “every year”, to go 
to Jerusalem to observe Passover” (Noss & Noss, 1989, p. 448) 
Following what is known as the silent years Jesus emerges as 
a follower of John the Baptist, eventually being baptized in 
the Jordan River. (Noss & Noss, 1989, p. 449). Jesus eventually 
becomes a teacher of God, considered a Rabbi (a Jewish 
Religious Leader). Therefore Christianity is viewed to have its 
beginnings as a Jewish sect, Jesus’ teachings and methods are 
similar to that of Judaism, “his original message assert that he 
taught in parables--a rabbinical custom” (Eliade, et al., 1991, p. 
59). His teachings then started to gain attention in their ‘radical’ 
tone towards the established Judaic teachings. For example: 
‘Jesus’ disciples picked the heads of the wheat as they made 
their way through a wheat field on the Sabbath, which is 
forbidden by Jewish law.’ “Jesus retorted: ”The Sabbath was 
made for man, not man for the Sabbath”” (Noss & Noss, 1989, 
p. 458). 
Jesus continued through his life to perform various miracles 
such as turning water into wine, healing the sick, walking on 
water and so on. The culmination of Jesus’ life came to fruition 
during the events that took place in Jerusalem after he and 
his disciples had made the Pesach pilgrimage to the Holy 
Temple. Here the events of the last supper took place - where 
he declared that ‘he will be betrayed’ by one of his disciples 
and was subsequently arrested in the Garden of Gethsemane 
by the Romans and Jewish leaders. Jesus was brought before 
the Sanhedrin (the highest Jewish ‘Court’), where he was found 
guilty of blasphemy - whether the Pontius Pilate (the Roman 
prefect of Jerusalem) pushed for a verdict, is negligible1. (Noss 
& Noss, 1989, pp. 458-461)
Jesus was subsequently turned over to the 
Romans, where the path to the crucifixtion 
on mount Golgotha occurred. Jesus was 
made to carry his own cross Matthew 27:32, 
Mark 15:21, Luke 23:26 and was crucified, 
where he died. He was brought down and 
laid to rest within Joseph of Arimathea’s 
tomb.  (Noss & Noss, 1989, p. 461) Later the 
gospels describe Jesus’ resurrection, and 
rise into heaven. 
GOD
Christianity believes in one God 
conceptualized through the concept of 
the Holy Trinity. It could be misunderstood 
as a belief in three separate Gods, but this 
is not true. Different creeds have over the 
centuries defined the Holy Trinity- Jesus, 
God and the Holy Spirit (Son of God). All 
vary on the divinity of Jesus, but all agree 
that there is one God and he has varying 
‘forms’ (Noss & Noss, 1989, p. 479) (Oxtoby, 
et al., 1996, p. 231)
The Apostle’s Creed:
“I believe in God, the Father Almighty, Creator 
of Heaven and earth; and in Jesus Christ, His 
only Son Our Lord, Who was conceived by the 
Holy Spirit, born of the Virgin Mary, .....”(Oxtoby, 
et al., 1996, p. 231)
The Nicene Creed:
“I believe in one God, the Father Almighty, .....
And in one Lord Jesus Christ, the only-begotten 
Son of God….. And I believe in the Holy Ghost, 
the Lord and Giver of Life; who proceeds from 
the Father [and the Son]; who with the Father 
and the Son together is worshiped and glorified 
….” (Oxtoby, et al., 1996, p. 231)
SCRIPTURE
Christianity’s scripture was finalized in the 
4th century C.E, now known as the Christian 
bible, which has been translated into many 
different languages. It is made up of the 
Old Testament, which consists of varying 
books known as the Tanach-broken down 
into the 5 books of Moses, the collection of 
historical books of the Prophets, The Three 
Poetic Books,The Five Megillot (Scrolls or 
stories),The Other Books. (Refer to Judaism 
for a breakdown of such)
While the New Testament consists of “27 
writings…The New Testament included 
the four Gospels (of Mathew, Mark, Luke 
and John), the Acts of the Apostles … the 
epistles of the Apostles … and finally the 
Apocalypse (Revelation) attributed to 
John.” (Eliade, et al., 1991, p. 58). The New 
Testament is the final ‘canon’ of books 
that the established religion of Christianity 
reveres as religious scripture along with the 
Old Testament. (Oxtoby, et al., 1996, p. 
203). 
Most notably “it is helpful to think of each 
gospel as coming from an individual 
author with a particular interpretation and 
an intended readership.” (Oxtoby, et al., 
1996, p. 202) 
1- This was negligible as Jesus was seen as a disturber of the peace from both the Jewish community and the Pilate. This was further 
inflamed by the accusation that he was the ‘King of the Jews’ as this was a challenge to Roman rule.   (Noss & Noss, 1989, pp. 458-461)
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 “It is known that Jesus himself did not 
write down his teachings but relied upon 
his disciples to go about preaching what 
he taught” (Oxtoby, et al., 1996, p. 202)
This scripture allowed Christianity to grow 
beyond its Jewish sect base and began 
to spread the word of God,  becoming “ 
one of the world’s three great missionary 
religions” (along with Buddhism and 
Islam) (Oxtoby, et al., 1996, p. 202)
Furthermore interpretation of this Bible 
allowed for founding of various other 
Christian sects. 
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BACKGROUND/ORIGIN
Islam is the third and last of the great monotheistic Abrahamic 
religions, following Judaism and Christianity. It is portrayed as a 
universal faith for all who believe in one God. Thus Islam reveres 
the same prophets as the previous Abrahamic religions, the 
prophets appear numerously in Islamic scriptures and are within 
Islamic teaching (Islamic beliefs upon the prophets varies with 
other religions). (Oxtoby, et al., 1996, p. 354) Islam’s core can 
further be defined as a religion of submission to Allah (God) - ‘A 
Muslim is a person whom submits or commits himself to God’ 
(Noss & Noss, 1989, p. 532). 
Its’ values, laws and ideals are governed by the teachings of 
the prophet Muhammad. “Muslims revere Muhammad for 
transmitting the revelation and for translating it into action 
“ (Noss & Noss, 1989, p. 533). Muhammad is seen as the ‘The 
Prophet of the end of time”, ‘the seal of the prophets’ and 
it is believed that the Qur’an is received directly from God 
through him. (Oxtoby, et al., 1996, p. 366) Thus a brief history on 
Muhammad parallels a brief view on the origins of Islam & its’ 
scripture.
Muhammad was born in +-570 C.E. into a trading family of the 
tribe of Quraysh, which resided in the area called Arabia (Saudi 
Arabia).  He lost his mother and father at an early age, leaving 
him orphaned and with a lack of means. He was subsequently 
cared for by his paternal grandfather and later his uncle. Little 
is known of Muhammad’s life as a child. His story re-emerges 
following his marriage to his older wife, Khadijah, whom was a 
wealthy widow. This marriage freed Muhammad from financial 
constraints and allowed him the freedom to contemplate 
spiritual thought.
Muhammad grew up in a time where idol worship and tribal 
belief was the status quo. Jewish and Christian communities 
were well also established in the area. This pre-Islam Arab 
society maintained shrines and holy places most notably in 
Makkah (Mecca) where the shrine of the Ka’bah resides.  “It [is] 
believed to have been built by Abraham and his son Ishamel” 
(Oxtoby, et al., 1996, p. 355) This Ka’bah contained idols of the 
time and to this day still contains ‘a black stone in a corner, 
thought to be a meteorite’  (Oxtoby, et al., 1996, p. 355) (it 
was later purged of idols and embraced by Islam, where it 
later became the direction of prayer). These Pre-Islam Arab’s 
ideals and customs were incorporated into Islam, such as 
“manliness, hospitality, family honour, neighbourly protection of 
a defenceless person and keeping ones’ covenant” (Oxtoby, 
et al., 1996, p. 356) While a  group known as the ‘hanifs’ 
accepted the ethical monotheism of Judaism and Christianity 
but did not join these communities’. (Oxtoby, et al., 1996, p. 
356) Muhammad detested idol worship and it is believed that 
he possibly belonged to these ‘hanifs’. 
 
“Once a year, during the hot summer month of Ramadan, 
Muhammad spent days in seclusion in a cave on Mount Hira…
during one of these retreats” (Oxtoby, et al., 1996, p. 358) 
Muhammad received the calls to prophet-hood by the angel 
Gabriel as well as received the “first revelation of the Qur’an” 
(Oxtoby, et al., 1996, p. 358)
For 12 years following this Muhammad preached the ideals and 
morals of One God, with little success. The pre-Islam people 
of Mecca feared the loss of their traditional customs and the 
economic virtue of the Ka’bah. But Muhammad gathered 
a small following, initially with his wife, Khadijah and family. 
These early Muslims were persecuted by the surrounding tribes, 
pushing Muhammad to seek in vain for refuge in various towns.
Medina contained various communities 
including Jews and Christians whom 
were granted religious freedom under 
Muhammad’s rule. ‘Muhammad believed 
the Qur’an’s similarity in teachings and 
belief with Judaic/Christian ideologies, as 
well as the adoption of a number of Jewish 
practices would encourage the Jews to 
recognize him as a Prophet. This was not 
to be and the Jews of Medina rejected his 
claim and the Qur’an’s divinity. This led to 
tensions that increased Islam’s distinction 
from Judaism. Eventually leading to the 
direction of prayer (the quibla) to be 
altered from Jerusalem and focused rather 
towards the Ka’bah in Mecca. (Oxtoby, et 
al., 1996, p. 360).
Muhammad continued to live out his 
life in Arabia, spreading his faith through 
teachings and military conquest, 
establishing a new dominant faith in the 
region that quickly became the status 
quo. His death came in 632 C.E. 
GOD
“The Qur’an presents its view of God in 
direct and unambiguous declarations of 
faith in the One and only God”. (Oxtoby, 
et al., 1996, p. 373) This God referred to 
as Allah (this is not the name of the entity 
but the Arabic word for God) is seen as a 
moral and just ultimate entity, the creator 
of all that surrounds us. A God who expects 
obedience and does not tolerate any 
other Gods.
SCRIPTURE
The Qur’an is the basis of Islamic life and 
Islamic - sharia law. It is revered as divinely 
written and “is the undistorted and final 
word of Allah to humankind” (Noss & 
Noss, 1989, p. 546) and therefore holds the 
utmost power over any other scripture (i.e. 
Jewish or Christian scripture of the same 
parables and stories).
“Muslims reject any implication that 
Muhammad took the information 
he received from other persons and 
incorporated it late in the Qur’an. The 
Qur’an, they believe, was not the work 
of Muhammad; it was revealed to him in 
its entirety either directly or by an angelic 
messenger sent down from God” (Noss & 
Noss, 1989, p. 538)
The final collection of Muhammad’s 
revelations that came to him over a 22 
year period (Oxtoby, et al., 1996, p. 367) 
as the result of Muhammad’s secretary 
Zaid ibn Thabit diligence. This collection is 
now accepted as the Qur’an. (note the 
collections are merely a gathering of the 
knowledge of Muhammad’s revelations 
and did not alter in any way) (Noss & Noss, 
1989, p. 546)
The Qur’an is divided into “144 chapter 
called surahs that contain a varying 
number of verses called ‘signs’ ayat”. 
(Eliade, et al., 1991, p. 147) They are 
arranged from longest to shortest and not 
in a chronological or categorical nature. 
The Qur’an contains interpreted versions 
of various stories from the Judaic Torah 
and the Christian Bible-such as Adam & 
Eve, Joseph’s journey and Abraham’s 
ISLAM
In 622 C.E. Muhammad was asked to be the arbitrator 
between two rival tribes near Medina. These tribes became 
the beginnings of the first Muslim community. Muhammad 
subsequently migrated (hijrah) to Medina, where he built his 
house and continued to preach (This house is the basis for the 
Mosque).
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teachings as well as others. (Eliade, et 
al., 1991, p. 148)
The Sunnah of the Prophet is secondary 
to the Qur’an but still holds importance 
within Islamic law and life. It consists 
of Muhammad’s actions, response to 
situations, anecdotes, events and is 
ultimately a collection of his life events 
that teach Islamic ideals, laws and 
values. The Sunnah is read in conjunction 
with the Qur’an and aids Qur’anic 
interpretation which ultimately creates 
Islamic tradition and behaviour. This is 
due to “obedience to the Prophet’s 
example was to obedience to God” 
(Oxtoby, et al., 1996, p. 371)
The 5 pillars of Islam
These 5 principles define a Muslim’s 
obligations throughout their lives:
•The Creed ( Shahada)
-Submission to Allah as the One  
God and Muhammad as the 
prophet of Allah
•Prayer (Salat)
-To conduct the ritual of prayer 
5 times a day at Dawn, midday, 
mid-afternoon, sunset and after 
darkness
•Almsgiving (Zakat)
-A gift of free will to the needy/
poor 
•Fasting During the Month of 
Ramadan
-No food or drink from dawn until 
sunset for the entire lunar month
•Pilgrimage (Hajj)
-Once in a lifetime , both man and 
woman are obligated to make the 
pilgrimage (hajj) to Mecca. 
Note-there are many other laws and 
details pertaining to these 5 pillars, they 
contain exceptions, rituals, variations 
and so on. 
All three references played a significant 
role in understanding Islam and the 
knowledge put forward here is formed 
with their guidance-(Eliade, et al., 1991) 
(Noss & Noss, 1989) (Oxtoby, et al., 1996)
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clockwise direction of time
daily
prayer time
significant weekly day
significant annual day 
Combined daily & yearly calendar of significant times 
The combined calendar depicts the 
festivals during the year as well pray 
times  and holy days during the week. 
It is important to note both the  areas 
where these times coincide and stand 
alone as these have varying outcomes 
within the thesis building. This is due to 
the integration and educational aspects 
of being within in the environment of 
the OTHER at a time of significance. 
Furthermore it highlights the times of 
religious critical mass within the spaces.
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בקעי بوقعي
Moses
Aaron
Sarah
Tziporah
MiriamHur
Elisheba
Abihu
Ithamar Eliezer
 Gershom
Nadab
Pinchas
Nabajoth
Rebekkah
Jochebed
Rachel
Benjamin
Benjamin Asher
Dan Naphtali
ReubenSimeon
Kohath
Ghershon
Merari
Izhar
Amram
Uzziel
Hebron
Zebulun
Batsheba
Melka
Isaachar
Mary
Jesus
Joseph
Zilpah
Bilbah 
Leah
Isaac
Abraham
Jacob
Joseph
LeviJudah
King 
David
King
Solomon
Essau
קחצי قاحسإ
השמ سىوم
לאעמשי
ليعماسإ
םהרבא ميهاربإ
הרש ةراس
רגה رجاه
Hagar
Basemath
Adah
Reuel
Eliphaz
Jeush Jalam KorahAholibamah
Ra’La 
Bint 
Madad
Ishmael
Eliazar
Abdullah
Muhammad
Aminah
Kedar
Abdeel Mibsam
Mishma Dumah
Massa Hadad
Tema Jetur
Naphish Kedemah
Adnan
هللا دبع ةنيمأ
دمحم
ףסוי فيزوج
ךלמ דוד
كللما ديفيد
לחר ليشار
האל ايل
عوسي
Abraham
Major Prophet
Significant Male
Significant Female
Male
Female
Significant in Judaism
12 tribes of Israel
Significant in Islam
Significant in Christianity
distant lineage
direct lineage
Abrahamic Family Tree
The graphic above depicts the family 
tree of Abraham and therefore his 
connections to the three Abrahamic 
religions. This hints at the idea that even 
with the vast differences between these 
religions, they all stem from the same 
significant origin. This could allow them 
to find common ground.
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TYPOLOGICAL ANALYSIS
CHAPTER 5_TYPOLOGICAL STUDY 
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The proposed building is structured to house many activities 
at once, such as prayer, education, research, lectures, 
parliamentary debate, discussion seminars and so on (discussed 
in depth in programme). The overriding programme can be 
broken down into prayer facilities and discussion spaces. While 
the building must accommodate these certain occurrences 
simultaneously each activity calls for a specific typology, while 
the separate religions require further differentiation within their 
spatial requirements. In order to understand how to design a 
building that houses these various aspects while maintaining 
a harmony in space and aesthetic an investigation into these 
typologies is required.
This typological analysis aims to break down the spatial 
occurrences in each example in order to create and understand 
the typical typology that can be worked into the building.
This analysis comprises of a typological query of 7 various 
buildings firstly of each of the Abrahamic religions - Christianity, 
Islam and Judaism and Parliamentary buildings.
Each building is a DESIGNED sacred space. It is acknowledged 
that there are other spaces where religious prayer or debate 
occurs that were not designed for this function, such as 
warehouses, halls, garages and others. This analysis focuses on 
those spaces that were specifically designed to provide for the 
function within.
Religion-
This typology intends to imbue sacred feelings, create a 
prominence in the ethereal using all architectural and sensual 
experiences available.
While in each separate religion the typology further layers upon 
the ethereal various functions and design aspects that are 
central to that religion such as orientation, pre-prayer activities, 
seating, prayer leadership spaces, land markers etc.
The issue with creating structures to house God, is that it is against 
the idea of God, in the sense that God is a force that cannot be 
contained. The idea of God in its essence is more than the reality 
of this world and thus the buildings that are built to ‘house’ him 
are to him, irrelevant. Therefore the Sacred buildings are not 
built to ‘house’ him but rather to evoke the feelings to realize 
God and his wonders within the human. (Levin,2014)
The analysis intends to reveal the elements and geometries that 
together create these feelings within the user.
Parliamentary-
This typology is intended to evoke prowess, domination, 
acceptance to the procedures that surround the institution it 
holds. To uplift the decorum and thinking from the public space 
that surrounds it, towards the controlled environments within 
the building. Simultaneously the typology forces the user to 
TYPOLOGIES
engage with the topic or the opposing user within the spaces it 
creates, thus creating both tension and unity. Tension – against 
the other, an environment and culture altered from the public 
realm. Unity- unifying people within the procedures and thinking 
of debate.
The building holds power, dominance and 
structured spaces for structured discussion, 
while also providing what can be called 
‘negative structure’ for informal debate 
outside or before the structured space-the 
threshold of the discussion space.
The analysis intends to reveal the 
architecture that creates the dominance, 
procedures and how the spaces evoke 
that sense of decorum, thinking and 
discussion.
Method-
Each building is chosen due to varying 
points, namely: form, spatial exploration, 
historical prowess, aesthetics, location, 
variation upon the status quo. Each one 
is analysed in Elevation, Plan, Prayer Hall/
Discussion Space Form-Plan & Section, 
Orientation and Seating, (Islam also has 
Minarets due to its dominating characteristic 
in Islamic Religious Architecture)
It must be observed that religious factions 
buildings has not been observed as the 
Thesis building does not differentiate 
between different religious factions 
These buildings are then compared to 
each other(within the typologies) in order 
to derive a conclusive typological sketch 
in plan, section and seating for each 
typology. Thus attempting to understand 
and reveal how these designed spaces 
use the forms to evoke the emotions and 
characteristics it intends to achieve. This 
will allow one to conclude whether there 
is a reoccurring spatial manipulation to 
achieve this or if a multitude of other 
factors, such as material, site etc. provide 
the supplementary feelings.
Image Right-
The Cathedral of Cordoba/ The 
Mezquita Mosque is a complex that 
holds an interesting position within sacred 
architecture.
As it was initially designed as a Mosque 
but now functions as a Cathedral after the 
Spanish conquest of the Moors.
The interesting point lies in if this Mosque 
typology could be converted into a 
Cathedral typology, functioning correctly 
and from personal experience is still able 
instil the sensual experience of a scared 
space. What forms, ideas and design 
practices allow for both typologies to 
make use of the space so effectively? 
What similarities exist between a Mosque 
and a Cathedral that both create the 
sacred and the holy?
This analysis attempts to respond to this 
question within an architectural framework.
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The Synagogue’s historical origins came about after the 
destruction of Jerusalem‘s Second Holy Temple and the 
subsequent exile of the Israelites/Hebrew/Jews in Babylon. 
Synagogues did not exist in great numbers while the Temples 
stood for a 1000 years. These diaspora Jews, chose to praise 
God and bring him closer by praying together according to 
the laws and customs set down in scripture and tradition, i.e. 
to pray three times a day and the Sabbath. This space served 
the congregation/community as locations to pray, study and 
fester a community strength.  The early Synagogues were 
usually the homes of wealthy community members. 
Certain architectural functions and devices arose within these 
synagogues as they became more prominent and their rituals 
were finalized. Such traditions of facing Jerusalem during 
prayer created the niche in Jerusalem’s direction, the Torah 
Scrolls are usually housed within this niche known as the Holy 
Ark- Aron Kodesh- a lavish and elaborate furniture piece (but 
can also be within the structure). Tradition started to bring 
about other significant devices, now common in Synagogues 
i.e. the eternal lamp above the Ark-the Ner Tamid. The central 
space where the Cantor (Leader of Prayer) leads the prayer 
service and where the Torah is read. This space is usually 
raised above the congregation and is known as the Bimah. 
The separation of men and woman - Mehitzha is one of the 
more significant aspects in Synagogue architecture, either 
represented horizontally by a curtain or rail, more commonly 
it is a separation in section (over 2 levels-Men at the bottom).
Other symbolic aspects are within the Synagogue such as the 
Menorah(8 branched candle holder) and the Jewish symbol 
of the Magen David – Star of David.
“The fact that there are no decorations, and not even windows, 
is due to the Jewish tradition that requires that the people not 
to be distracted while they pray (Talmud Bavli, Eruvin 65a and 
Shulchan Aruch, Orach Chayim 98:2)” (Botta, et al., 2001, p. 13)
This quote depicts the ideas of the Synagogue as a place 
of prayer and the goal of a Sacred serene space, but it is 
describing a tradition in one part of the world and is not a 
religious law. The decoration of the Synagogue is distinctly 
steered away from representing figures of people, as this 
would suggest some aspect of idolatry and especially God is 
not portrayed as a figure. Synagogues rather depict flora from 
the Land of Israel or make use of beautiful mosaics.
Although these architectural/programmatic functions exist in 
Synagogue architecture it is not defined by many Halacha 
(Jewish laws). This allows for contemporary Synagogues to 
become a Sacred Space envisioned by the architect and the 
needs of the community (varies according the various sects). 
A strong line of hermeneutical interpretation for the sacred 
space is evident in the process though, while the ideas are 
rooted within the ancient structures of the Mishkan (Portable 
Tabernacle) and the Holy Temples. As is shown in the examples 
chosen.
(Oxtoby, et al., 1996, pp. 61-64) (Noss & Noss, 1989, pp. 404,405)
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JUDAISM
SYNAGOGUE, HERITAGE CENTRE
*Mehitza- A partition that separates men and woman, either through a barrier or a level change
typical layout
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Beth El Sholom Synagogue_Stanley Saitowitz | Natoma 
Architects
LA Jolla, U.S.A., 1500 sqm², 2000
New Synagogue Dresden_Wandel Hoefer Lorch + Hirsch
Dresden, Germany, 2690 sqm², 1997
Jewish Community Mainz Synagogue_Manuel Herz Architects
Mainz, Germany, 2500 sqm², 2010
5000 15000
5000 15000
5000 15000
Elevation Prayer hall plan formPlan
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Prayer hall plan form Seating layout Prayer hall section form Site plan
Bimah/Aron Kodesh
Seating
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Synagogue _SeARCH
Amsterdam, The Netherlands 3400 sqm², 2010
The Jewish Center_Wandel Hoefer Lorch + Hirsch  
Munich, Germany, 500 sqm², 2007
Cymbalista Synagogue and Jewish Center_Mario Botta
Tel Aviv, Israel, 760 sqm², 1998
Beth Shalom Synagogue_Stanley Saitowitz | Natoma 
Architects
San Francisco, U.S.A., 2694 sqm², 2008
5000 15000
5000 15000
5000 15000
5000 15000
Elevation Prayer hall plan formPlan
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Prayer hall plan form Seating layout Prayer hall section form Site plan
Bimah/Aron Kodesh
Seating
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Seating Overlay Comparison  Concluded Typological Sketch
Bimah/Aron Kodesh
Seating
Prayer Hall Plan Form Overlay Comparison  
Prayer Hall Section Form Overlay Comparison  
Mehitza-Vertical
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The Synagogue Seating Layout is due to the 
congregation’s need to face their sacred text, 
The Torah as well as Jerusalem in its prayer. This 
is the defining factor in the layout of the seating. 
The Aaron Kodesh  (Holy ark)  is against the wall 
and indicates the direction of Jerusalem.
The Bimah is used to read the Torah and faces the 
Aaron Kodesh and is usually in the centre of the 
prayer hall. The seating is laid out geometrically to 
allow for ease of view of both the Bimah and the 
Aaron Kodesh. The seating is usually split in section 
for the separation of Men and Woman
The Prayer Hall Form in plan is extremely geometri-
cal and not necessarily symmetrical. The resultant 
concluded prayer hall form is half of the footprint 
of the resultant external form. The form is rectan-
gular always is facing prominently towards Jeru-
salem and does not vary much from each build-
ings.
The external forms vary minimally in size and di-
rection but are all concurrent with geometries 
and simplistic aesthetics. This resultant is a strong 
typology that should be followed by a designer 
and the personnel aesthetic should be achieved 
through either materials or minimal formal nuanc-
es, as the typology is proven to be about simplic-
ity.
The Prayer Hall Form in section is similar to that 
of the plan, namely it is extremely geometrical 
and not necessarily symmetrical. The resultant 
concluded prayer hall form is half of that of the 
resultant external form. The form is rectangular 
and does not vary much from each buildings. 
The Sectional Prayer hall Form usually sits at the 
end of the building envelope, but also is the full 
height or larger than that of the external struc-
ture, this allows for light to pierce the space and 
evoke sensual feelings. The Mehitza occurs with-
in the section of the space, separation Men and 
Woman with levels rather than a barrier allowing 
for common view of the Bimah and the Aaron 
Kodesh
The external forms vary dramatically in shape, 
size, proportion thus allowing the designer the 
opportunity to vary the typology on the external 
form while staying true to the strong typology of 
the prayer hall
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Christian architecture has gone through a variety of 
architectural styles and symbolic gestures and will continue 
to do so. Churches arose out of Constantine and his empire’s 
conversion to Christianity, making it the Empire’s State religion. 
This drove Constantine to erect sanctuaries to emulate his 
new found e God and further enforce the States power and 
its parallel religion. This conversion removed the Christians from 
persecution and allowed them to remove themselves away 
secretive gatherings, and forced them into the ‘light’. Most 
notably Helena (Constantine’s Mother) was the patron for 
many of Israel’s Christian holy sites, the Holy Sepulcher, the 
church of the Nativity and so on. (Oxtoby, et al., 1996, pp. 228-229)
Early Christian Architecture emulated that of the power 
structures of the Roman time-courts, tribunals known as the 
Basilica: “Basilica had a dais raised a few steps at the end 
of the hall farthest from the entrance, and the nave or hall 
usually two stories high. The upper portion, with clerestory 
windows, rested on a row of columns along each side of 
the nave, beyond which were side aisles one story high. The 
dais end, called the apse, had a semicircular half-dome, or 
might occasionally be square” (Oxtoby, et al., 1996, p. 229).  This 
basic Basilica form developed into the well-known shape of 
the Latin cross, extending the sides outwards just before apse, 
this was especially true for European Cathedrals. (Oxtoby, 
et al., 1996, pp. 228-229). “Cathedrals were of three chief types: 
Byzantine, Romanesque, and Gothic” this corresponded to 
their chronological appearances’ while each had distinct 
architectural characteristics. (Noss & Noss, 1989, p. 492) 
• Byzantine - Domes and Columns
• Romanesque – Semicircular Arches and Vaults
• Gothic-Pointed Arches and Ribbed Structure
(Noss & Noss, 1989, p. 493)
The Gothic Cathedrals skeletal structural style, allowed for the 
development of large windows within the skin of the building. 
With the development of the ‘Rose Window’, a large stained 
glass window which was usually placed above the apse often 
depicting religious figures. (Noss & Noss, 1989, p. 493)
Symbolic decoration became a standard within the 
sanctuaries, often depicting significant people within the 
scripture, this is usually paralleled by marvellous sculptures, 
mosaics, paintings and so on. (Oxtoby, et al., 1996, pp. 228-229)
“In its totality, a great cathedral was a complex symbol and 
summary, of the faith” and before the printing press was a 
crucial element in the religious education for the illiterate. (Noss 
& Noss, 1989, p. 493)
Due to Christian expansion and missionary work, many states, 
followed over the centuries and built large Cathedrals in the 
contemporary styles to not only praise God but as testament 
to their power. Such examples are Notre Dame, St. Paul’s 
Cathedral, Vatican City, the Cathedral of Toledo, Sagrada 
Familia, Ronchamp and many more.
In contemporary Christian houses, the variation is great, 
due to its globalization, various Christian sects, needs of the 
community, wealth of the community/patron, time, style and 
a lack of definitive religious laws. Rather the space is informed 
by the sacred feeling, religious rituals, programmatic needs, 
symbolic intentions, community size, economic times and 
context.
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La Sagrada Familia_Antoni Gaudi
Barcelona, Spain 4500 sqm², 1882-
Sunset Chapel_BNKR Arquitectura
Acapulco, Guerrero, Mexico, 120 sqm², 2011
Chapel of St. Mary of the Angels_
Mario Botta
Alpe Foppa, Monte Tamaro (Rivera), 
Ticino, Switzerland, 334 sqm², 1996
5000 15000
5000 15000
5000 15000
Elevation Prayer hall plan formPlan
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Prayer hall plan form Seating layout Prayer hall section form Site plan
Alter/Stage
Seating
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Chapel of Notre Dame du Haut_Le Corbusier
Church of Light_Tadao Ando
Bruder Klaus Field Chapel_Peter Zumthor
Mechernich, Germany, 113 sqm², 2007
Church of 2000_Richard Meier & Partners 
Tor Tre Teste, Rome, Italy, 25000 
sqm², 2003
Ronchamp, France, 2350sqm², 1954
Ibaraki ,Osaka, Japan, 113 sqm², 1999
5000 15000
5000 15000
5000 15000
5000 15000
Elevation Prayer hall plan formPlan
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Church Collage 
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Seating Overlay Comparison  Concluded Typological Sketch
Prayer Hall Plan Form Overlay Comparison  
Prayer Hall Section Form Overlay Comparison  
Alter/Stage
Seating
5000 15000
5000 15000
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The Seating Layout can be seen as a regular 
occurrence throughout all the examples. This 
regularity being a prominent ‘stage’ at the head 
of the prayer hall with seats or pews symmetrically 
aligned to face the ‘stage’ with a central aisle 
down the centre.
The Prayer Hall Forms in plan, vary substantially 
from one another, this could be due to sizes 
required, context, date of construction and other 
aspects that would inform the building. Although 
this is true, the actual form of the spaces are 
not coherent from one to another and thus the 
conclusion that there is no specific plan based 
formal typology for the Christian faith based 
building. Thus the designer is free to interpret a 
space that will evoke feelings of the Sacred.
The Prayer Hall Forms in section, have a similar 
conclusion to that of the plan. They vary 
substantially from one another, this could be due 
to sizes required, context, date of construction 
and other aspects that would inform this. Although 
this is true,  the actual form of the spaces are 
coherent in one aspect, there is an attempt in 
section to provide a climatic point, a sectional 
play towards a focal point for the user. Providing 
that this is true the designer is free to interpret a 
space that will evoke feelings of the Sacred along 
this sectional typology.
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A mosque’s distinctive elements traces its’ beginnings back to 
Muhammad’s house at Medina. The quibla, the minbar, the 
mihrab and the origins of the courtyard & the minaret began 
here. (Short, 1955, p. 131) Yet the earliest mosques were more than 
centres of prayer and assembly. ‘Early mosques functioned as 
treasuries, law courts and as educational centers’ (Oxtoby, et al., 
1996, p. 444). These roots can still be seen today, but the mosque 
shifted away from providing all these function, when these 
other function gained their own distinctive buildings. Thus 
allowing the mosque to respond architecturally to the needs 
of assembly and prayer.  (Oxtoby, et al., 1996, p. 444)
“The essential features of a mosque are a fountain for washing 
hands, face and feet upon entering, a broad area fro kneeling 
and prostration in prayer, a pulpit (minbar) from which the 
leader of Friday noon worship may deliver the khutbah or 
sermon,[usually taking the form of steps where the leader 
faces back down the steps to preach (Davies, 1982, p. 121)] and 
an imageless niche(mihrab) in the middle of the wall closest  to 
Makkah [Mecca], indicating the qiblah or direction of prayer “ 
(Oxtoby, et al., 1996, p. 444) The mihrab contains another role in that 
it amplifies the voice of the prayer leader through it’s design. 
While the prayer mats also contain a logistical purpose, they 
silence the space from footsteps, they amplify the beauty 
through their colours and patterns and ensures purity of the 
users whom walk barefoot upon them after being purified in 
the ablution section. (Davies, 1982, p. 121)
Islamic Architecture has differing results due to various religious 
sects and geographic locations. In saying this there are re-
occurring elements in the mosque. The Minaret which is a 
characteristic of these buildings is “a tower from the voice 
of the mu’adhdin delivers the call to prayer five times a day” 
(Oxtoby, et al., 1996, p. 445). The outdoor courtyard originates 
again from the Medina House, usually containing the ablution 
fountain.  (Oxtoby, et al., 1996, p. 445)
“The interior structure allows for the type of prayer that occurs 
within Islam, there are no seats, instead there are usually large 
spaces punctured by “portico-type construction”  (Oxtoby, et 
al., 1996, p. 445). Users standing and kneeling side by side in long 
rows facing the qiblah. In common practice the interior would 
boast rows of columns that would allow for ease of expansion 
if required.
Mosque’s other distinct characteristics have their origins from 
the conquered lands that came under their control. Such 
architectural elements are: 
•Persian- a tall half domed area flanking the ablution court, 
symmetry often playing a large role  (Oxtoby, et al., 1996, p. 445) 
(Noss & Noss, 1989, p. 581)
•Turkish/Byzantine- The dome that rests upon four semi-
dome apses-covered the prayer space, often using the 
minarets to define the corners of the mosque  (Oxtoby, et al., 
1996, p. 445)
Complementing these elements is Islam’s view upon numbers 
“Islamic mathematics and cosmology occupy a central 
position in the tradition…The magic of number contains the 
message of God is One, and numbers are therefore the 
most direct route to God” (A. T. Mann, 1993, p. 122). This line of 
thought is evident in Islamic architecture, the proportions, 
scale, symmetry and patterning are all derived from the use of 
numbers. Furthermore the symbolic use of colours and Islamic 
calligraphy is evident in its art and buildings. For example the 
Dome of the Rock in Jerusalem is an exquisite example of 
symmetry, colours and symbolic calligraphy. There are various 
other symbolic meanings for various building elements, such 
as artificial lighting – indicating the 
idea of the heavens and earth 
(Davies, 1982, p. 121)
Through all these elements and 
symbolic gestures Mosques 
have 2 distinct types, such as the 
open plan mosque (Mosque of 
Cordoba) and the closed plan 
mosque (the Haggia Sophia 
Istanbul). These typologies and all 
the elements above are evident 
in contemporary architecture. 
It is the aim of the architect to 
interpret these elements into the 
new mosques and still provide and 
follow the distinct tradition it holds.
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ISLAM
MOSQUE, LEARNING CENTRE
*Mirhab-a niche in the wall that indicates the direction of in Mecca (quibla)
typical layout
minaret
fountatin
entrance
mihrab
qibla
prayer hall
minbar
courtyard
ritual ablutions ritual ablutions
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Timbuktu, Mali , +-3000 sqm², 1327 CE
UAE, 5000 sqm², 2010
Istanbul, Turkey, 6000 sqm², 1453 CE
Djingareyber Mosque_Abu Es Haq es Saheli
“The Vanishing Mosque”_RUX
Hagia Sophia_Isidore of Miletus, Anthemius of Tralles
Mecca
Mecca
Mecca 5000 15000
5000 15000
5000 15000
Elevation Prayer hall plan formPlan
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Prayer hall plan form Seating layout Prayer hall section form Site plan
Mirhab
Prayer Mats
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5000 15000
5000 15000
5000 15000
5000 15000
Al-Aqsa Mosque_Caliph Ali az-Zahir
Jerusalem, Israel, 2500 sqm², 1035 CE
Al-Irsyad Mosque_PT. Urbane Indonesia
Sancaklar Mosque_Emre Arolat Architects
Istanbul, Turkey, 1050 sqm², 2011
Kerk Street Mosque_Muhammad mayet architects + urban 
designers
Johannesburg, South Africa, 1800 sqm², 1989
Mecca
Mecca
Mecca
Mecca
Kota Baru Parahyangan, Padalarang, Jawa Barat, 
Indonesia, 970 sqm², 2010
Elevation Prayer hall plan formPlan
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Prayer hall plan form Seating layout Prayer hall section form Site plan
Mirhab
Prayer Mats
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Mosque Collage 
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Prayer Mat Overlay Comparison  Concluded Typological Sketch
Prayer Hall Plan Form Overlay Comparison  
Prayer Hall Section Form Overlay Comparison  
5000 15000
5000 15000
5000 15000
Mirhab
Prayer Mats
Mecca
Mecca
Minaret Form Overlay Comparison  
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The Prayer Mat Layouts are extremely geometric and 
often symmetrical. This layout is due to the prayer 
halls that they reside in being of the same quality. The 
prayer mats face the Mihrab, which is the niched wall 
that indicates the direction of Mecca and thus the 
direction that Muslims face in prayer. The typology that 
is concluded from this is quite strong and varies very 
slightly from one building to another.
The Prayer Hall in section follows the pattern of ge-
ometrical and symmetrical precision, that has been 
seen in the mosque typology. The prayer hall is often 
dominating space within the building and this allows 
for a feeling of awe in the user, evoking sacred feelings 
and experience. The specific shape of the sectional 
form varies over the ages and what can be assumed 
as the architects intention and thus the shape can 
be square with minimal aesthetics or large excessive 
dome structures.
The Geometry could be seen as a depiction of God 
precision. The external forms also have geometric 
qualities, while allowing for variations, as can be seen 
in the Minaret styles over the ages.
The Prayer Hall Forms in plan are geometric and use 
strong basic shapes to create large open spaces for 
the users. The conclusive form from the comparison is, 
geometric as well as symmetrical, placing the prayer 
hall at the centre of the building, with subsidiary 
functions, such as bathing stations aside to this. 
The actual plans that occur vary between each other, 
due to location, proportion, context, size etc. 
This typology only requires that the prayer hall be facing 
Mecca, is large enough to accommodate believers, 
and have space for the subsidiary functions. The 
external forms are free to the designer’s interpretation.
The Minarets are a staple in Sacred Islamic architec-
ture. This comparison is attempting to understand the 
relationship with the building form, namely its shape 
and size. The Minaret is the dominate marker within 
any mosque.  It is used as a urban place marker for the 
house of prayer as well as vantage point for the call to 
prayer. 
The Minaret follows the formula seen previously, that 
being the strong geometric shapes and symmetry, 
there does seem to be a formula for the actual height 
proportion to the main prayer hall - almost double the 
height of the main structure.
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The Parliament building typology has varying historical 
sources, no-one specific time or building can be attributed to 
the building type. This can be attributed to the varying power 
structures in antiquity and the blend between the Church 
and State. Therefore the building type is rather defined by 
the programme it serves . The style of governance, where 
the building is situated, who the building is for and when 
the building is built, influences the building’s outcome. (A 
democratic government requires a different building to that 
of a theocratic government). 
Charles T. Goodsell in his book-The Social Meaning of Civic 
Space-Studying Political Authority through Architecture 
states that the parliament building at its core and function is 
a civic public building. This category of space constrains the 
parliament and its’ development with the ideas that pertain 
to civic space- ‘Rituals, Symbols, Space, Politics ,Psychology, 
Linguistics, Space & Place’ (Goodsell, 1988)   He continues to 
elaborate on the history of civic spaces - stating that buildings 
dedicated solely to governmental purposes began in the 
classical Greece, but after the collapse of the Greek empire 
the democratic process fell away and thus the requirement 
for ‘pure’ governmental buildings faded away. (Goodsell, 
1988, p. 20)
As government leadership i.e. political bodies began to 
emerge and control the countries they resided in (this is a 
push away from a Monarchy, Theocracy or Emperor power 
structure-at least in Western societies). Buildings began to 
be designed and built for the sole purpose of a government 
procedure-meetings, discussion, debate, managing their 
duties and so on. Goodsell discusses how parliaments in the 
18th century and after, found a need for parliamentary style 
buildings as we know today. Their design was very much linked 
to the time in style, symbolic expressions, cultural nuances and 
so on. (Goodsell, 1988, p. 21) Interestingly these parliamentary 
buildings borrowed symbolic gestures from previously powerful 
empires:
“Other early State Capitols emulated au courant European 
styles: for example, the Greek Revival…Within these buildings 
one tends to find massive rotundas, dramatic grand staircases, 
and sets of bicameral chambers.” (Goodsell, 1988, p. 21)
This borrowing of symbols is to inherently define the building’s 
intention. Goodsell discusses how civic space buildings 
borrowed not only from previous empires but also heavily 
from sacred architecture. Sacred Architecture’s symbols 
of form, mathematical interpretation, humanistic design, 
manipulation of space, scale and so on. Instead of depicting 
God as the leader of the people, these buildings used this 
symbolic interpretation to imbue the ’secular’ leadership as 
the powerful and hierarchical elite.
Thus over the centuries a typology has been created, as more 
countries require this ‘secular’ governmental building. The 
symbolism used varies, but its message is maintained - that 
of power, leadership and monumentality. Yet drawing from 
the analysis below the typological sketch depicts that the 
functional interiors of these buildings remain similar.  In that 
there is a hierarchical procession of seating, rooms, thresholds 
and so on - again playing with the symbolism of the sacred.
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National Assembly Building of 
Bangladesh_Louis Kahn
Dhaka, Bangladesh, 3400 sqm², 1959-1982
10 000 30 000
10 000 30 000
10 000 30 000
Brazilian National Congress_Oscar 
Niemeyer
Brasília, Brazil, 34 000 sqm², 1960
United States Capitol_Various 
Architects
Wahington, U.S.A., 54 000 sqm², 1793
Elevation Prayer hall plan formPlan
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50 000 100 000
50 000 100 000
50 000 100 000
Prayer hall plan form Seating layout Prayer hall section form Site plan
stage/table/ high chair
seating
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London, England, 20 000 sqm², 2002
London City Hall_Paul Wallot & 
Norman Foster
Reichstag_Paul Wallot & Norman 
Foster
Berlin, Germany, 62 000 sqm², 1894 & 1999
10 000 30 000
10 000 30 000
10 000 30 000
10 000 30 000
Elevation Prayer hall plan formPlan
National Parliament Principality of Liechtenstein  
Hansjoerg Goeritz Architekturstudio  
Vaduz, Liechtenstein, 1000 sqm², 2008
Palace of the Assembly_ Le Corbusier
Chandigarh, India 8000sqm², 1953-1963
_87
chapter 1_religious espionage
chapter 2_’house of god
?’
c
ha
p
te
r 5_typ
o
lo
g
ic
a
l a
na
lysis
chapter 6_the holy land
chapter 7_d
esign
chapter 3_build
ing m
anifesto
chapter 4_abraham
ic
Prayer hall plan form Seating layout Prayer hall section form Site plan
stage/table/ high chair
seating
50 000 100 000
50 000 100 000
50 000 100 000
50 000 100 000
88_
chapter 1_religious espionage
chapter 2_’house of god
?’
c
ha
p
te
r 5_typ
o
lo
g
ic
a
l a
na
lysis
chapter 6_the holy land
chapter 7_d
esign
chapter 3_build
ing m
anifesto
chapter 4_abraham
ic
INTERPRETATION
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Parliament Collage 
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Seating Overlay Comparison  Concluded Typological Sketch
10 000 30 000
stage/table/ high chair
seating
Discussion Space Section Form Overlay Comparison  
Discussion Space Plan Form Overlay Comparison  
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The parliament seating layouts vary in the style 
of dialogue, the concluded sketch is seen as 
the most common interpretation of the inclusive 
dialogue style.  This style makes use of an upper 
podium from which the speaker at the time 
addresses his/her fellow members. The circular 
formation of the seating is used so that everyone 
has a fair and inclusive view and space to the 
speaker. This idea has its roots in the democratic 
system and its ideals of fairness and open speech.
This seating arrangement could also be due 
sound reverberations.
The Discussion Space Form in plan is overwhelm-
ingly consistent in the examples, it suggests the 
circular shape allows for fair dialogue, where it is 
an inclusive space. The circular shape also aids 
views and sound concerns within the space.
The Discussion Space Form in Section is distinct in 
that it rises above the main space. Enabling the 
space below a hierarchy in section, dominating 
the building as the main space. This is also note-
worthy in how the form introduces light into the 
space, while maintaining a hierarchic and power 
for the user that inhabits this space i.e. tall spaces 
imbue a sense of power and privilege.
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JUDAISM PARLIAMENT
This matrix depicts the outcomes of this typological analysis 
and in doing so sets the spatial brief for the proposed building.
The basic formula for the design of these spaces has been 
depicted, namely the common sketches of seating and form.
Yet there a few other aspects that I observed through 
this analysis that have not been shown through the strict 
categories chosen, the elements other than a basic form. 
These prominent ideas are listed below and aid the spatial 
brief within the proposed building in this thesis. The main intent 
of these buildings is the symbolic metaphor, conveying ideas 
and feelings through these elements along with the formal. 
Thresholds-
The entry spaces of the buildings vary drastically but all intend 
to make statement of entry, while setting the tone for the 
function within. The threshold acts as a liminal space between 
the spiritual and the physical or the civilian space from the 
authoritative, the urban fabric from the interior. This is achieved 
either through sectional or plan proportion i.e. scale, floor 
steps, material change or  light.
Sound-
The threshold also plays an integral part in silencing the 
space from the surroundings (this is only required for a 
urban setting)
Light Manipulation-
This element is of extreme importance in setting the scene 
for the interior space. As discussed before the sacred and 
parliament building manipulate the senses to achieve a 
common culture  or realization. This is achieved either through 
the facade - (notably stained glass windows) and ceiling 
structures - Domes, cones etc., 
Hierarchy-
The importance of spaces varies within these building, the most 
important has been investigated, but the spaces surrounding 
them, enable this power. By their subtle function they enforce 
the main space’s importance. The procession of hierarchy 
begins at the entrance/threshold and culminates within the 
apse, podium, Altar, Mihrab, Aaron Kodesh or Bimah.
These are but a few of the elements that allow these building 
typologies their unique character.  There are other elements 
that influence the spaces but these are derived from 
immediate circumstance and place, rather than typological 
dogma such as materiality, programme and size.
SPATIAL BRIEF
94_
chapter 1_religious espionage
chapter 2_’house of god
?’
chapter 5_typological analysis
chapter 6_the holy land
chapter 7_d
esign
chapter 3_build
ing m
anifesto
chapter 4_abraham
ic
This chapter encompass the site choice and the arguments for 
such. The site in question must fulfill these basic requirements 
as summarized in the building brief:
•  ‘Adjacent’ to Significant Religious/Political Conflict
•  The Macro Site contains Religious significance
•  Theoretical proximity to Religious/Political Conflict   
 points
•  Defines the Religious and the Political relationship
•  The site must allow for discussion of Religion’s position     
 within the city
The choices is discussed in the format below:
• Why Israel-Jerusalem? 
o The Holy Conflict - Why is Jerusalem Sacred to       
these religions
o Modern Times- Israel Time-line
• The Theoretical argument  - The Political & Religious 
Relationship
• A discussion on other site advantages besides for the 
solely theoretical.
•Site Drawings and Photos
THE HOLY LAND
CHAPTER 6_SITE CHOICE
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THE HOLY LAND
Tower of David Citadel in the Old City
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Israel - Jerusalem 
The Thesis is based upon nullifying and understanding religious/
political conflict- how it begins, what fuels it and is there a way 
to remove its causes. Thus the site of such a building should be 
in proximity to a continuous and over zealous religious/political 
conflicts. 
Israel provides this set of circumstance. It has been the brunt 
of continues religious/political conflict since Abrahamic times. 
Constantly in a state of flux between warring peoples and 
nations from King David,  the Romans, the Crusaders, Salā-ad-
Dīn, the Ottomans , the British and to the current state of Israel. 
While focusing squarely on ‘modern’ times, the religiously 
derived conflicts are continuously maintained by ancient 
occurrences of this region(larger Middle East Context) and 
thus is a perfect space for this proposal.
Furthermore Israel is the home to many of the high holy 
places of the three Abrahamic religions in question, especially 
Jerusalem and this adds to the legitimacy of the building as a 
fair un-biased space for religious discussion. 
While the actual religious spaces are one of the causes for 
this region’s religious conflicts. Again such proximity to a 
cause for conflict enables the building and its manifesto to be 
implemented in an effective manner. 
MACRO
(Proximity – further in this argument I develop the specific idea 
of if the proximity is too close it can alienate the outcome and 
therefore proximity is used here as to say that the city and 
country choice should unfortunately be under these conflict 
circumstances and not necessarily the site i.e. Macro- Conflict 
Micro - Outside of Conflict)
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riot shields at the entrance to Haram Al-Sharif/ The Temple Mount 
98_
chapter 1_religious espionage
chapter 2_’house of god
?’
chapter 5_typological analysis
chapter 6_the holy land
chapter 7_d
esign
chapter 3_build
ing m
anifesto
chapter 4_abraham
ic
World Location-Middle East
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EGYPT
ISRAEL
JERUSALEM
GAZA STRIP
THE WEST BANK
JORDAN
SAUDI ARABIA
SYRIA
TURKEY
IRAQ
LEBANON
CYPRUS
MEDITERANEAN SEA
Middle East Location-Israel
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THE HOLY CONFLICT
Why is Jerusalem sacred to these Religions
Sarah Krinsky begins her paper - Jerusalem: Political Significance 
of a Holy Site with these quotations out of the Talmud “(a 
collection of interpretations of the Jewish Torah)” (Krinsky, 
2012). They perfectly describe the multitude of Jerusalem’s 
persona. On one side Jerusalem is revered by all three of the 
Abrahamic religions (Christianity, Islam and Judaism) as a 
sacred site, all claiming a spiritual connection. On the other 
hand, as a result of this sacredness it has been the catalyst for 
centuries of conflict and “violent bloodshed” (Krinsky, 2012). 
Catching the eye of a variety of powerful rulers over time ;the 
Israelites, the Romans, the Arabs, the Crusaders, the Ottomans 
and the British to name a few, all three religions have controlled 
it at one point or another. Even in contemporary times it is 
‘claimed as the capital “by two separate peoples”’. (Krinsky, 
2012) Jerusalem holds a unique position in the world of being 
a holy city for three faiths, a pluralistic example to the utmost 
degree, a city mired in religious dominance and persecution, 
and yet still maintains its sanctity through all this strife. 
What is so perplexing is that this centuries old conflict still 
plagues all realms of Jerusalem life. Jerusalem still has the 
ability to vilify a people towards the most violent of acts. Why 
has this conflict’s resolution been so ethereal? Krinsky quotes 
Marshall J. Breger & Thomas A. Idinopulos in their paper for the 
Washington Institute for Near East Peace Policy- Jerusalem’s 
Holy Places and the Peace Process  in an effort to try and 
explain these religio-politcal conflicts; “…in Jerusalem, politics 
cannot be separated from religion…Jerusalem is not a 
western European or American city that has experienced the 
separation of secular functions from sacred practices”; it is a 
simple fact that “[the] government, administration, and laws of 
Jerusalem are so intertwined with religious interests and parties 
as to render porous the traditional distinction between the 
secular and the sacred.” (Krinsky, 2012) (Breger & Idinopulos 
, 1998, p. 3)
Jerusalem poses the problem that the conflict at hand cannot 
be overcome by the secular thought of resolution, one that 
ignores the religious significance of the issues or rather tries 
to separate it out of the political resolution that to this point 
has failed continuously. Thus the proposal is that Jerusalem’s 
answer to this ongoing conflict must involve the religious realm 
as a key to the resolution of such.
This section ‘The Holy Conflict” focuses upon Jerusalem’s 
significance in each religion, religiously, historically and in 
secular thought. This will enforce the idea that religion in this 
city holds the utmost power and will continue to do so. Thus 
encouraging that religious dialogue should be injected into 
the ‘isolated’ secular/political talks that have been occurring. 
This will bolster the argument for Jerusalem as the appropriate 
site choice for this thesis.
Ten measures of beauty gave God to the world: nine to Jerusalem and one to the remainder.
Ten measures of sorrow gave God to the world: nine to Jerusalem and one to the remainder.” 
–Talmud (Krinsky, 2012)
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JUDAISM
Judaism views Jerusalem as its “exclusive geographic” (Krinsky, 
2012) location, its’ holiest place upon the earth. Its importance 
is clearly visible in the fact that there exists 70 various names for 
it in the Mishnah (Jewish Oral Law) (Krinsky, 2012)
Jerusalem’s political significance began in the time of King 
David (Krinsky, 2012). Before this time it was a small Jebusite 
town. King David leader of the unified Israelite tribes conquered 
Jerusalem in +- 1000 B.C.E. and declared it his capital and that 
of the Israelites. “Practically outside the various tribal areas-
he would create a national capital and thus avoid inter-tribal 
jealousies” (Anonymous, 1973, p. 9)
David implemented various actions, but most importantly 
transferred the Ark of the Covenant and “transformed 
Jerusalem from a Canaanite sanctuary into a city sacred 
to God, the religious, as well as the political centre of Israel” 
(Anonymous, 1973, p. 10) a status still true to this day. The city 
became the central hub of the Land of Israel, a caste that 
did not suit is geographic location nor economic prowess. 
(Anonymous, 1973, p. 10)
Although Jerusalem’s religious significance was created 
before King David, he only enforced the idea by building his 
capital there. (Krinsky, 2012) Moses Maimonides (Rambam) 
(1135 - 1204) a significant Jewish scholar explains why the site 
of Mount Moriah, the site of Holy Temples is so vital to Judaism: 
He states that this site is the point at which God created the 
world, where Adam was created, where Noah built an altar 
for sacrifices after the flood, where Abraham bound his son, 
Isaac for sacrifice. He continues to say that this site is the 
centre of spirituality and God’s spiritual being disperses from 
this spot to rest of the world. Thus Jerusalem is considered the 
holy city. (Jewish Learning Institute, n.d.) Jerusalem and more 
specifically the Temple’s space known as the Holy of Holies is 
the “spiritual centre of the world”. (Jewish Learning Institute, 
n.d.), (Lubavitcher Rebbe & Schneerson, n.d.)
The Holy Temples known as the Beit Hamikdash were built 
upon Mount Moriah with the holiest inner space containing 
the rock that all that Maimonides discussed, occurred. They 
were the centre of Jewish religious life, permitting religious 
activities such as sacrifices and the priestly class, and without 
the existence of such are forbidden.  (Noss & Noss, 1989, p. 
404) While they existed massive religious pilgrimages occurred 
during the three holiest festivals, Pesach, Shavuot and Succot. 
David’s successor, his son Solomon built the First Temple 
upon Mount Moriah in 957 B.C.E. - a magnificent temple 
with imported materials. (Oxtoby, et al., 1996, p. 28) In 586 
B.C.E. the Babylonians conquered the city and destroyed this 
Temple and brought about ‘the Babylonian exile. This event 
converted the National Cult of the Israelites/Hebrews into the 
religious heritage of Judaism. Now a vastly dispersed people, 
became known from the 6th century onwards as the Jews.’ 
(Oxtoby, et al., 1996, p. 38). 
This exile and subsequent conversion of the nationalistic 
identity to that of a religious affiliate rooted Jerusalem further 
into the centre of Jewish life. The exile brought about the 
formation of the Synagogue as a response to the destruction 
of the Holy Temple, with importance of Jerusalem never being 
lost as “the congregation prayed facing Jerusalem, inclining 
all Jewish prayer towards the temple site” (Oxtoby, et al., 1996, 
p. 61). The daily prayers are those of King David’s psalms often 
referring to Jerusalem, such as: “…
If I forget you, O Jerusalem, let my 
right hand forget its skill..” (psalm 
137) (Gans, 2010, p. 183)
This exile came to an end as a 
result of Cyrus II, the King of Persia 
conquering Babylon & Jerusalem 
and subsequently became the 
ruler of the Land of Judah (Israel). 
He allowed the Jews to return 
to Jerusalem and rebuild their 
Temple, completed it in 515 B.C.E. 
Centuries later King Herod (37-4 
B.C.E.) the Jewish King, as a vassal 
of Rome became known for his 
building works and improved the 
temple, lavishing it and creating 
a splendid Temple worthy of God. 
Within the Holy of Holies the “Ark 
of the Covenant, containing the 
Ten Commandments and the 
shekhina (God’s Divine Presence)” 
were located (Krinsky, 2012). Most 
notably to the modern era Herod 
surrounded the Temple Mount “by 
a wall of huge blocks, of which the 
Western Wall” (Anonymous, 1973, 
p. 30) also known as the Wailing 
Wall or the Kotel was a section of 
this outer wall. This wall is all that 
is left after the Romans in 70 C.E. 
reconquered Jerusalem (after 
a rebellion in 66 C.E) under the 
leadership of the Roman general 
Titus destroyed the Temple and 
razed Jerusalem.  (Anonymous, 
1973). The Kotel today, is 
neighboured by a large plaza, 
and the wall is famous for people 
placing notes within the wall.
Jerusalem is unique in Judaism as it 
has unique halakhahs (Jewish laws), 
these laws focus on removing that 
which could “increase impurity” 
(Anonymous, 1973, p. 280), 
such as money, the charging of 
pilgrims, trash that could increase 
insects, places of burial were only 
permitted outside the city walls 
to name a few. (Anonymous, 
1973, p. 280) Jerusalem is further 
revered in Judaism as it “believed 
that when the “end of days” 
arrives, the Temple will be rebuilt 
and Jerusalem will be the final 
destination for all of mankind. “ 
(Krinsky, 2012)
Following centuries of various 
religious conquerors and religious 
migration.  The old city took the 
shape of the various quarters, 
namely the Armenian quarter, 
the Christian quarter, the Muslim 
quarter and the Jewish quarter. 
The Jewish quarter houses all that is 
vital to Jewish life, a large number 
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a jewish man in the Kotel Plaza 
of yeshiva’s (Jewish religious schools), Synagogues, Seminaries 
and most importantly the Kotel plaza. Over the centuries of 
various rulers of Jerusalem, Jews were sporadically not permitted 
near the Temple Mount to conduct prayers. This continued until 
the 1967 ‘Six-Day War’ where the IDF (Israel Defence Force) 
captured the entire city and re-unified it after it’s divide during 
the 1948 ‘War of Independence’. The Holy Places of Jerusalem 
(Christian, Muslim and Jewish) came under the rule and 
protection of the Israeli government, they subsequently passed 
laws protecting the sites and allowing the freedom of access 
to all.
“The government of Israel has laid it down as a basic principle 
of its policy to guard the Holy Places, to ensure their religious 
and universal character, and to maintain freedom of access 
to them” (Anonymous, 1973, p. 195). The internal administration 
was entrusted to the religious leaders  (Anonymous, 1973, p. 
195). Jews and all religious were subsequently allowed access 
to their Holy sites. The Jewish Quarter was subsequently re-
constructed but the temple mount stayed under the control 
of an Islamic waqf, maintaining its control 
since 1187 C.E. (Krinsky, 2012)
In Secular Thought West Jerusalem and 
eventually unified Jerusalem was and is 
the political centre of the State of Israel, 
(defined as a Jewish State). Jerusalem 
houses the Knesset, the Israeli Parliament 
and all other Government Ministries. The 
site of the Knesset has moved through West 
Jerusalem eventually constructed in the 
current location in 1966. Jerusalem holds 
other sites that are significant to Jewish life, 
culture and heritage such as; the Mount 
of Olives, the tomb of King David, Mount 
Herzl, Yad-Vashem, Mount Scopus, Mount 
Zion, Mea She’arim, the City of David, the 
Kotel Tunnels, the Hurva Synagogue and 
many more.
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Significant Location
Mount of Olives
City of David
Mt. Zion
King David’s tomb
Mount Scopus
Hurva Synagogue
the Knesset
current medi-evil walls
1949 Arm
istice Lines
Garden of 
Gethsemane 
Jewish Quarter The Kotel Plaza
West Jerusalem
West Jerusalem
Government Quarter
Yad Vashem
Mount Herzl
Kotel Tunnels
Jerusalem’s Old City-Jewish Significance
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CHRISTIANITY
Christianity’s view of Jerusalem is much akin to that of Judaism 
since Christianity believes and follows the Old Testament which 
is Judaic Scripture. Therefore it places emphasis on Jerusalem 
as a Holy city, a meeting between heaven and earth. As a 
result Maimonides’ explanation on Jerusalem’s significance 
holds true - that it contains the location where the world was 
created from, where Adam was created, where Noah built an 
altar on which to sacrifice his offerings and where Abraham 
intended to conduct the sacrifice of Isaac (Jewish Learning 
Institute, n.d.). Due to this sacred point upon Mount Moriah the 
holy Jewish Temples were constructed.
“Christianity continues to follow Judaism’s eschatology in that 
Jerusalem is the setting of the Day of Last Judgment. In Paul’s 
time, Christians believed that, at the end of days, Jerusalem 
would become heaven itself, in that “a heavenly Jerusalem 
would physically descend from the clouds and God would 
establish a divine kingdom on earth there.” (Krinsky, 2012)
Furthermore as Jerusalem is King David’s Capital and centre 
of political and religious life in his Kingdom. It further enforces 
the importance of Jerusalem for Christianity as Jesus in Luke 
3:23-38  is shown to be a descendant of King David through his 
mother Mary.  (International Bible Society, 2005, p. 1116)
Yet these characteristics are overshadowed by the significant 
component of Jerusalem in Jesus’ life and biblical story. In +-29 
C.E. Jesus made the pilgrimage to Jerusalem for the festival of 
Pesach and his last days were spent in the city. Where the last 
supper occurred, Jesus was betrayed by Judas, arrested in the 
garden of Gethsemane, accused of blasphemy and forced 
to walk through the old city outside of the city walls (the path 
now known as the Via Dolorosa), where he was crucified by the 
Romans upon mount Golgotha and later resurrected.  (Krinsky, 
2012) (Noss & Noss, 1989) (Oxtoby, et al., 1996) Thus these sites 
have become significant religious locations, most notably the 
“Holy Sepulcher—the tomb in which Jesus was buried—…. and 
is the site for the “most important single sanctuary in Christian 
culture” (Krinsky, 2012) The Holy Sepulcher also contains the 
last 4 stations of the Via Dolorosa along with many Christian 
relics. (Krinsky, 2012) (Noss & Noss, 1989) (Oxtoby, et al., 1996)
The significance and stature of these sites in Christianity, it led 
to the impetus for the violent wars known as the Crusades. 
“a series of military campaigns spanning two centuries, 
Latin Christians, from Western Europe struggled to recover 
Jerusalem from Muslim control….A major impulse came 
from the fusion of pilgrimage and religious war” (Oxtoby, 
et al., 1996, p. 256) These pilgrimages had become part of 
the Christian tradition, often “undertaken as a penance or 
fulfilment of a vow” (Oxtoby, et al., 1996). The Violent history 
of Jerusalem re-shaped Jerusalem many times, the various 
military orders that began and occupied the Crusades such 
as the Knights Templar and the Hospitllars commissioned many 
building projects such as; renovating the Holy Sepulcher, 
constituting new works (garrisons, fortresses, stables etc) and 
upgrading the City’s palaces.  The violent acts to capture the 
city also brought about the slaughter and exile of many of the 
indigenous inhabitants, Jewish and Muslim alike. (Anonymous, 
1973, p. 60)
Jerusalem’s Christian holy sites are freely accessible to 
anyone under the State of Israel’s sovereignty and the 
various church’s internal autonomy. There is a concern as to 
the future of this as Breger writes, “members of the Christian 
community in Jerusalem have 
at least two concerns regarding 
the holy places in Jerusalem. First, 
they are concerned to have their 
‘rights’ in the holy places and the 
city in some way confirmed (or 
reconfirmed) in international law. 
And second, they are concerned 
with ensuring rights of access, 
freedom of religious activity, and 
freedom of pilgrimage to the holy 
places and the Holy City.” (Breger 
& Idinopulos , 1998, p. 27) (Krinsky, 
2012). This is of concern due to 
proposals that the Christian quarter 
and its holy sites be turned over the 
Palestinian government in a Two-
State solution, and these rights have 
not been guaranteed in any talks. 
Furthermore “Jerusalem’s Christian 
community—its population has 
dropped from 30,000 in 1948 to a 
mere 10,000 today (1998).” (Krinsky, 
2012)
Other significant Christian places 
in Jerusalem are the Christian 
Quarter, the Mount of Olives, the 
Garden of Gethsemane, the Via 
Dolorosa, the room of the Last 
Supper, the Temple Mount, the 
Garden Tomb, the Tomb of Mary, 
the Tomb of King David and many 
other churches and monasteries.
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Interior view of the Holy Sepulchre
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Christian Quarter The Holy Sepulchre Via Dolorosa Significant Location
Mount of Olives
City of David
Mt. Zion
Room of the last Supper 
King David’s tomb
Garden tomb
Virgin Mary’s Tomb
current medi-evil walls
1949 Arm
istice Lines
Garden of 
Gethsemane 
Jerusalem’s Old City-Christian Significance
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ISLAM
Islam reveres Jerusalem as containing the third holiest site (Al-
Aqsa Mosque) in the world after ‘the Ka’ba in Mecca and 
the Mosque of Muhammad in Medina’ (Anonymous, 1973, p. 
321) There are varying reasons for this but all contain traits of 
religious significance, disseminating from Qur’anic scripture.
Primarily the significance of Jerusalem in Islamic thought 
is based upon “the first verse of Sura 17 of the Koran, which 
describes Muhammad’s Night Journey (isra’).” (Anonymous, 
1973, p. 321). The story consists of the Angel Gabriel bringing 
Muhammad to the “Outer Mosque” which is considered to be 
the Al-Aqsa Mosque upon the Haram al-Sharif (Temple Mount) 
upon a winged creature (Buraq) (Anonymous, 1973 p. 321). 
A passage from the Qur’an Sura XVII: ’Glory be to him who 
carried his servant by night from the Holy Mosque [at Mecca] 
to the Further Mosque[at Jerusalem]” (Noss & Noss, 1989, p. 
546)
The second significant aspect to Jerusalem’s Islamic tradition, 
follows this night journey where Muhammad briefly rose 
to heaven emanating from the holy rock (al-sakhra, the 
foundation stone, even ha-shetiyyah). This is the rock that 
resides within the Dome of the Rock/The Mosque of Omar. 
(Oxtoby, et al., 1996, p. 544)This is the same spot that Judaism 
reveres as the location holy of holies in their destroyed temple. 
Islam holds similar beliefs of that of Judaism, while others are 
specific to it:  
This rock sits beneath “Allah’s throne and situated above a 
cave called the “well of spirits”-“where all the souls of the 
dead congregate twice weekly”.(Anonymous, 1973, p. 323)
 That this rock was visited by the angles before Adam’s 
creation, where Noah’s ark came to rest and that all earth’s 
waters emanate from. (Anonymous, 1973, p. 323)
Islam’s eschatology reveres Jerusalem as the location for the 
‘day of judgment’ as in the other Abrahamic religions. “The 
angel of death, Israfil, will blow a ram’s horn three times while 
standing on the rock” (Anonymous, 1973, p. 323). Furthermore 
the Mount of Olives plays a significant role in the detailed 
events of this time. Where a ‘judgment bridge’ will be created 
between the Mount of Olives and the Haram al-Sharif/Temple 
Mount and all of mankind will be judged as they transverse this 
‘bridge’. (Anonymous, 1973, p. 323)
Furthermore Jerusalem’s Islamic significance is heightened 
through King David and Jesus, whom both are revered as 
prophets. “The Qur’an presents Jesus as a messenger of God” 
(Oxtoby, et al., 1996, p. 366). Due to this Jesus’ story within 
Jerusalem  makes the city significant(note: the details of Jesus’ 
story varies between the religions). While King David’s capital 
is Jerusalem thereby enforcing the holiness and importance of 
Jerusalem. 
These significant points could be seen as one of the motives 
that Jerusalem, in the beginnings of Islam, was used as the 
direction of prayer -“ Muslims had from the beginning been 
facing Jerusalem in their prayers” (Oxtoby, et al., 1996, p. 360), 
eventually this was altered to the Ka’bah in Mecca (Krinsky, 
2012) (Anonymous, 1973, p. 322). Nevertheless this further 
enforces the substantial character that Jerusalem holds within 
Islam.
As a result of these religiously significant locations many Islamic 
sanctuaries, mosques, madrases and the relative population 
rooted an Islamic presence within 
Jerusalem over the centuries. This 
presence is now deeply entwined 
within the city’s urban fabric 
and character. The effect of the 
Crusaders wresting control of 
Jerusalem from the Islamic leaders, 
while slaughtering thousands of 
Muslims and Jews within the city 
was dire. Which only inflated the 
‘affection for Jerusalem in Islamic 
thought’ and culture (Anonymous, 
1973, p. 324). In later years 
Jerusalem came under control of 
Islamic leaders; the Arabs, Saladin, 
the Mamluks and the Ottoman 
Empire. All altering Jerusalem’s 
urban fabric: construction of 
works, demographics and religious 
freedoms. (Anonymous, 1973). 
Most notably the ancient walls 
surrounding the Old City, were 
built by the sultan Suleiman 1 of 
the Ottoman Empire, completed 
in 1541.
In contemporary times Palestinians, 
which are a predominantly Muslim 
people, seek their independence 
while they call for Jerusalem to be 
its’ capital making it a city that is 
‘claimed as the capital “by two 
separate peoples”’. (Krinsky, 2012) 
This conflicting agenda is one of 
the main contributing factors to 
Israeli-Palestinian conflict. In the 
1947 U.N. partition plan the city was 
intended to be an international 
city, neither controlled by the new 
Jewish State or the Palestinian 
State,(United Nations Department 
of Public Information, 2003) 
but following the 1948 ‘War of 
Independence’ its control was 
divided between the newly formed 
State of Israel (West Jerusalem) 
and that of Transjordan/Jordan 
(East Jerusalem & the Old City). The 
Jordanian controlled Old City was 
not accessible to Jews and heavily 
controlled for Christians.(Israeli , 
2002, p. 110) After the 1967 ‘Six Day 
War’ the city was re-unified under 
Israeli control and later annexed 
into Israeli Sovereignty. This led 
the Israeli Government’s actions 
to claim “sovereignty over the 
Temple Mount, but has chosen de 
facto to allow the waqf to control 
day-to-day activity on the Mount 
absent any breakdown of public 
order.” (Breger & Idinopulos , 1998, 
p. 42). In any future talks Jerusalem 
will be required to be “divided as 
a capital for two different states, 
both groups have expressed their 
desire to maintain control over the 
Temple Mount and their holy sites.” 
(Krinsky, 2012)
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the Dome of the Rock upon the Haram al-Sharif
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Significant Location
Mount of Olives
City of David
Mt. Zion
East Jerusalem
East Jerusalem
Room of the last Supper 
King David’s tomb
Garden tomb
Virgin Mary’s Tomb
current medi-evil walls
1949 Arm
istice Lines
Garden of 
Gethsemane 
Muslim Quarter Haram Al-Sharif/The Temple Mount Dome of The Rock & Al-Alqsa Mosque
Jerusalem’s Old City-Islamic Significance
114_
chapter 1_religious espionage
chapter 2_’house of god
?’
chapter 5_typological analysis
chapter 6_the holy land
chapter 7_d
esign
chapter 3_build
ing m
anifesto
chapter 4_abraham
ic
In order to understand the modern conflict within Israel 
and its surrounding neighbours, one needs to understand 
the background to the creation of the state of Israel: the 
diplomatic efforts and the on-going conflicts that define Israel 
it in its contemporary form. I define the modern conflict as the 
significant period before the declaration of the state of Israel 
namely the late 19th century up until the present. Various 
occurrences, forces, and peoples defined the outcome of 
these conflicts. It is extremely important to note that the conflict 
at hand is not purely political, in essence it is rooted in religious 
views. The political and diplomatic agendas are entwined with 
that of religious zeal, religious ‘tribal’ lines and understanding. 
This time-line intends to lay out the factual occurrences, 
conflicts, and various moments of peaceful dialogue that have 
been so evident in the modern lifetime of this piece of land on 
the Mediterranean.
The graphics and text depict serious conflict and peace 
dialogue in separate colours. It becomes quite evident which 
is more common, the aim is to remove red out of the equation 
and encourage dialogue for the resolution of disputes.
It is very difficult to portray a time line of events that is clearly 
factual as the historical facts are blurred in order to portray a 
certain narrative. In order to negate this effect I have combined 
and summarized the most important events from various sources 
and expanded on some in order to give a brief yet complete 
and hopefully un-biased view of the historical context. 
These sources are the online time line from Al-Jazeera.com 
and Lisa Wolfe’s discussion of Israel’s history online on the site 
coldwarstudies.com. These two are the main sources and are 
interwoven in the text, while various other sources are used to fill 
in the gaps that I believe to be important in this pieces’ focus.
The time line ends after the recent July 2014 Gaza conflict known 
to the Israelis as Operation Protective Edge, with a graphic 
depicting the deaths of the month long conflict (this graphic’s 
data is still in dispute (at the time of writing this), and therefore I 
have combined Palestinian civilian and militant deaths, which 
does not impact on the intent of this pieces as it is intended to 
portray the cost of religious derived conflicts). 
There is no other region in the world that has gone through so 
much turmoil in such a short period of time. There is still no solution 
or rather, an agreed upon negotiated peace plan for the main 
issues at hand. The stakeholders in this land, that being Israel 
and the Palestinian people and their various factions require 
a catalyst to encourage continuous integration and dialogue.
MODERN TIMES
DEFINITIONS:
Aliya-“Jewish immigration to Palestine occurred in a series of 
waves called aliyahs” (Wolfe, 2012) These Aliyah’s were commonly 
cause by Anti-Semitic occurrences in the immigrants previous 
countries, such as pogroms and Anti-Semitic policies.  There 
were 5 waves ending with the 6th called Aliyah Bet
Zionism- “Its general definition means the national movement 
for the return of the Jewish people to their homeland and the 
resumption of Jewish sovereignty in the Land of Israel.” (Jewish 
Virtual Library., 2014)
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Banksy’s  ‘Flower Thrower’ near Bethlehem, West Bank
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1882 – 1903 – The First Aliyah`
Approximately 35,000 Jews make the First Aliyah to Palestine due 
to European persecution and anti-Semitism. They establish new 
towns and settle within other established population centres.
(Jewish Virtual Library, 2014)
1897 – The First Zionist Congress  
The first Zionist Congress convenes in Basel in order to define 
Zionistic objectives, namely to secure a legally recognized 
home in Palestine for the Jewish people. 
1904 – 1914 – The Second Aliya
1909 – Aliya Outcomes
•The first Jewish self-defence organization is formed 
known as Ha-Shomer. This was a reaction to Arab hostility.
•The Ahuzat Bayit neighbourhood of Jaffa is established,  
which eventually developed into Tel Aviv, the first   
modern all-Jewish city. 
•Political parties are founded in order to attain the   
Jewish community’s Zionistic goals.
•The Hebrew language is revived as a spoken tongue,  
and Hebrew literature and Hebrew newspapers were  
published. 
(Jewish Virtual Library, 2014)
28 July 1914 - World War One Begins
1915-1916 - Hussein-McMahon Correspondence
Hussein-McMahon Correspondence are letters discussing Great 
Britain’s agreement to recognize a future Arab state within 
certain borders and provisions, the letters read:
“The districts of Mersin and Alexandretta, and portions of Syria 
lying to the west of the districts of Damascus, Homs, Hama and 
Aleppo, cannot be said to be purely Arab, and must on that 
account be excepted from the proposed delimitation.”
“As for the regions lying within the proposed frontiers, in which 
Great Britain is free to act without detriment to interests of her 
ally France, I am authorized to give you the following pledges 
on behalf of the Government of Great Britain, and to reply as 
follows to your note: That subject to the modifications stated 
above, Great Britain is prepared to recognize and uphold the 
independence of the Arabs in all the regions lying within the 
frontiers proposed by the Sharif of Mecca.”
(Al Jazeera and Agencies, 2009)
2 November 1917 – The Balfour Declaration
Lord Arthur Balfour, in his capacity as Britain’s foreign 
secretary sent a Letter to Lord Rothschild, the president of the 
Zionist federation stating the government’s support for the 
establishment of “a national home for the Jewish people” in 
Palestine”
“The declaration reads: “His Majesty’s Government view with 
favour the establishment in Palestine of a national home for the 
Jewish people, and will use their best endeavours to facilitate 
the achievement of this object, it being clearly understood 
that nothing shall be done which may prejudice the civil and 
religious rights of existing non-Jewish communities in Palestine, 
or the rights and political status enjoyed by Jews in any other 
country.”(Al Jazeera and Agencies, 2009)
December 1917 – British rule & World War 
One Ends
1919-1923 – The Third Aliyah
•The new immigrants build roads and 
towns, and conducted civil projects such 
as the draining of marshes.
•An Elected Representation is formed from 
political parties to govern and lead the 
burgeoning Yishuv(Jewish Community)
•By the End of this period the Yishuv 
numbered 90,000(Jewish Community) 
(Wolfe, 2012) (Jewish Virtual Library, 2014)
1920 – The Haganah forms
1922 – British Mandate
The newly created League of Nations 
formally sanctioned the British Mandate 
in Palestine and added provisions that 
raised Zionist expectations and alarmed 
the Arab inhabitants. The terms of the 
League mandate incorporate the Balfour 
Declaration and recognize Hebrew as the 
official language in Palestine. (Wolfe, 2012)
1924-1926 – The Fourth Aliyah
1929 – Conflict
Arguments between Muslims and Jews 
over access to the Western Wall (The 
remaining wall of the Second Temple, 
considered holy by Jews). This resulted 
in riots and demonstrations where, more 
than 130 Jews killed and 339 wounded 
(mainly by Arabs), 116 Arabs killed and 232 
wounded (mainly by British-led personnel). 
(Al Jazeera and Agencies, 2009)
 August 23 -Arab rioters kill 67 Jews   
 in Hebron.
1929-1939 – The Fifth Aliyah
By 1940, nearly 250,000 Jews had arrived 
during this wave, raising the Yishuv’s 
population to 450,000. This large wave was 
a resultant of the Nazi regime’s anti-Semitic 
policies, beginning in 1933. 
Many of the immigrants from Germany 
were professionals and intellectuals; their 
impact was largely felt in the towns, as 
new industrial enterprises were founded 
and construction of the Haifa port and the 
oil refineries were completed.
1936-39 – Arab Revolt & Aliya Bet
Arabs led by Haj Amin al-Husseini (The 
Palestinian supreme leader under the 
British Mandate known as the Mufti) (Jewish 
Virtual Library, n.d.), protest against this large 
wave of Jewish immigration, this resulted 
in more than 3,000 Arabs, 2,000 Jews, and 
600 British had been killed. Due to these 
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revolts and the British government’s search for Arab support 
during World War Two, the Government imposed immigration 
quotas. This resulted in the Aliyah Bet (illegal immigration, usually 
organized by the Jewish military organizations) (Wolfe, 2012)(Al 
Jazeera and Agencies, 2009)
July 1937 – The Peel Commission
The (Lord) Peel Commission issues a report recommending 
that the mandate be terminated and that Palestine be 
partitioned into separate Arab and Jewish states. The Arab 
Higher Committee opposes partition as a violation of the rights 
of the Arab inhabitants of Palestine. (Wolfe, 2012) While the Jews 
remained divided as whether to accept or reject it. (Jewish Virtual 
Library, n.d.)
1 September 1939 –World War Two
World War Two begins and in support of the Allied cause, 
thousands of Jewish volunteers joined the British forces. These 
troops provided the Haganah (refer to 1920) with the skilled 
man power for the fight against the British Rule after 1945.
During the war the Yishuv and its various military organizations 
mounted a concerted effort to rescue European Jews and 
bring them into Palestine illegally in the Aliyah Bet.
(Wolfe, 2012) (Al Jazeera and Agencies, 2009)
2 September 1945 - World War Two Ends
1945-1947 – Yishuv Sabotage
1946 – King David Hotel Attack
1947 – Zionist Goals Achieved
September – British Mandate Termination
Britain announces that their Palestine mandate will be  
terminated on May 15, 1948. Palestine is plunged into  
civil war. 
November 29– U.N Partition Plan
The newly formed United Nations general assembly   
passes a partition plan dividing the British Mandate of  
Palestine into two states, one Jewish and the other Arab, 
while Jerusalem would became an international   
city. This proposal was accepted by the Jewish leadership 
but rejected by the Arab leadership namely the Arab 
League and its member states (especially Egypt, Syria, 
and Iraq)- whom rejected all attempts at compromise 
(Wolfe, 2012) (Al Jazeera and Agencies, 2009)
This plan was never to be carried out in its entirety due the 
1948 War of Independence and thus no Palestinian/Arab 
state exists or came into being and thus the long conflict/
occupation at hand.
1947-1949 - Nabka
The Nabka, meaning “disaster” or “cataclysm” in Arabic. Up 
to 900,000 Palestinians flee or are expelled from their homes 
which resided in the proposed and later became the state of 
Israel on May 14 1948. This is all in conjunction with the War of 
Independence on May 15 1948. (Al Jazeera and Agencies, 2009)
Note: This is the large concern for any Israeli/Palestinian peace process, the 
resultant refugees, were expelled and fled due to the war and the call from the 
Arab states , the refugees were expecting to return after the war was over and 
Israel’s defeat, but this did not happen. 
1948 – The Independence and War
April - Haganah Aggression
May 14 – State of Israel Declared
May 15 – War of Independence
Egypt, Syria, Jordan, Saudi Arabia, Iraq 
and Lebanon declare war on Israel and 
invade starting shat is known as the War of 
Independence
May 15-June 11 - First round of fighting.
June - First UN armistice.
July 9-18 - Second round of combat.
July - Second armistice.
December – Arab Defeat
Arab forces are defeated, there is an 
enlargement of Israeli territory, and the 
UN proposal for a Palestinian Arab state 
collapses.
December 11 – Resolution 194
“The UN General Assembly passes 
Resolution 194, stating that Palestinian 
refugees who wish to return to their homes 
should be permitted to do so and that 
those who do not wish to return should 
be compensated by the state of Israel.” 
(Katirai, 2001)
1948-1949 – Armistice Agreements
Over a 12 month period, each of the 
involved Arab states sign an armistice 
agreement with Israel. They do not 
recognize Israel or accept cease-fire 
borders as final.
The proposed Palestine/Arab state in the 
U.N partition plan was basically partitioned 
among:
Israel - which now had taken about 
50 per cent more land than was 
originally allotted to it by the UN 
partition plan
Egypt - which remained as an 
occupier of the Gaza Strip
Transjordan- which held the old city 
of Jerusalem and the West Bank and 
remained as an occupier
There is no Palestinian Arab state and over 
700,000 people are now refugees.
1948-1949 – Arab Exile
Incidents of forced Israel expulsion of Arabs 
continue (Wolfe, 2012)
1950 - UNRWA
The United Nations Relief and Works 
Agency (UNRWA) is founded to oversee 
the welfare of the refugee camps; 960,000 
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Palestinians are registered for relief. Opportunities in host 
countries vary. Restrictions on freedom of movement are harsh 
in Egypt and Lebanon.  Syria, Iraq, and Jordan allow Palestinians 
to work and open businesses. Only Jordan allows refugees to 
become citizens. (Wolfe, 2012)
1948-1951 – Jewish Exile
Israel absorbed approximately 650 000 Jews due to the Jewish 
expulsion from Arab countries. Israel’s population increased 
to just over 1.3 million.  This drove Israeli authorities take over 
vacant Palestinian villages, urban dwellings, and farmland to 
house and feed the immigrants. 
Note: The absorption of Palestinian land property into the Israeli economy makes 
it next to impossible for Israel to consider the repatriation of the Palestinians.
(Wolfe, 2012)
.
1950 – Law of Return
The Law of Return becomes a foundational principle of the new 
Israeli state, giving every Jew in the world the right to immigrate 
to Israel and become a citizen. (Wolfe, 2012)
1950s - “Ben-Gurionism.”
The Israelis adopt the doctrine of retaliation in force, sometimes 
referred to as “Ben-Gurionism.” The core principle of this doctrine 
is that every act of Arab aggression against Israel will be met by 
an armed response well out of proportion to the original act 
itself. (Wolfe, 2012) This was designed to stop the cycle of violence 
as it would cost the attacker more than is expected, this has 
proven to be a contentious strategy.
1952 - Nationality 
The Knesset passes the Nationality Law which, in addition 
to granting automatic citizenship to any Jewish immigrant, 
awards Israeli citizenship to those Arabs who can prove their 
long-standing residence in Palestine. (160,000 Palestinian Arabs 
remain within the post-1949 borders of the Jewish state.) (Wolfe, 
2012)
October – November 1956 – The Suez Crisis
In 1956 Egypt’s President, Gamal Abdel Nasser nationalized 
the Suez Canal (whom Britain and France were the largest 
shareholders) and a blockade of the Straits of Tiran. Britain, 
France and Israel made a secret pact to attack Egypt in 
response to this. U.S.A. and the Soviet Union applied large 
pressure for all parties to disengage. This was a prelude to the 
1967 war. (Jewish Virtual Library, n.d.)
1960 - Jordanian/Israeli Border Clashes
May, 1964 – THE PLO
The Palestine Liberation Organisation (PLO) is founded in Cairo 
by the Arab League. The PLO states its goal as the destruction 
of the Israel through armed struggle, and the restoration of an 
“independent Palestinian state”. (Al Jazeera and Agencies, 2009)
 
Note: This mixed with the idea of Ben Gurionism has created the situation for 
intifadas and serious terrorist activities and Israel’s crackdown a pattern of 
violence
1967 – Six Day War
May 16 – Egyptian Troop Build-Up
May 22 – Straits of Tiran Naval Blockade
May 30
 King Hussein of Jordan flies to Cairo to sign 
a mutual defence pact with Egypt. Iraq 
joins the pact a few days later. (Wolfe, 2012)
5 June – Israeli Pre-emptive Strike 
Due to these conditions Israel launched a 
pre-emptive surprise strike on Egypt, Syria 
and Jordan destroying their air forces, 
air bases and armoured divisions. Israel 
captured the Sinai and Gaza Strip from 
Egypt, the Golan Heights from Syria and the 
West Bank and East Jerusalem including 
the Old city from Jordan. (Al Jazeera and 
Agencies, 2009)
Through these land gains Israel finds itself 
administering a new Arab population of 
1.5 million people. While Jordan received 
300,000 new refugees fleeing the West 
Bank and Gaza Strip. (Wolfe, 2012)
June 9 - Egyptian Cease-Fire
Egypt and Israel sign a cease-fire 
agreement. Egypt’s losses include 12,000 
men and 80% of its air force and armour.
June 11 – Syrian Cease-Fire
Cease-fire is agreed on the Golan front; 
with 2,500 Syrians dead.
The Arab defeat in the Six day war 
serves as the catalyst that transforms 
the PLO into an independent resistance 
organization devoted to armed struggle 
against Israel. The most successful, Al-
Fatah, headed by Yasir Arafat, emerges as 
the most formidable of the independent 
commando organizations. (Wolfe, 2012)
June 27 – East Jerusalem Annexed
September 1 – The Khartoum Declaration
The  leaders of thirteen Arab states gathered 
at a summit conference in Khartoum, 
Sudan from August 29 to September 1. 
There they pledged to continue their 
struggle against Israel. Here they stated 
the famous 3 NO’s “1. no peace with 
Israel, 2. no negotiations with Israel, 3. no 
recognition of Israel, and ‘maintenance of 
the rights of the Palestinian people in their 
nation.’ (CAMERA, 2014)
November 22 – UN Resolution 242
Resolution 242 is adopted by the UN 
Security Council. It calls for a just and 
lasting peace based on the withdrawal 
of Israeli forces from territories occupied in 
the June War and the acknowledgment of 
the right of every state in the area to live 
in peace within secure and recognized 
boundaries. It also affirms the need to 
achieve a just settlement of the refugee 
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problem. Egypt, Jordan, and Israel endorse the resolution. 
Syria and the Palestinian organizations reject it. The resolution is 
ambiguous and fails to provide a consensual basis for a peace 
settlement. (Wolfe, 2012)
1967-1977 – Occupation & Settlement
Continuous Israeli occupation within the West Bank and the 
Gaza Strip. While the settlement policy is established in order to 
bolster a Jewish presence in strategic areas. (Wolfe, 2012)
1968-1970 - War of Attrition
Limited war fought between Egypt and Israel in which Egypt 
attempts to regain the Sinai Peninsula lost in the Six Day war. 
The war ended with a ceasefire in August 1970 with the same 
frontiers as at the start. (Al Jazeera and Agencies, 2009)
1969 – PLO Organization
The Lebanese government turns over the supervision of 
refugee camps to the PLO in exchange for the PLO’s 
pledge to obtain Lebanese consent for any incursions it 
might make into Israel. The pledge goes largely unheeded. 
From 1970 onward, the cycle of Palestinian raids into Israel 
(and Israeli retaliation in force) is a common occurrence. 
Israeli bombing attacks affect not only Palestinians, but 
also the mainly Shi’a villagers of southern Lebanon. Many 
of the villagers migrate to the squatter suburbs of Beirut. 
(Wolfe, 2012)
February 
Yasser Arafat is appointed chairman of the Palestinian 
Liberation Organization (PLO) with the Al-Fatah party 
being the main member and largest group, under 
Arafat’s leadership the PLO forges Palestinian Unity. The 
group refuses to endorse UN Resolution 242. Al-Fatah also 
affirms the necessity of armed resistance in the struggle to 
recover Palestine. (Katirai, 2001) (Al Jazeera and Agencies, 2009)
Early 1970s – PLO Attacks
Palestinian groups (not all PLO) carry out a series of airliner 
hijackings, airport massacres, and suicide missions into Israel. 
(Wolfe, 2012). While the Israelis carry out assassinations of high 
level Palestinian leaders
1970 – The PLO & Jordan
Israel is launches more than 150 air strikes a day into Egypt, 
sometimes against targets deep within Egypt’s territory.
September
King Hussein of Jordan declared war on the PLO and 
imposed martial law, due to the PLO’s involvement in 
Jordanian politics. (Katirai, 2001)
The Popular Front for the Liberation of Palestine hijacked 4 
civilian airliners and lands 3 of them in a portion of Jordan 
that it defines as “liberated territory.” The PFLP threatens 
to blow up the planes and kill the hostages if there is 
any attempt to interfere. The Jordanian army stands by 
helplessly. (Wolfe, 2012)
In an effort to restore order, the Jordanian army begins a 10 
day carnage known as Black September. The Jordanian 
military directs all the force at its disposal against the 
Palestinian presence in the country. It makes no distinction 
between civilians and armed guerrillas(Wolfe, 2012)
September 25
 A cease-fire is finally arranged. More 
than 3,000 Palestinians are dead. 
While the PLO is forced to move 
its headquarters from Jordan to 
Lebanon.
September 6,1972 – Munich Olympics 
Attack
Palestinian group Black September 
conducted an operation where members 
of the Israeli Olympic team at the Munich 
Olympics are taken hostage and killed 
by the group during a German rescue 
attempt. In retaliation the Israeli air force 
kills scores of people in Jordan and 
Lebanon during frequent raids on military 
bases but civilian casualties are caused. 
(Wolfe, 2012) (Al Jazeera and Agencies, 2009)
1972 – Operation Wrath of God
In response to the Munich attacks. 
Golda Meir (Israeli Prime Minister) and 
Moshe Dayan (Israel’s Defence Minister) 
authorized Operation Wrath of God, 
where covert assassinations were carried 
out by Israel’s Mossad. Targeting those 
directly or indirectly responsible for the 
Munich attack. The assassinations used 
various means to achieve their goal, 
such as letter bombs, phone bombs and 
a surprise commando attack in Beirut, 
where the commandos dressed as woman 
to infiltrate the Palestinian operation. 
Dozens of assassinations and assassination 
attempts are attributed to this operation. 
Due to its secrecy it is difficult to verify all 
the facts. (Encyclopedia Britannica, 2014)
1973 – The Yom Kippur War
October 6
Yom Kippur war (October war). 
In a surprise attack on the Jewish 
Day of Atonement, Egypt and Syria 
retake the areas in Sinai and the 
Golan Heights that were lost in the 
Six Day war. Despite initial gains they 
are soon forced to retreat by Israeli 
forces. (Al Jazeera and Agencies, 2009)
October 22
US Secretary of State Henry Kissinger 
and Foreign Minister Andrei Gromyko 
of the Soviet Union present a cease-
fire agreement that Egypt, Israel, 
and, later, Syria accept. (Wolfe, 2012)
1974 - PLO Recognition 
At an Arab summit meeting in Rabat, 
the PLO achieves recognition as the sole 
representative of the Palestinians. Later the 
same year, Arafat addresses the General 
Assembly of the United Nations and the 
PLO is granted observer status in the body. 
(Wolfe, 2012)
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Extended Periods of Interest
Deaths/Wounded 1/4 of cirlce = 22 000ppl.
Point of Interest
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The PLO drops its goal of liberating all of Palestine in favour 
of creating a Palestinian state comprising the West Bank and 
the Gaza Strip. This new position implies — but doesn’t directly 
admit — Israel’s right to exist. (Wolfe, 2012)
September 1975 – Sinai ll
US Secretary of State Henry Kissinger persuades Egypt and 
Israel to sign a document known as Sinai II, providing for the 
withdrawal of Israeli forces from western Sinai. (Wolfe, 2012)
July 4, 1976 – Entebbe Raid
Israeli commandos rescue 98 Israeli and Jewish hostages in 
Entebbe, Uganda, held by Palestinians who hijacked an Air 
France Airbus. (Katirai, 2001)
1977
May – Political Shift
Israel holds elections referred to as “the revolt of 
the Sephardim” or “Israel’s earthquake elections.” 
A right-of-center coalition, the Likud bloc, and its 
leader, Menachem Begin, are chosen to form a new 
government. Israel commits to a policy of retaining all of 
the occupied territories; it also sees the rise of a religious 
settlers’ movement. Begin’s strategy includes a policy of 
establishing Jewish settlements throughout the West Bank 
and Gaza Strip. The settlement policy is also intended to 
break up and isolate areas where the Arab population is 
heavily concentrated. (Wolfe, 2012)
November 20 – Egyptian Peace
President of Egypt, Anwar Sadat addressing the Israeli 
parliament announces Egypt’s acceptance of peace 
with Israel. (Wolfe, 2012)
1978 
Operation Litani
25,000 Israeli troops invade Lebanon in response to the 
Coastal Road massacre and in an attempt to dislodge 
the PLO from its strongholds. UN Interim Forces in Lebanon 
(UNIFIL) are installed in southern Lebanon in an attempt to 
provide a buffer between Israel and the PLO.
September 17– Camp David Accords
Menachem Begin, Israel’s prime minister, and Anwar 
Sadat, Egypt’s president, sign the Camp David Accord, 
with Israel agreeing to withdraw from the Sinai Peninsula 
in exchange for peace and a framework for future 
negotiation over the West Bank and Gaza Strip. (Al Jazeera 
and Agencies, 2009)
March 26, 1979 – Egyptian Peace & Recognition
Peace deal between Egypt and Israel. Egypt becomes the first 
Arab country to recognize Israel. The Sinai is returned to Egypt 
but not the Gaza Strip. Later in this year, Arab League suspends 
Egypt’s membership of the league following Egypt’s peace 
agreement with Israel. The organization moves its headquarters 
to Tunis. (Wolfe, 2012) (Al Jazeera and Agencies, 2009)
June 6, 1982 - First Lebanon War
Israel invades Lebanon in response to a series of PLO mortar 
and rocket attacks against settlements in the Galilee sector 
of northern Israel. The purpose of the invasion is twofold: 
the destruction of PLO bases in southern Lebanon and the 
destruction of PLO infrastructure in West Beirut.(Wolfe, 2012) 
The PLO relocate to Tunis as it is driven out of Lebanon by 
Israel during the six-month invasion of the 
country. (Al Jazeera and Agencies, 2009)
September, 1982 - Sabra and Shatila 
massacre.
Sabra and Shatila massacre. Lebanese 
Phalangists (members of a Christian 
paramilitary group) kill up to 2,750 
Palestinians in the Palestinian refugee 
camps of Sabra and Shatila (Al Jazeera and 
Agencies, 2009)
August, 1983- First Lebanon War Withdrawal
The Israeli army withdraws from most of 
Lebanon, maintaining a self-proclaimed 
“security zone” in the south. (Al Jazeera and 
Agencies, 2009)
November, 1984 – January 1985 – 
Operation Moses
An undertaking by the IDF to rescue over 
7000 Ethiopian Jews (for security Reasons) 
, where they were secretly airlifted from 
Ethiopia and taken to Israel, this operation 
was followed by Operation Joshua and 
Solomon. (Jewish Virtual Library, n.d.)
September 25, 1985 – Larnaca Killing
Three Israelis are killed on their yacht off 
the coast of Larnaca, Cyprus, by Force 17, 
a commando group from Fatah. (Al Jazeera 
and Agencies, 2009)
December 9, 1987 – First Intifada
 The Palestinian uprising or intifada (shaking 
off) begins in Gaza as a purely local 
response to unbearable conditions. (It isn’t 
inspired by the external PLO leadership in 
Tunis.) Within a few days the West Bank is 
also engulfed in the uprising as thousands 
of demonstrators carrying stones, slingshots, 
and gasoline bombs confront the Israeli 
armed forces whom respond with tear gas, 
plastic bullets, and live rounds. (Wolfe, 2012) 
(Al Jazeera and Agencies, 2009)
1988 – HAMAS Founded
The Hamas Charter of 1988 refers to 
Hamas as a Palestinian resistance 
movement that takes Islam as a way 
of life. It doesn’t support the two-
state solution gradually endorsed by 
the PLO. (Wolfe, 2012)
Hamas charter also describes 
its goals as extremist in nature 
advocating violence against Israel 
and the Jewish nation.
November - The 2 State Solution 
Compromise
In an attempt to enlist US help in 
negotiations with Israel, the PLO 
endorses Resolution 242 and accepts 
the existence of the state of Israel in its 
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pre 1967 boundaries. The PLO proclaims an independent 
Palestinian state in the West Bank and Gaza Strip with East 
Jerusalem as its capital. These pronouncements represent 
the so-called 2-state compromise. (Wolfe, 2012)
Late 1990 – The First Intifada Ends
The first intifada’s intensity dies down and in the aftermath an 
estimated 1,025 Palestinians were killed, including 250 alleged 
collaborators, and 56 Israelis. More than 37,000 Arabs had been 
wounded and 35,000-40,000 were arrested. (Wolfe, 2012)
April 6, 1991 – Desert Shield Aftermath 
In the aftermath of Desert Shield 350 000 of Kuwait’s Palestinian 
refugees have fled to Jordan and some back to the West 
Bank and the Gaza Strip. Jordanians fear that their country is 
becoming a surrogate Palestinian homeland. (Wolfe, 2012)
June 1992 – Yitzchak Rabin
Yitzchak Rabin wins the Israeli elections and freezes construction 
of the settlements in order to restore U.S. relations. (Wolfe, 2012)
1993 – Peace Talks
Concern for Hamas’ militancy prompts Rabin to consider 
negotiations with Yasir Arafat (and vice versa).
Early 1993
 Israeli and PLO officials meet in a series of secret meetings 
near Oslo, Norway. The meetings are outside of normal 
diplomatic channels.
September 
Arab and Israeli delegates meet in Washington for peace 
talks. The two part agreement (Oslo I) provides for mutual 
recognition between Israel and the PLO and lays the 
foundation for Palestinian autonomy in the West Bank 
and Gaza Strip.
Arab leaders cautiously endorse the proposal. The US 
President Clinton agrees to re-establish formal contacts 
with the PLO. (Wolfe, 2012)
1994-1995 – Suicide Bombings
Suicide bombings perpetuated by Hamas occur in Israeli cities, 
killing many Israeli civilians. The objective of these attack were 
to sabotage the peace negotiations between Israel and the 
PLO. (Wolfe, 2012)
1994 – Agreements, Peace Treaties 
Israel and the PLO sign two agreements dealing with 
economic relations and the transfer of administrative 
authority from Israel to the Palestinians in Gaza and 
Jericho. The establishment of a self-governing Palestinian 
authority is crucial. Both sides understand that Arafat and 
the PLO will constitute the leadership. This means allowing 
the PLO and Arafat to return to Palestine. (Wolfe, 2012)
February 25- & Cave of the Patriarchs Massacre
Baruch Goldstein, an American-Israeli settler, enters the 
Cave of the Patriarchs, a religious site in Hebron, and kills 
29 Palestinians, injuring another 125. (Al Jazeera and Agencies, 
2009)
October 26
Israel and Jordan sign a peace treaty ending 45-years 
of hostility. Israel agrees to recognize the special role of 
Jordan over Muslim holy sites in Jerusalem. (Al Jazeera and 
Agencies, 2009)
1995 – OSLO 2
Strong Israeli religious opposition erupts 
against the peace process. Some 
rabbis called for soldiers to resist orders 
to evacuate bases in the West Bank. 
Prime Minister Rabin is vilified by this 
opposition (Wolfe, 2012)
September
Oslo 2 or the Interim Agreement is 
signed. It details the Israeli military 
withdrawal/redeployment in the West 
Bank, the process to transfer of power 
to Palestinian civil authority (PA) and 
3 separate zone that The West Bank is 
to be divided into, which defines who 
controls what in those regions. (Wolfe, 
2012)
 Area A - Under full civilian and  
 security control by the PA
 Area B - Under PA civilian authority  
 but security control is under Israel
 Area C – Under full civilian and  
 security control by Israel
 (Just Vision., 2014)
November 4 - Rabin Assassination
Prime Minister Yitzhak Rabin is 
assassinated by Yigal Amir (an Israeli 
orthodox Jewish student), as he left a 
peace rally in Tel Aviv. Yigal believed 
that Rabin was acting against the 
Jewish people by the proposal to give 
‘Israel’s land” back to the PLO and thus 
his actions were religiously framed. This 
resulted in s suspensions of peace talks. 
Shimon Peres took over as prime minister. 
(Wolfe, 2012) (Al Jazeera and Agencies, 2009)
1995-1997 – Hamas Suicide Bombings
Hamas sponsored suicide bombing occur 
frequently during this time killing hundreds 
of civilians and alienating the peace 
process. The Israeli government seal 
off the occupied territories, curfew are 
initiated and economic distress occurs. This 
alienates Arafat’s power. (Wolfe, 2012)
Autumn 1998 – Wye Accords
Netanyahu and Arafat sign the Wye 
Accords and the PLO renounces the use 
of terrorism. 
May 17, 1999 – Ehud Barak Elected as 
Prime Minister
2000 
May 23
Israel unilaterally withdraws from the 
area of Lebanon it was occupying 
since 1982. (Katirai, 2001)
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July - Camp David Summit
The Camp David Summit occurs, mediated by US President 
Bill Clinton and attended by Palestinian President Yasser 
Arafat and Israeli Prime Minister Ehud Barak. These 
discussions were intended as a final status for Palestine- 
The future of Jewish settlements, the right of return for 
Palestinian refuges, sovereignty and East Jerusalem were 
all discussed in a Israel and US Draft Proposal. Arafat 
rejected the proposal and no-counter offer was made. 
Thus the US and Israeli blame on Arafat for the failure of 
the talks. (Wolfe, 2012) (Al Jazeera and Agencies, 2009)
In Negar Katirai’s timeline she explains both view points 
for the failure of the peace talks they are as follows:
• “Israel believes its offer of handing over 95% of the West 
Bank and Gaza to Palestinians for the formation of a 
Palestinian state to be generous. 
• Palestinians believe they should not have to accept 
less than 100% of the West Bank and Gaza because the 
total of both territories only comprises 22% of what was 
originally Palestine.
• Israel views its condition of maintaining control over 
settlements and security zones in the West Bank to be 
not only reasonable but also necessary for its national 
security.
• Palestinians also view the Israeli proposal as 
unacceptable because it would divide the Palestinian 
state into disconnected regions; a situation that would 
not free them from Israeli occupation and would not 
make for a truly independent state.” (Katirai, 2001)
September-Second Intifada Begins
The second intifada was sparked in the wake of the failure 
of the Camp David by Ariel Sharon of the opposition Likud 
Party of the Knesset, flanked by a large security guard, 
visiting the Temple Mount/Haram Al-Sharif a holy site for 
Muslims and Jews (Note: It is the site of the Dome of the 
Rock and the Al-Aqsa mosque the latter being the 3rd 
holiest site in Islam, but also the place where both holy 
Jewish temples were before their destruction) Presently it 
is strictly controlled by the Jordanians as an Islamic holy 
site. Sharon stated that it was a message of peace but 
was rather seen as a provocation by Sharon and enraged 
Palestinians into the Second Intifada. (Elmer, n.d.) (BBC News, 
n.d.) (Wolfe, 2012) (Al Jazeera and Agencies, 2009)
23 December – The Clinton Parameters
President Clinton tries to salvage the peace process. He 
proposes a peace plan known as the Clinton parameters 
that envisions the Palestinians getting between 94% and 
96% of the West Bank for a future Palestinian state. (Wolfe, 
2012). Both Israel and the PLO agree to the parameters 
but with reservations on some of the issues, such the 
Palestinian right of return and Temple Mount Sovereignty 
thus these reservations could not be compromised by 
either faction and the agreement fell through. (Pan, 2005) 
(Multaqa, n.d.) (Israel Ministry of Foreign Affairs, n.d.)
2002
March – Operation Defensive Shield
Israeli army launches Operation Defensive Shield which 
aimed to quell the intifada in the West Bank, Israel 
begins construction of the infamous 
separation barrier between the West 
Bank and Israel, (Wolfe, 2012)officially 
to stop terror attacks from occurring 
on Israeli territory but for ‘others its 
length it serves to annex large areas 
of Palestinian land.’ (Wolfe, 2012)
March 27, 28 – Beirut Summit
Beirut summit between heads of 
Arab nations to discuss plans to 
resolve the Palestinian-Israeli conflict. 
Arafat is unable to attend as Israel 
will not guarantee he will be able to 
return. Arab leaders collectively offer 
Israel peace, recognition and normal 
relations (with some reservations 
from certain Arab states), in return for 
Israel’s withdrawal from Arab lands 
captured since 1967, the restoration 
of a Palestinian state with east 
Jerusalem as its capital and a “fair 
solution” for the 3.8 million Palestinian 
refugees. (Wolfe, 2012) Israel rejected 
the proposal as it contravened its 
hard line stances on Israeli security, 
Palestinian refugees and Jerusalem’s 
status.
As the second intifada continues. 
Operation defensive shield is 
underway and re-occupies land 
that was given over to the PA. 
Israel imposes strict conditions on 
the Palestinian population, curfews 
and restrictions on travel, effectively 
shutting down commerce. This leads 
to a new series of suicide bombings 
(Wolfe, 2012)
Arafat is confined to his Ramallah 
compound, through Israeli force. It 
is now clear that Arafat is the only 
authority to negotiate with. (Wolfe, 
2012)
2004
March 22 -Sheikh Yassin Assassinated
April 17 -  Abdal-Aziz al-Rantissi Assassinated
June 26 – Gaza Disengagement Plan 
Approved
July 9 – Separation Barrier
The International Court of Justice rules 
the West Bank physical barrier built by 
Israel a grave violation of international 
law. (Wolfe, 2012) While others state that the 
fence has wiped out suicide bombings 
after its erection and thus proves its worth. 
“The security fence does create some 
inconvenience to Palestinians, but it also 
saves lives. The deaths of Israelis caused 
by terror are permanent and irreversible 
whereas the hardships faced by the 
Palestinians are temporary and reversible.” 
(Bard, 2005)
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Extended Periods of Interest
Deaths/Wounded 1/4 of cirlce = 22 000ppl.
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November 11 – Arafat Dies
2005
Second Intifada Ends
The second intifada comes to an end, as a result it claims 
the lives of 2,400 Palestinians and 780 Israelis. (Wolfe, 2012)
January 9 – Mahmoud Abbas is Elected as PA President
August – Gaza Disengaged
Sharon successfully completes the planned evacuation 
of settlers from Gaza. 8,000 Jewish settlers are uprooted 
from Gaza.  (Wolfe, 2012) Gaza becomes ‘un-occupied’ 
territory but is still under strict Israeli security provisions. 
2006
January 25 – Hamas Election Victory
Hamas wins a majority of seats (76 seats to al-Fatah’s 43 
in the 132-seat legislative chamber)  in the Palestinian 
legislative elections. Subsequently Hamas rejects Israel’s 
right to exist and loses US, Israel and European aid as well 
as the recognition of these parties. (Al Jazeera and Agencies, 
2009) (Wolfe, 2012)
March – Ehud Olmert Elected as Israel Prime Minister
June 25 - Gilad Shalit Captured
July 5-Hezbollah Rocket Attacks
Rocket attacks rock Israeli territory in the North by 
Hezbollah from territory that Israel withdrew from in 200. 
While rockets are also fired by Gaza militants. (Wolfe, 2012) 
This shakes the trust in disengagement plans as a source 
of peace.
July 12 – The Second Lebanon War
The 2006 Lebanon war or the Second Lebanon War 
began after Hezbollah carried out cross border raids into 
Israeli territory, kidnapping 2 soldiers and killing 3 more. 
In response to this and the continuous rocket attacks. 
Israel invaded Lebanon, conducted an aerial and 
naval blockade, attacking military bases and civilian 
infrastructure in order to cripple Hezbollah activity. Israel’s 
operation was against Hezbollah and not that of the 
Lebanese government. The conflict resulted in the deaths 
of 1 191 Lebanese people and 165 Israelis.  (Chadwick, 2012) 
(Wikipedia contributors, 2014)
August 14 – Lebanon War Cease-Fire
September – Palestinian civil war
Violence erupts between Fatah and Hamas parties in 
the Gaza Strip. Civil war is imminent, UN aid workers are 
withdrawn. Abbas’ Fattah party supports a 2 state solution 
while Hamas rejects Israel’s existence entirely. (Al Jazeera 
and Agencies, 2009)
2007
June – Hamas Coup
Hamas swiftly and brutally seizes all the main al-Fatah 
bases in Gaza. Abbas accuses Hamas of staging a coup. 
Abbas creates an emergency government to rule the 
West Bank separately, (Wolfe, 2012) altering the power 
centres of the Palestinian People.
Second half of 2007 – Gaza Blockade 
& Smuggling
The Israeli & Egyptian blockade on 
Gaza tightens in an aim to weaken 
Hamas credibility, and remove it 
from power. But this blockade also 
punishes ordinary Gazans. Smuggling 
begins as a means for economic 
welfare. Hamas continues its military 
strengthening procedure, acquiring 
rockets and training. This further 
enforces the blockade. (Wolfe, 2012)
November 27 – The Annapolis 
Conference
The Annapolis Conference takes 
place, where the 2 state solution 
becomes an agreed upon solution 
by both parties. (Wikipedia contributors, 
2014)
2008
January
Hamas knocks down the barriers 
at the Rafah border crossing with 
Egypt, allowing Gazans to acquire 
goods. This continued for 11 days 
until the border was sealed. (Wikipedia 
contributors, 2014)
February 27 – Hamas Rockets
Rockets are fired at Israel from 
Gaza by Hamas and other affiliated 
groups. (Wikipedia contributors, 2014)
February 28 - Operation Hot Winter
Operation Hot Winter is conducted 
by the Israelis in response. (Wikipedia 
contributors, 2014)
June 
Egypt successfully negotiates 
ceasefire between Hamas and 
Israel amid rocket attacks and 
Israeli retaliation. Hamas accepts to 
prevent rockets launches while Israel 
agrees to ease the blockade (Wolfe, 
2012) 
December 27- Operation Cast Lead 
Begins
In response to large numbers of 
rockets being fired from Gaza at 
Israel, Operation Cast Lead was 
undertaken by Israel to end the 
Hamas rocket attacks. While Hamas 
was attempting to relieve the 
blockade on Gaza  (Tristam, n.d.)
January 18 2009 - Operation Cast Lead 
Ends
Operation Cast lead ends under a unilateral 
ceasefire after 22 days of fighting, guided 
by Egyptian President Hosni Mubarak The 
outcome is 1,383 Palestinians and 14 Israelis 
are killed (Tristam, n.d.) (Wikipedia contributors, 
2014)
_127
chapter 1_religious espionage
chapter 2_’house of god
?’
chapter 5_typological analysis
chapter 6_the holy land
chapter 7_d
esign
chapter 3_build
ing m
anifesto
chapter 4_abraham
ic
2010
May – Gaza Flotilla Incident
Six Ships leave Cyprus in order to break Israel’s Naval 
blockade. The ship’s captains ignore IDF warnings to 
change course. The ships are commandeered by the IDF 
all without incident except one where activists resisted 
with clubs and knives prompting the soldiers to fire back. 
Killing 9 Turkish activist. Diplomatic turmoil ensues and the 
Plamer report is filed by the UN, where both Israel and 
Turkey are not satisfied with the findings. (The Telegraph-UK, 
2011)
July 7- Gaza Flotilla Outcomes
“Following intense pressure from the US and the EU, Israel 
eases its blockade on the Gaza Strip, allowing most 
consumer goods to pass through but maintaining its 
restrictions on building materials.” (The Telegraph-UK, 2011)
November 2011- Palestinian UNESCO membership
2012
November 14 - Operation Pillar of Defence Begins
Operation Pillar of Defence began in response to large 
rocket barrages by Hamas militants in the Gaza Strip. 
Again Gaza militants attempt to relieve the Israeli and 
Egyptian blockade. 
November 21- Operation Pillar of Defence Ends
Under the leadership of Mohamed Kamel Amr, the 
Egyptian Foreign Minister, and Hillary Clinton, the US 
Secretary of State, Israel and Hams agree to a ceasefire 
where Israel and Hams both cease fire and Israel eases 
the blockade of Gaza. (Wikipedia contributors, 2014)
November 29- Palestinian UN Observer Status Granted
“The United Nations General Assembly votes by a 
more than two-thirds majority to recognize the state of 
Palestine.” (Wolfe, 2012) and award  it non-member observer 
status.
2013
July 30- New Peace Talks Announced
Israeli and Palestinian delegates announce new 
peace talks with the goal of coming to an acceptable 
agreement within 9 months. U.S. Secretary of State, John 
Kerry is involved as a mediator.  (Wood, 2007)
August 14- Peace Talks Begin
Peace talks officially begin, after Israel releases 26 
Palestinian prisoners. Expectation is low since this is the 
third round of talks since 2000. The Palestinian delegation 
is concerned about the ongoing settlement construction 
on future Palestinian territory.  (Wood, 2007)
2014
January 11
Former Prime Minister Ariel Sharon dies, after being in a 
coma since 2006(Wood, 2007)
April 1 -  Tensions
Israelis refuses to release the last batch(the 4th of 4) of 
Palestinian prisoners in response to Palestinian Leadership 
taking steps towards greater recognition with the U.N. 
Palestine threatens to end the peace talks on April 29 if 
the prisoners are not released. ( Booth & Gearan , 2014)
April 23-Unity Government
Rival Palestinian factions of Hamas 
and Fatah announce a unity 
government and reconciliation 
agreement.  Israeli Prime Minister 
Benjamin Netanyahu responded 
that he would not conduct 
diplomatic negotiations with a 
government “backed by Hamas, a 
terrorist organization that calls for the 
destruction of Israel.” (Booth & Gearan, 
2014)
April 24
Israel halts peace talks in response 
to the new unity government. (Wood, 
2007)
April 30
The Peace talks deadline passes 
without an agreement.
June 12-Kidnappings
Three Israeli Teens, Naftali Fraenkel, 
Gilad Shaar, and Eyal Yifrach are 
kidnapped just outside Hebron near 
the Jewish Settlement Gush Etzion, 
allegedly (and later confirmed) by 
a Hamas West Bank Cell.. (Booth & 
Eglash,2014) ( Gamio, et al., 2014)
June 13-Operation Brother’s Keeper
This prompts a large scale search 
conducted by the IDF in the West 
Bank and security measures are 
enforced in the West Bank. Hundreds 
of Palestinians are arrested ( Gamio, et 
al., 2014)
June 28-Hamas Rockets
“Rockets fired from the Gaza Strip 
strike Israel.”  (Gamio, et al., 2014)
June 30-Bodies Found
The bodies of the three kidnapped 
teens are found by the IDF (Eglash & 
Branigin, 2014)
July 2-Kidnapping
Palestinian teenager Mohammad 
Abu Khieder is kidnapped on an 
East Jerusalem street the day after 
the three Israeli teens are buried. His 
body is soon found by Israeli police. 
Three Israeli men later confess to the 
attack.  ( Gamio, et al., 2014)
July 6
At least 29 rockets and mortars are 
fired into Israel from Gaza over the 
course of a weekend.  (Gamio, et al., 
2014)
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July 8- Operation Protective Edge
Israel launches air-strikes hitting numerous 
locations in Gaza in a bid to stop the rockets 
being fired by Hamas and other militants. 
 (Gamio, et al., 2014)
July 15-Cease Fire Fails
“A cease-fire deal fails after Hamas refuses to 
support it. The Izzedine al-Qassam Brigades, 
(Hamas’s armed wing), claim they never saw 
details of the proposal and that it was “not 
worth the ink it was written with.””(Gamio, et al., 
2014)
195 Palestinians Dead-Both Militants & Civilians
(*note the statistics are currently heavily disputed by both factions) 
(Gamio, et al., 2014)
July 16
An Israeli Strike kills Four children playing on a 
beach in Gaza  ( Gamio, et al., 2014)
July 17
Israeli ground troops enter Gaza in an attempt 
to destroy the tunnels that infiltrate Israeli 
territory. (Wood, 2007)
July  23
The United States FAA bans flights to Tel-Aviv 
due to nearby rocket fire  (Gamio, et al., 2014)
July 25
“Secretary of State John F. Kerry’s cease-fire 
plan is rejected by Israel.” (Gamio, et al., 2014)
911 Palestinians Dead-Both Militants & Civilians
(*note the statistics are currently heavily disputed by both factions)
 3 Israeli Civilians Dead
44 Israeli Soldiers Dead
(Gamio, et al., 2014)
 
July 26-Cease Fire
A  12-hour humanitarian cease-fire takes hold 
and is observed by both factions  ( Gamio, et 
al., 2014)
July 28-Eid
“The Islamic holiday of Eid is celebrated in 
Gaza.”  (Gamio, et al., 2014)
July 29-Hamas Video
“Hamas releases a video that appears to 
show it using a tunnel to infiltrate Israel and 
attack an Israeli military post. According 
to Haaretz, five Israeli soldiers were killed in 
the attack. The same day, Prime Minister 
Benjamin Netanyahu tells Israel to prepare 
for a long campaign. “We will not finish the 
mission, we will not finish the operation, 
without neutralizing the tunnels,” he says in a 
televised address.” (Gamio, et al., 2014)
July 31-Cease Fire Fails
The U.N sponsored 3 day cease-fire, set to 
begin Aug 1 fails after a few hours(Gamio, et 
al., 2014)
August 1
“There are conflicting reports that an Israeli 
soldier may have been kidnapped by 
militants in Gaza. He was later confirmed to 
have been killed in battle.”  (Gamio, et al., 2014)
1555 Palestinians Dead-Both Militants & Civilians
(*note the statistics are currently heavily disputed by both factions)
 3 Israeli Civilians Dead
63 Israeli Soldiers Dead
(Gamio, et al., 2014)
August 5-Cease Fire
An Egyptian mediated 72 hour  cease fire 
leads to indirect talks.  (Wood, 2007)
August 26-Talks
“Israel and Hamas agree to an open-ended 
cease-fire, mediated by Egypt. The interim 
agreement still has Hamas in control of Gaza 
while Israel and Egypt still control access to 
Gaza, leaving no clear winner in this latest 
conflict. Since the conflict began in early July, 
2,143 Palestinians have been killed, mostly 
civilians, with more than 11,000 wounded 
and 100,000 left homeless. On Israel’s side, 
64 soldiers and six civilians have been killed.” 
(Wood, 2007)
2150 Palestinians Dead-Both Militants & Civilians
(*note the statistics are currently heavily disputed by both factions)-as of 
September 11 (UNRWA, 2014)
 3 Israeli Civilians Dead
63 Israeli Soldiers Dead
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riot gear at the entrance to the Haram Al-Sharif/ The Temple Mount 
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Jewish man walking along the Western site boundary
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The Site
The site in question is situated within the government quarter 
of West Jerusalem, in an area known as Givat Ram. It houses 
many Government ministries, most notably the Knesset and the 
Supreme Court of Israel. This area is adjacent to that of the cul-
tural hubs of the Israel Museum and a Hebrew University Cam-
pus. (This is expanded further on in this chapter)
The Theory 
As discussed in the chapter ‘Religious Espionage’ we see that 
religion and politics are intrinsically entwined. The belief that the 
separation of religions and politics is total and unyielding is false, 
due to the following:
In its attempt to separate them from each other with the ideas 
of Rosseaus ‘Civil Religion’ and the Church and State concept 
come to the forefront. These ideas allow for the pluralistic soci-
ety to be governed by a secular power i.e. the parliament. But 
the secular/parliamentary decision makers are driven by moral 
philosophies, it can be argued that these morals are derived 
either from religion or from society (which in turn are derived 
from religious bases). Furthermore the religious paradoxes push 
ideas such as power and us vs them to be considered in any 
secular decision. Thus religion plays a large role in politics and 
any political conflict to various extents.
On the other hand we have seen some political decisions are 
made in order to improve the well-being of a certain religion, 
or against certain religious practices, or even the annihilation 
of a religion, thus political power can be wielded for a religious 
cause and again can be a bases for conflict.
Thus if society ignores religious influence upon the secular pow-
er structures and vice versa, it can lose the cause of conflict 
within the noise. Therefore it is of vital importance to acknowl-
edge the influence and to discuss and maintain its message as 
one would with political agendas or policy.
This understanding enables the site choice at hand. If the pro-
posed building wishes to be acknowledged as a place for reli-
gious/political influence and religious/political dialogue, it must 
be placed near a secular power hub, such as the Knesset or the 
Supreme Court of Israel. 
The site enables visual confirmation of the ideas above, espe-
cially within a country as religiously vibrant as Israel. It would allow 
for ease of communication as a centre for 
this dialogue. Placing the ‘religious’ build-
ing within the secular government quarter, 
acknowledges the influencing parties. The 
site is a symbolic gesture of religious politi-
cal tensions i.e. there still is a strong separa-
tion (Knesset fence) between them while 
still visibly influencing each other and the 
urban fabric. The site placement shifts the 
religious power centre of the old city to 
within the secular power centre. 
Site Thought Process
Firstly the site is consciously removed from 
the city’s urban fabric for two distinct rea-
sons.
Firstly Jerusalem contains many political 
and religious flashpoints within it. The flash-
points form in part the basis for the conflict 
dialogue that occurs within the building. 
In order to fully discuss a conflict, tensions, 
issues that are so pertinent to this endeav-
our, the judge/arbitrator/stakeholders must 
remove themselves from within the conflict 
and the root causes, as any judge/arbitra-
tor in a dispute does. To remove oneself 
from a very possible bias allows for the is-
sues to be viewed in their entirety, allowing 
for logical and educated discourse while 
moving towards a resolution or under-
standing, without the looming ever present 
issues shadowing the dialogue.
This line of thought encourages the site to 
be removed from both the Religious and 
Political flash points of Jerusalem’s Old city 
and the 1949 Armistice line.
Secondly the program and intention of the 
building is to create an event space where 
people are brought together for a specific 
conference/talk/event etc. This elevates 
the position of the building as a ‘once-off’ 
a place to go to, such as a theatre, where 
the dialogue takes upon a unique mean-
ing and is remembered by the user rather 
than an everyday occurrence of the same 
message.
Advantages
Once the above arguments have been 
considered, other advantages of the site 
placement can be explored.
Firstly the site has panoramic views to its 
west edge, with a moderate 12m meter 
slope over its width and is covered with in-
digenous vegetation allowing for a beauti-
ful setting for the proposed building.
Secondly we must consider what surrounds 
the site and what the proposed building 
may add to the urban fabric and pro-
gramming. The site is surrounded by gov-
State ChurchActuality
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ernmental building, most notably the Israeli Parliament (Knes-
set) to its East  and the Supreme Court of Israel to its North. This 
is in line with the ideas put forward earlier.
The site sits on the periphery of this government quarter. This 
periphery placement enables the site to maintain a strong con-
nection with the one of Israel’s cultural hubs that being the Is-
rael Museum, this museum houses the history and culture of the 
region and is a bastion of culture. The Dead Sea scrolls, consid-
ered to be a tremendous religious artefact, are housed within 
its complex. The Israel Antiquities office is also within the same 
complex. To its West, sitting within the valley is the Hebrew Uni-
versity’s Edmond J. Safra Campus.
Consequently the site is surrounded by a cultural hub, an ed-
ucational hub, the highest law of the land and the political 
power of the country. By placing a ‘religious’ building between 
these, Israel’s character is displayed through the urban fabric. 
The surrounding buildings are architectural monument to these 
diverse yet unifying aspects of Israeli society. Furthermore the 
various hubs can easily contribute to the buildings outcomes 
and discourse i.e. education, politics, law, cultural and historical 
context. Thus the chosen site allows for many advantages to 
the city and the actual proposed building programme.
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Thirdly due to the site being adjacent to the 
Knesset and along the Supreme Court’s 
axes it is imbued with prestige and power 
and this uplifts the building’s message to 
an international level and backs up its au-
thority on such matters. 
In conclusion the site’s argument is as fol-
lows
• The political and religious relationship is 
displayed through Architecture
• The site acknowledges the influence 
of politics and religion, and allows for 
a seamless discourse between the two
• The removal from religious and political 
flashpoints in order to view the issues in 
their entirety
• The urban fabric allows the building to 
become an Institutional/Event Space
• The site allows for the display of Israeli 
character and takes its place amongst 
bastions of monument architecture
• The surrounding programs can aid the 
facility in its efforts
• The site uplifts the prestige of any build-
ing placed there
• The site would be internationally 
owned, administered and gain legal 
responsibilities and benefits of models 
much like embassies or the UN 
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Jerusalem
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site
The grain of the city is a chronological map. The Old City’s 
highly dense fabric is due to the confinement of the medi-
evil city walls. Moving outwards the modern city is planned 
and has strong urban concepts, large avenues connect the 
city to its heart. While some of these avenues are completely 
pedestrianized and host the tram system.
The Government Quarter where the site is placed is consciously 
removed from the urban fabric and is placed upon one of the 
hills that dominate the city. These hills are why the city has this 
unique organic grain pattern
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site
Jerusalem_grain
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site 1949 Armistice Line / Pre-1967 borders
The 1949 Armistice lines, were agreed upon as a demilitarized 
zone at the end of the 1948 ‘War of Independence’ and 
specifically served as a truce zone and NOT final borders 
between the countries. West Jerusalem was controlled by 
newly formed State of Israel and East Jerusalem including 
the Old City was controlled by Transjordan (now Jordan). This 
zone has slowly been integrated into the urban fabric after the 
Israeli’s took control of East Jerusalem in the 1967 ‘Six Day War’ 
and subsequently annexed it.
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site 1949 Armistice Line / Pre-1967 borders
Jerusalem_1949 armistice agreement line
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Armon ha-Natsiv U.N 
Obsrvers Headquarters
site
ChurchState
State ChurchActuality
The site sits within the secular power of the city namely the 
government quarter that holds the Israeli Parliament - the 
Knesset. This is in line with the ideas put forward before, 
that religion and politics are interwoven and that their pure 
separation especially in Jerusalem is impossible. Therefore the 
site acknowledges this fact and the religious centre of the Old 
City is placed within this secular centre  of the country.
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Armon ha-Natsiv U.N 
Obsrvers Headquarters
site
ChurchState
State ChurchActuality
Jerusalem_city power structures
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site Significant  Link
Israel Museum
Museum of Tolerance
Museum of the Seam
Proposed Building
Knesset
Old City
Armon ha-Natsiv U.N 
Obsrvers Headquarters
The scheme forms a link between the other centres that focus 
on multi-cultural tolerance, acceptance and dialogue.
It unifies the culturally separated city together through this 
theoretical gestural link. This link further suggests a unification 
between the two power centres of religion and state within 
Jerusalem.
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site Significant  Link
Israel Museum
Museum of Tolerance
Museum of the Seam
Proposed Building
Knesset
Old City
Armon ha-Natsiv U.N 
Obsrvers Headquarters
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The site is removed from the religious sites of the old city, that often are a 
basis for conflict between the religions.
Armon ha-Natsiv U.N 
Obsrvers Headquarters
site Christian Quarter The Holy Sepulchre
Via Dolorosa
Muslim Quarter Haram Al-Sharif/The Temple Mount Dome of The Rock & Al-Alqsa Mosque Jewish Quarter The Kotel Armenian Quarter Tower of David
Mount of Olives
Garden of 
Gethsemane 
The Old City’s famous Quarters are discussed earlier in the 
‘holy conflict’ save for the Armenian Quarter.
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Armon ha-Natsiv U.N 
Obsrvers Headquarters
site Christian Quarter The Holy Sepulchre
Via Dolorosa
Muslim Quarter Haram Al-Sharif/The Temple Mount Dome of The Rock & Al-Alqsa Mosque Jewish Quarter The Kotel Armenian Quarter Tower of David
Mount of Oliv s
Garden of 
Gethsemane 
Jerusalem_Old City nodes
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This matrix of images represents Jerusalem’s look 
and feel in a sense its aura. It aims to depict 
the type of architecture, light and colours that 
dominate its urban space. 
Many of the images contain the characters that 
are the most significant part of the City. These 
characters define the Religious character of the 
city, difficult to find or experience anywhere else 
in the world. The following page contains brief 
descriptions of each image.
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1- vassing( purity wash-
ing) station at the Kotel 
Plaza
2- Old City street view 3- a Yeshiva(Jewish 
School) window in the Old 
City’s Jewish Quarter
4- Holy Sepulchre wall
9- West Jerusalem’s 
Mahane Yehuda Mar-
ket-known as a ‘shook’
10-  West Jerusalem’s 
Mahane Yehuda Mar-
ket-known as a ‘shook’
11- West Jerusalem’s Tram 
lines
12- Old City view
17- West Jerusalem’s 
Ben Yehuda Street
18-  Old City street view 
with Christian Nuns and 
Priest
19- candles on the exteri-
or of station xiv inside the 
Holy Sepulcher
20- West Jerusalem night 
street view
PHOTO
DESCRIPTIONS
25- Jewish man during 
prayer in the Kotel Plaza
26-  two Muslim woman 
inside the Haram Al-SHarif 
compound
27- Jewish man standing 
at the entrance to the 
Kotel Plaza
28- Jewish Man walking on 
a West Jerusalem street
33- Christian woman 
lighting candles inside 
the Holy Sepulchre
34-  Christians praying 
at station XIII of the Via 
Dolorosa inside the Holy 
Sepulcher 
35- adjacent to station XII 
of the Via Dolorosa inside 
the Holy Sepulcher
36- Old City View
41- an Ethiopian Christian 
nun and priest outside 
the Old City’s Ethiopian 
Church
42- homeless man on Ben 
Yehuda Street
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6- young Jewish boy in the 
Kotel Plaza(2)
7- young Jewish boy in the 
Kotel Plaza(3)
5- young Jewish boy in the 
Kotel Plaza(1)
8- young Jewish boy in 
the Kotel Plaza(4)
16- Old City window 
with the Jerusalem 
Cross
14- Old City view 15- Old City view13- Old City’s Jaffa re-
stored by South African 
Jewry
24- night view of Old 
City Medieval walls
22- night view of Old City 
Medieval walls
23- night view of Old City 
Medieval walls
21- Old City night street 
view
32- entrance to the 
Kotel Plaza
30- children playing inside 
the Old City
31- Old City View29- Old City doorway
40- Old City street view38- Old City view 39- Old City View37- Old City view
43- Catholic Monk in the 
Old City’s Armenian Quar-
ter
44- children playing in the 
Old City’s Jewish Quarter
45- Muslim man walking to 
the Haram AL Sharif in Old 
City’s Muslim Quarter
46-a Christian woman 
stands in an Old CIty 
street 
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The Site Plan depicts the most significant spaces/buildings in 
the surrounding urban fabric. 
1. The Supreme Court of Israel
2. Wohl Park
3. The Knesset(The Israeli Parliament)
4. The Israel Museum
5. Hebrew University’s Edmond J. Safra Campus
6. The Monastery of the Cross
7. Emek HaMatsleva - Rehavia Park
8. Government Ministries
9. Sacher Park
As discussed before these buildings inform the choice of 
site. Simultaneously they also influence the outcome of the 
proposed building.
 
The three most significant buildings in this area are; the 
Supreme Court, The Knesset and The Israel Museum, who are 
all outstanding examples of Israeli Architecture. 
The Knesset-1966:
Architect - Joseph Klarwein
A simple structure that has nuances of the Classical Style with 
its’ repetitive columns that surround the exterior . Its low stature 
in comparison to its plan, gives the building a characteristic 
of being heavy, tough and hard worn. A characteristic one 
could say of Israel as a whole. It is situated upon the hill to the 
south of the Government Quarter, making it a visible landmark 
from around Jerusalem.
The Supreme Court of Israel-1992
Architects - Ada Karmi-Melamede Architects & Ram Karmi
The Supreme court’s design makes use of axes. A North/South 
axis across the Wohl Park in order to create a connection with 
the Knesset. And a East/West axis in the direction of the Old City 
and the Hebrew University. The building uses hard geometric 
forms to control its interior spaces. Again the building hunkers 
down into the landscape, making it tough and heavy. It is 
situated on the North hill of the quarter, rising above Sacher 
Park that sits below, uplifting its power, almost as if a fortress of 
Israeli law and order.
The Israel Museum-1965
Architect-Al Mansfeld
The Israel museum is situated on a lower hill to the South of the 
Knesset, but it overlooks a deep valley to its East. Making it a 
dominant feature in the landscape. The Museum is created by 
a series of boxes that rise up along a strong central axis. The 
exterior form is informed directly by the internal spaces it intends 
to create. Hence the boxes are designed to allow ambient 
light to permeate the museum halls, while its thick walls control 
the internal environment through thermal massing. Again the 
building in plan is large compared to its height and this gives 
its heavy/powerful characteristic.
SITE ELEMENTS
Jerusalem Stone is the main material in these buildings(As the 
use of this is controlled by the Jerusalem building code). This 
material further enforces the forms and characteristics that 
make these building’s distinctly unique to Israeli architecture.
Writing
The context of the site has a 
sense of monumentality. The 
ideas discussed in chapter 2 
are clearly evident, the context 
expresses power and hierarchical 
dominance.
The proposed building must take 
note of this monumentality, and 
approach the design with a sense 
of respect. The design must both 
ode to its significant neighbours 
but also use their design and 
architecture as models for its own 
agenda. 
Its stance should be considerate 
towards these power buildings, 
especially that of the Knesset.
The site itself is situated to the West 
of the Knesset. It has a moderate 
incline of 12 meters over the 
width of the site. It plays host to 
indigenous vegetation,. The grass 
veld fills the entire site, sporadically 
punctured by pedestrian paths. 
The site edges play host to 
large trees as if protecting the 
space. The site is overlooked by 
the Knesset and the Ministry of 
Finance buildings. While the site 
has large panoramic views of 
the Israel museum, down into 
the valley to the West, this being 
Hebrew University’s Edmond J. 
Safra Campus
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1
3
2
4
5
7
98
8
6
Derech Ruppin Road
Eliezer Kaplan Road
site
Jerusalem_site plan
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This matrix of images represents the site’s context 
as well represents the genius loci of the space.
The vegetation that fills the site has a distinctly Israeli 
character. The yellow veld, the green  deciduous 
trees and the various colourful flowers mixed with 
the yellow Jerusalem stone, gives the site a certain 
personality. This is expressed as best as possible in 
this matrix 
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1- South West view of the Knesset 2- view of the Knesset from Wohl Park
5- man walking along 
the Eastern boundary of 
the site
6-  view of the Eastern site 
boundary, with the Knes-
set in the background
7- close-up view of the 
South facade of the Minis-
try of Finance
8- pedestrian site path, 
cuts through the vegeta-
tion
13- night view of the eastern boundary, with the Knes-
set in the background
14 - view of the Western Boundary from within the site  
PHOTO
DESCRIPTIONS
17- night view over the 
Emek HaMatsleva - Re-
havia Park
18-  night view along the 
Eastern edge
19- night view of the site 
(looking North East)
20- night view of Eastern 
edge
25- North West view of the 
Ministry of Finace
26- Eastern view of the 
Knesset’s security fence
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3- the entrance axis of the Supreme Court of Israel
12- internal view up the 
Israel Museum’s en-
trance ramp
10- materiality of the east-
ern site edge
11- internal view of one 
Israel Museum’s exhibition 
hall 
9- street view of the North-
ern boundary
16- view of the West panoramic views15- view of the Northern boundary from within the site
24- night view of South-
ern edge 
22- night view of the in-
tersection Derech Ruplin 
Road & Eliezer Kaplan 
Road
23-  night view along the 
Eastern edge
21- night view of eastern 
edge
27- view over Sacher Park 28- view of urban fabric 
bordering Sacher Park
29- site vegetation 30- site vegetation
4- night North Eats  view of the Israel Museum
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DESIGN
CHAPTER 7_BUILDING DESIGN
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DESIGN
moment within the old city 
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CREATIVE PROCESS
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CREATIVE PROCESS
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The response to site factors is the starting 
point for the design investigation. The most 
significant factors are the adjacent buildings. 
They not only inform the building design in site 
response but also in its aesthetic and gestural 
forms. The proposed building must exude 
‘respect’ and fit within the spirit of the space  
i.e. that of power and social leadership. Thus 
the building that is created must be able 
to stand next these pieces of monumental 
and power architecture and this becomes a 
driving factor for all decisions.
Site Responses-
1. The proximity of the Ministry of Finance 
building to the north of the site, 
encourages a gesture to protect the 
edge from this overbearing and alien 
programme from the intended space. This 
defines the Northern Edge.
2. The Knesset is the largest factor within the 
spatial environment and requires various 
reactions. Initially a step away from the 
size and monumentality of the building is 
required. This step back holds true for the 
security fence that looms over the site. 
This urban response defines the Eastern 
edge. 
3. Derech Ruplin road runs parallel to the 
Western edge of the site. This road is a 
main artery within the immediate urban 
space. In order to protect the internal 
space from noise, distractions, smell and 
so on,  a hard edge gesture towards the 
road is required.
4. The building’s programme creates the 
fluctuation of users within the building at 
certain times. With this in mind, the idea 
of devoting a large part of the land to 
parking seems misguided. Therefore the 
Israel Museum’s large parking facility is 
proposed as a shared parking space 
for the building. This along with the wide 
usage of public transport in Jerusalem, 
informs the position and axis of entrance 
to the site.
5. The Sites orientation towards the places of 
prayer orientation is of importance to the 
prayer programme. This informs the spatial 
dynamics of 2 of 3 prayer halls namely 
the Synagogue (the Temple Mount) & the 
Mosque (Mecca).
6. The sites contours rise 12meters towards 
the North East corner. The building must 
SITE DRIVERS
make use of this feature to concertize 
its ideas and manifesto. Most notably in 
this case, a landmark, the surrounding 
‘heavy’ architecture style, defining the 
space within the land. 
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The Knesset’s dominance requires further in-
terpretation in terms of the site. The proposed 
building should not compete for prowess but 
rather should be visible as a supplementary 
and acceptable neighbour.
The idea of a landmark structure is conceived 
through this interpretation. The building is hum-
bled but has elements that define its place-
ment and internal programme.
The depicted Sectional conceptive approach 
is achieved through the combination of the 
East site edge and the above ideals.
• The Israel Museums use of strong geomet-
ric forms defines an aesthetic of the sur-
rounding architecture. Its’ stance within 
the landscape, that being of a ‘heavy’ 
quality solidifies the ideas of humbling the 
architecture within the landscape. Further-
more its control of light and permeability 
between the interior and exterior are ex-
periential design decisions.
• The Supreme Court building’s use of de-
fined axes as a basis for its form.
• The significant interior design of the court, 
hods many cues as to creating a space 
that is not only powerful but ceremonial. Its 
use of light, scale, materiality are but some 
of the factors that contribute to this
Other aspects of the surrounding buildings 
that influenced the design process are:
• The Knesset’s main aesthetic of a colon-
nade like exterior, using columns to de-
note a Temple like facade.
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Path & ‘Satellite’-
The concept to orientate the building and the user around 
a path is that this approach allows a communal spine to 
anchor the building’s many functions. Furthermore this 
communal space, allows for informal integration and 
dialogue. Various groups and people meet by ‘chance’ 
within this space, while they journey towards their intended 
programmed space.
In addition by separating the circulation from the functional 
spaces a distinction between the various ideals occurs. Such 
as the spiritual space vs the earthly conflicts,  the communal 
goal from the tense dialogue space, the everyday from the 
occasion.
Courtyard-
The courtyard typology has been a dominant aspect 
throughout Middle East architecture. One reason for this is 
for religious consideration. This being that the private internal 
space that is still outdoors affords female members of the 
house an external space where they are free of their public 
religious clothing requirements. 
Thus the concept that by creating a protected courtyard, 
the internal space becomes the main focus of the building, 
and it’s dominant locus of operation. A space where privacy 
is afforded and a set of values can be instilled.
Furthermore the courtyard allows for passive green 
technologies to be utilized, such as the flooding of the space 
to create evaporative cooling throughout the building. The 
planting of trees to clean the air and provide shade other 
than the man-made. This ‘greening’ in a sense creates an 
oasis within the hard building.
Courtyard + Path & ‘Satellite’-
By combining the two drivers above, the basic premise of 
the building is formed. The path is structured to facilitate 
the circulation around this dominant courtyard space. Thus 
protecting the courtyard space and again focusing the user 
within it.
Prayer Space-
In order to solidify the building’s intention and to uplift the 
building’s most dominant spaces. The courtyard space is 
permeated with the prayer facilities. This organization of 
programme further allows the prayer spaces the separation 
from the earthly into the spiritual. This removal creates 
threshold opportunities that are significant in religious 
structures .
DESIGN DRIVERS
Colonnade-
The circulation path and courtyard require defined edges to 
operate as such. Yet these edges need to be permeable as  
to allow ease of movement between exterior and ‘interior’ 
i.e. the formal and informal. Thus the design element of the 
Knesset is here woven in, this being a colonnade. 
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Light-
In order to stimulate the requirements of the programme, 
namely the religious, the use of light is of utmost importance. 
This driver is carried throughout the building in all decisions. 
Many formalistic gestures are in order to manipulate Direct 
light and Ambient light specifically for each programme.
The resultant gestures make use of the site precedents 
discussed before, namely the Supreme court and the Israel 
Museum.
Typological Analysis-
Chapter 5’s analysis outcomes are instrumental in the design 
of the prayer spaces.
The proposed building is to become the MEDIATOR between 
these religions. Therefore the architecture must depict this 
thinking. Taking cues from the typological results a common 
form and aesthetic can be achieved, while still providing 
the necessary religious aspects. The building intends to 
simultaneously create spaces of integration and segregation. 
Hence the concept of a Room within a Room is formed-
Namely to design three prayer structures that are 
homogeneous in their exterior form, with small cues as to 
their interior programme. With the interior space defined 
differently between the three. This separation between 
exterior and interior allows the between space to become 
a design gesture. This between zone can provide for light 
manipulation, threshold creation, ante-room rituals (ritual 
washing, books, shoe removal etc), sound dampening and 
material change.
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EXPLORATION OF FORM
Through the process of model making, within the 
guidelines of the site and design drivers, a basic form and 
programmatic layout has been achieved.
An investigation into the initial programmatic massing was 
investigated, the massing size of 11 850m2  was compared 
to the site area of 16 500m2.. The program deliberately 
suggests the size required for a courtyard type space as well 
as the idea of enlarged circulation avenues where informal 
discussion would occur. The prayer spaces are the smallest in 
size but are the most important programme in the sense that 
they require the most detail and thought in their placement.
Concept models used this basis to interpret a formal 
outcome that serves the concepts, programme and intent of 
the scheme. Many versions were investigated until one stood 
out above the rest.
The materiality of the building influenced the form, in that 
Jerusalem Stone must be used for 60% of the building facade 
as this is stipulated in the Jerusalem Building Code. This stone 
comes in many forms. The form of the building must make 
use of this tiled facade, allowing the texture of the stone to 
enforce the spaces and forms. The textured stone adds an 
extra layer, almost an ornamental layer-that odes back to 
the ides of symbolic abstraction. This thinking encouraged 
the simplified geometric shapes and strong lines of the 
models. 
programmatic site massing
_165
chapter 1_religious espionage
chapter 2_’house of god
?’
chapter 5_typological analysis
chapter 6_the holy land
c
ha
p
te
r 7_d
e
sig
n
chapter 3_build
ing m
anifesto
chapter 4_abraham
ic
Concept  model Form & Programmatic exploration 
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The Site drivers have defined the edges in such a way as 
to allow for the buildings supplementary programmes-
(administration, canteen and education) to form the North 
and East edges of the courtyard space. 
Northern edge -
Administration, this is ideal due to the North/South orientation 
required for sunlight in Jerusalem. 
Eastern Edge-
Social Eatery & Education halls. These functions sit below the 
contour level allowing the set back informed by the Knesset, 
but also defining the edge condition
Southern Edge-
Reception, this enclosing piece, is the beginning and end 
stage of the circulation path and acts as the gate to the 
scheme
Circulation-
By offsetting the circulation path away from defined edges 
the interior courtyard is further separated from the everyday 
and again focuses the building. This is envisioned as a 
colonnade both closed and open to the elements, a liminal 
zone between the exterior(courtyard) and interior(prayer and 
dialogue spaces).
Dominant Spatial Forms-
1. The three prayer halls and the dialogue space are added 
into the courtyard space. In order to separate them from 
the building mass and earthly structure, this also uplifts 
their stature.
2. The placement of the three halls are driven by a 
rationalized religious orientation. Where none face into 
each other as prayer is conducted. 
3. Thirdly their placement aids in creating ‘three into one’. 
As the user travels from the Israel Museum’s parking 
towards the entrance, they will view all three prayer halls 
separately, but as they move along the designated path 
of entry their view of three becomes one.
The programmes are further separated using the contours of 
the site. Where:
1. The administration block is the highest space and is level 
with the top contour. This separates its everyday function 
from that of occasion space and the religious. This height 
is also due to the need of a harder edge against the 
large Ministry of Finance building close to the Northern 
Edge.
2. The social eatery & the education block sits below the 
Eastern edges contour and becomes a walkable roof 
garden. This is to allow the passerby a view into the 
courtyard space and invite the curious in.  
3. The dialogue space is one storey above the Western 
edge contours but is punctured by the triple volume 
atrium space
4. 5. The courtyard and entrance spaces are level with the   
    Western edge contours
_167
chapter 1_religious espionage
chapter 2_’house of god
?’
chapter 5_typological analysis
chapter 6_the holy land
c
ha
p
te
r 7_d
e
sig
n
chapter 3_build
ing m
anifesto
chapter 4_abraham
ic
Prayer Space Design-
The prayer space is approached through the understanding of 
chapter 5’s outcomes and the concept of a Room within a Room. 
Using this the threshold (the procession) between the earthly and the 
spiritual is as important as the prayer space itself.
Thus for this as well as a structural purpose, the typological rectangle 
is permeated by a large shear wall, that divides the space into 
entrance, ante room and prayer hall. The wall is angled as to create a 
sense of narrowness for the user. It is intended to make a single person 
pass through the threshold space into the ante-room (where per-
prayer rituals are conducted)
This narrowness is repeated as they move into the larger prayer hall. 
This play of width and narrow spaces, plays upon a user senses and 
enforces their recognition of the scale. 
The entrance path is ramped down as to enforce the idea of leaving 
the earthly aspects behind. The prayer facilities will be surrounded 
by water (Further creating a sensual and spiritual experience) this 
ramp will take the user to eye level with the water. This water acts as 
a ‘purifier’ of the space and the person. Furthermore a user becomes 
much more aware of the height above them as the descend into 
a space, by pulling them down into the space, the space seems to 
enlarge itself-this denotes the idea of God’s prowess and the mood of 
the space.
The procession of height is as follows:
A ‘heavy’ and low prayer entrance walkway, used by all who enter 
the building.
As the user move onto the ramp entrance to the specific prayer hall 
the height is raised as to denote the importance of the space they 
are entering. The internal ceiling is used to slowly reduce the ambient 
light, increasing the sensual feeling of the user. The ante room’s ceiling 
maintains this idea. 
The prayer hall is distinct for each religion and will use typological 
formalistic ideals to denote its’ specific religion, manipulate the light 
in order to create the sensual experience,  the furniture and design is 
first and foremost to facilitate the religious rituals and this is the basic 
formula for the spatial form.
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FINAL RESPONSE
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FINAL RESPONSE
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SITE RESPONSE
The site response is a direct manifestation of the concepts 
laid out before. 
The building has three entrances, all serving various purposes:
1. The main entrance to the South, sits in conjunction with 
the route from the Israel Museum parking (proposed 
as a shared parking for the building and the museum). 
As well as the public transport drop off is at the Israel 
Museum.
The edges of the building are intended to direct the 
pedestrian/passerby towards this main entrance. 
The Building’s orientation is  due to a number of 
reasons: solar, heat gain, site drivers and contours, this 
overall orientation creates the metaphor of 3 into 1 and 
vice versa. As the user travels along the entrance route, 
they view the three prayer halls in their separation, but 
as they approach the main entrance this view gets 
adjusted to ‘1’. Glimpses of the three jut out behind 
one another. This is first in a set of metaphorical gestures 
for the scheme at hand.
2. Vehicular access is off Derech Ruppin Road to 
the North West of the site, the entrance is placed 
underneath the Administration block along with the 
loading dock. (Parking is provided for the everyday 
user, the shared parking is intended for the dialogue or 
religious attendee.
3. The secondary entrance is placed to the North 
East corner of the site, this links directly into the 
Administration block, allowing the everyday user 
a more convenient point of egress. This entrance 
strengthens the connection between the building and 
the Knesset,Wohl Park and the Supreme Court. This 
entrance defines the Northern extent of the building.
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Eliezer Kaplan Road
Derech Ruppin Road
the Knesset
5000 15 000
main entrance
The main entrance of the building is the threshold space, so vital 
to organising the user’s experience. Formal gestures indicate 
the entrance, while the colonnade facade is indicative of the 
Roman classical style. Exuding power and prominence before 
the dominant spaces within.  The colonnade allows views into 
the space behind this threshold, creating curiosity in the passer-
by. In addition to this, the entrance ceiling is clad in timber, 
warming the space, inviting people in. The material choice of 
Jerusalem Stone creates a ‘monolithic’ heavy form while the 
colonnade creates a light character. These characteristics 
contrast one another to give a sense of dynamism at the 
beginning of the journey. 
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South Elevation
entrance perspective
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The Charrette process conducted during this Thesis year has been integrated 
into the control of light into the prayer entrance walkway, as depicted below. 
This investigation into light was as a direct result of experiencing the contrast 
between harsh light and intense shade within Jerusalem’s Old City. Thus 
the conceptual exploration consisted of a wooden box with excerpts from 
the various religious scriptures and exposes these cutouts through light and 
interrogating the results of such.
The scene below depicts the use of this ideal where the excerpts of the three 
various scriptures have been molded into the Concrete wall to allow the 
afternoon light to permeate the otherwise hard edge, creating a symbolic 
abstracted ‘ornament’. Cube created from Lasercut MDF 700mm x 200mm x 3mm panels, with 
interior light and switch
A scene of the prayer entrance walkway. Where people 
move through the space, informally meeting before they 
enter the prayer space or continue through the building. The 
space is bordered by 2 ponds. These ponds effect the light 
and temperature of the space. This light reflection along with 
the contrast of warm and cold materials helps to create an 
ethereal scene.
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moment within 
the old city 
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PRAYER HALLS
The Prayer Halls in this final response, use the typology 
outcomes and the formal developments discussed before.
They are designed to be three separate yet homogeneous 
structures. This religious homogeneity is achieved through 
form, materiality, symbolic abstraction and facade 
treatment: 
Form & Size-
All three prayer halls are the same shape and size, this is 
possible due to the typology results-all realizing a rectangle 
shape. They are orientated towards the required prayer 
directions.
Materiality-
The structural design of the halls is a steel structure with  
a Matte smooth Jerusalem Stone Tiled facade. Yet to 
differentiate these forms from the rest of the building the tile’s 
shape is altered to 750mm x 100mm instead of the standard 
300mm x 600mm bush hammered tile . This altered material 
will perform differently in light reflectance and scaling the 
forms to that of the standard tile.  This small but distinct 
change makes these monolithic forms stand out from the 
building mass, reinforcing the formal gestures that uplift them.
Symbolic Abstraction-
Each Prayer Halls East Facade is embedded with religious 
calligraphy. This calligraphy depicts various quotes from 
the religious texts that emulate the ideas put forward in the 
scheme. This will be done in various languages associated 
with the three Religions. The calligraphy pieces will be 
rendered with a chrome like reflective coating. A symbolic 
gesture of God is Light.
The prayer halls are surrounded in water purifying them and 
removing them from the earthly space. The Jerusalem Stone 
walls stop one meter above the water, making way for glass. 
The steel structure allows for this illusion, that the Prayer hall 
forms float above the water, enforcing their sacred identity. 
This gesture allows the user during their entrance route to 
view the water level rising as they lower themselves into 
the Prayer Halls creating a sensual experience. The floor’s 
dimensional drop is derived to allow the user’s eye level to 
be the same as the water. This feeling of being ‘within’ water 
again enforces the spiritual imagination of the user.
Facade Treatment-
The Western/Entrance Elevation of each prayer hall is used to 
denote the internal Religious affiliation. This is done in a subtle 
way as to keep the homogeneity of the forms. The exposed 
structural wall is used as the common abstracting piece in 
the religious symbols depicted. 
Mosque - Star & Crescent symbol
Church   - Latin Cross symbol
Synagogue - Star of David symbol
Key
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shaped ceiling forms
The  Mosque’s interior is informed by the typological 
forms of Islamic Architecture. Furthermore the logic 
and mathematical thought is subtly used to define the 
space.
The arches meet at a single point drawing the users eye 
towards the heavens, as if connecting  to God through 
the intense light permeating the heavy space.
The walls consist of timber slats that are placed in front 
of large exterior windows. The slats control the exterior 
light, creating a glowing facade. This enforces the 
spirituality of the space
The floor boasts a typical ornamental prayer carpet. 
The choice of materials namely the carpet along with 
the timber walls and floor warm and quite the space in 
contrast with the large concrete arches. 
The ante-room holds the religious pre-prayer facilities, 
a floor step occurs between the shoe-removal area 
and the washing station. Additionally to this separation 
between the earthly and the holy, the floor material 
changes form paving to timber i.e cold to warm
Western/Entrance Elevation
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Interior perspective of Mosque
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The Church in it entirety is a minimalist and yet 
emotional sacred space. 
The entrance ramp boasts an interpretation of 
the stained glass ‘rose window’ found in many 
Cathedrals.  This leads the user into the ante room 
where the necessary pre-prayer rituals take place. 
The internal design of the Church, is to create a 
hierarchy of the altar. This is achieved by reducing 
light from most of the prayer hall, while allowing 
direct sunlight through the skylight onto the altar. 
This is in conjunction with the altar being placed 
upon a podium as well as a material change from 
that the prayer hall. 
The ceiling is created from timber, this material 
change is in contrast from the white walls, steel 
beams and screed floor. This choice creates a 
liminal zone between ‘cold & ‘warm’ materials. 
This manipulates the users experience through the 
senses, amplifying their experience of prayer.
Western/Entrance Elevation
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Interior perspective of Church
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The Synagogue’s interior is in response to the relevant 
Judaic rituals and the hierarchy of such. The two most 
important spaces within the religious ritual are the Bimah 
and the Aaron Kodesh.
The ceiling form consists of steel beams, with timber 
slats. The sectional form of the ceiling sits high above the 
entrance space and dips down towards the Bimah (where 
the prayer service is lead from). This formal gesture focuses 
the user upon this space. It continues to rise towards the 
Aaron Kodesh, in contrast to the Bimah section, drawing 
the eye towards the Torah and the orientation of prayer. 
The timber slats are orientated to allow direct light upon 
these two spaces. While the ‘secondary’ timber slats are 
perpendicular to direct light and in doing such bathe 
the interior with ambient glow. Furthermore the ceiling 
manipulates light into the tiled concave walls, the shadows 
of the textured facade will become a subtle aid in the 
overall ethereal feeling of the space.
The entrance ramp’s light slats mirror the same thinking of 
the prayer hall. Altering the height to denote a threshold 
and slowly reduce the light as one enters the space
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The open atrium space is intended to represent an abstracted 
tree canopy. Allowing the elements to permeate the space in 
a controlled manner. This is the heart of the dialogue spaces, 
it encourages the informal process of dialogue, creating a 
stimulating yet calm environment.  
The concrete column walls, serve as not only structure for the 
courtyard walkway but as an external art exhibition space. This 
creates a procession of  formalised spaces from the courtyard 
into the auditoriums. The exhibition acts as a satellite gallery for 
the Museum of the Seam within Jerusalem.
The atrium makes use of water channels that enables the ability 
to control this ‘external’ environment using passive systems.
The various elements within this space imbue a sense of 
strength, intellectual discussion and a connection to the 
otherworldly preparing the user for spaces that lead off from it.
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The parliamentary space is the forum for where the three 
religions can integrate and discuss the various topics that are 
prevalent.
The space is designed with that in mind, it is approached in the 
same way as the Sacred Spaces. It focuses the user upon the 
dialogue at its centre but simultaneously odes to the exterior 
through the large skylight above. Reminding the user that the 
dialogue affects the exterior, i.e. the dialogue is situated within 
a ‘context’.
The clean hard form of the Oculus contrasts to the ragged 
bush hammered Jerusalem Tiled walls. While the round form 
situates the space as separate from the Prayer Halls, intending 
to define the programme variation to the exterior passer-by, 
as well as space for all and not defined by varying ideals.
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 I'm sorry, but al l ques ti ons  *must* be submitted in writi ng. And so, in the greates t of secrecy, I t ransported the ent ire populat ion of Oompa Loompas to my factory here.
450 seat parliament
food & drinks bar vertical circulation
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The courtyard space is the building’s ‘centre,  it builds upon 
the character of the pre-building site. Re-planting the existing 
vegetation, coupling this with an  axis of bible tress along with 
the prayer pond. This natural element connects the building 
to the land it resides within, connecting the space and its 
programme with the history and religious significance of the 
genius loci.
The courtyard is the antithesis of the formal dialogue space, 
focussing the user around it encouraging a ‘moment’ within 
the building.
The prayer halls’ scale is evident within this space, encouraging 
the metaphor of prominence that is so often found in sacred 
architecture. The structures protect the space rather than 
dominate it. This characteristic gives the space the ability 
to invite the user to ‘separate’ themselves from the intensity 
of the surrounding scheme and take stock of their feelings, 
thoughts, experiences and so on.
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Section BB
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5000 15 000
5000 15 000
bible tree colonade
the Knesset
East Elevation
West Elevation
The East & West Elevations depict the concept of humbling the 
building in relation to the Knesset. While achieving this there is 
a clear landmark statement through the prayer halls. The West 
Elevation shows this - much of the building mass is below the 
horizon of the East site contour, yet the prayer halls rise above 
as if peeking the curiosity of the observer as to what sits below. 
This along with the planted walk-able roof draws the passer-by 
into the space. This landmark gesture empowers the building 
to be able to sit within this power centre of the city.
The administration block sits level with the top contour, in order 
to shield the courtyard from the large Ministry of Finance, but 
this placement also aids the everyday user with a secondary 
point of entry and  engages the building more directly with the 
surrounding context
The West elevation boasts the hardest edge, namely the 
permeated concrete wall & the pedestrian pergola. These 
elements direct the pedestrian towards the main entrance. 
Glimpses of the prayer halls peer 
over this hard edge(very similar to 
the idea of the East Elevation). 
From a further Western vantage 
point, the entirety of the site 
is realized. The atrium and 
parliament roofs start to define 
more than the dominant prayer 
halls. The overlapping roofs hang 
over the pavement and hint at 
the complex ideas and dialogue 
occurring within.
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This technical study focuses upon the most dominate element 
used within the building, that being the various column 
typologies created for this design.
There are four column typologies used within the building. This 
analysis focuses on the Atrium Column and the East Courtyard 
Column, as these are the most interesting and depict the big 
ideas of the others.
These columns have symbolic metaphors within this sacred 
space. Representing power, nature, and the heavy 
characteristic so crucial to the surrounding architecture. 
Specifically  in terms of the natural 
symbolism columns have constantly 
been used as metaphors for trees, 
specifically evident in Gaudi’s Sagrada 
Familia Cathedral. The atrium columns 
are this same metaphor. They are 
symbolically abstracted trees:
• The arched supports holding the 
‘canopy’ above the atrium reflect 
that of tree branches
• The small openings in the ‘canopy’ 
allowing light to trickle through to the 
space below.  
• The canopy being able to protect 
the user from the rain and elements 
but also harvest the elements such as 
water
These are the drivers for the design of the 
atrium columns.
The Eastern courtyard columns act as an colonnade, 
supporting the exterior circulation space. At the same  time 
TECHNICAL  STUDY
define the edge, creating an ‘interior’ and exterior, i.e 
under cover and the courtyard space. These columns are 
intentionally oversized for the structure they support. This is in 
order to help define this edge more prominently but also to 
create that ‘heavy’ characteristic of the immediate context.
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





















Single Atrium Column Exploded 3D_Scale 1:150
Atrium Column
Plan Key
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


















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
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















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
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The building’s design, has environmental (green) principles 
interwoven into it to deal with the intense Jerusalem climate.
With extremely hot summers (July) and mild rainy winters 
(December) the, building must make provisions for such. The 
building has many exterior spaces such as the walkways, 
but the main functions of administration, educations, social 
eatery, prayer, dialogue are all contained within sealed 
environments, that can be controlled by the various passive 
systems below as well as if necessary active systems:
1. The buildings orientation is initially informed by the site 
drivers, but the same drivers allow the specific programs 
the orientation they require.  The Administration block’s 
main facades are aligned North/ South. The preferred 
orientation for Israel is South. Thus the administration block 
makes use of full day sun. The Education block’s facade 
faces West, intense afternoon sun would be detrimental 
to heat gain, but the large prayer halls shade the block 
from  most of this intensity.
2. To control heat gain in the Administration block, louvres 
will be fitted, to allow manipulate heat gain in the 
summer and winter. This control also enables the building 
to control internal glare, that would reduce internal 
environmental quality 
3. The Education’s block’s roof is insulated by the deep 
layers required for the re-planting of the indigenous 
existing vegetation. This thermal massing controls the 
internal environment of the classrooms below between 
day and night.
4. The Education’s blocks Western facade is a 600mm thick 
masonry cavity wall, with the glazing set deep within to 
create a large overhangs, shading it from summer sun but 
allowing winter sun in.
5. Vegetation that was previously on the site before 
construction is brought back into the space. This 
creates, shade, purifies the air, and adds to the users 
environmental well being.
6. The large pond in the courtyard will act as an 
evaporative cooling sink. Cooling the surrounding spaces 
dramatically as well as adding moisture to the very dry 
air. It is also possible to heat the pond as it only 150mm 
deep, this would provide the opposite effect in the winter 
months.
7. The prayer walkway uses strong light design to create an 
ethereal space, but this design also limits the heat gain 
on the Western facade, and acts a heat sink for the night.
8. The atrium and its columns are designed to specifically 
cool or heat the space. This is done by pumping cool or 
heated water through the water passages in the floor. 
The glass above the columns also allows sunlight into the 
space, creating a fresh natural environment. The columns 
act as storm-water collectors, that gets discharged into 
a rainwater reticulation system, used for various needs 
within the building.
ENVIRONMENTAL DEVICES
Lastly the building will use U.V protected double glazed glass 
systems. 
These environmental design elements are intended to 
reduce the carbon footprint of the building but also to create 
a natural, comfortable environmental quality for the users.
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South aerial perspective - Environmental Devices
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“if they perceive a slight against God, it is a different story. 
Their faces go red, their chests heave mightily, they sputter 
angry words. The degree of their indignation is astonishing. 
Their resolve is frightening. These people fail to realize that it is 
on the inside that God must be defended, not on the out-
side. “- (Martel, 2012)
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